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Introduction: The Roots of Moderation in the Muslim World

Many political and social dilemmas mostly inherited from generations of misguided convictions and 

behaviours have influenced the relationship between Muslims and others especially in Western societies. 

The inevitable feelings of insecurity, scepticism and uncertainty about what the future might bring, people 

of wisdom tend to resort to solutions rather than linger on the issues. This can be achieved by looking 

back and identifying the origin of mischief, finding the proper solutions to the resulting problems and 

implementing them. In this process, it is without a doubt that Islam is not the problem; it is part of the 

solution.

Muslims believe that Islam started amongst mankind with Adam, the first prophet and messenger of God, 

and that it delivered the purest form of knowledge and civilised society. The people were taught the various 

languages, cultivation, minting currency, construction, the institution of marriage, and preservation of life, 

lineage, mind, money and family, alongside other aspects of their livelihood.

Islam is a religion that recognises the rights of God upon his creation, and also a religion that identifies 

the human rights, such as the rights of the spouse, parents, neighbours, animals, nature, general public, 

human life, the enemy, the ruler, the subjects, the claimant and the defendant. Islam also instils good 

manners that Muslims use when socialising, traveling, eating and drinking, buying and selling, celebrating 

an event or mourning the loss of life. If we look back at Islamic history, there are various civil rights cases 

which when analysed can only crystallise and enhance the concept of the universality of human rights 

and its applications. From this view, Muslims are motivated and enabled to exercise their codes of human 

rights as part of having the correct creed and belief about God.

Therefore, our religion teaches us that throughout history, when Muslims were at a pinnacle of prosperity, 

human excellence and the golden eras were in every instance attributed to the prevalence of the correct 

knowledge of the religion and the proper implementation of its laws. On the other hand, downfalls, 

tribulations and sedition have always been a consequence of attrition in the knowledge of the religion and 

negligence in applying its laws. We believe that when Cain chose to deviate from the law, he ended up killing 

Abel, thereby committing the first breach ever of this type of human rights code. Likewise, throughout 

history, many people have chosen to deviate from the Laws of Islam in various degrees, thereby disrupting 

the civil course of human life. This chain of events is driven by the core issue of decreased attention to 

knowledge and the breach of Islamic basics. 
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Today’s world is very complex indeed. The entire population of those who identify themselves as Muslims 

are categorised into those who are moderates and those who are extremists. 

The moderate Muslims, regardless of differences in the schools of Islamic Jurisprudence, can work, coexist 

and participate with each other in upholding basic human values, moral systems and human rights. 

These moderates, who constitute the vast majority of Muslims living today and mostly are Ash^ariyys or 

Maturidiyys, are themselves of two categories: 

1. The first category of moderates are those who possess a good knowledge of the religion, adhere to 

the basic creed and implement the laws of jurisprudence; 

2. And the second category of moderates are those who adhere to the correct creed, but whose 

religiosity is weak, in that they commit sins, whether minor or enormous. Such people require 

constant attention by the more knowledgeable people to teach them the tenets of the religion, to 

help them to excel and to protect their creed from deviation. 

Nevertheless, it is their commitment to living moderately and adhering to the true system of Islamic 

manners that allows them to successfully interact with others in society. 

Extremist groups however are on the other end of the spectrum and their objective is not associated in any 

sense with Islamic values. Rather, their crowd of audience is drawn from the pool of the moderate Muslims 

whose level of knowledge and religiosity is weak. They attract this pool of individuals by camouflaging 

as defenders of issues of strategic importance and concern to all Muslims, when in reality this is not the 

case. Hence, some people among the moderates, without being conscious of the ill dogma of extremists, 

appear to be following them because of the issues they pretend to defend. Such issues include protecting 

the religion from perversion, addressing the Palestinian cause, liberating invaded lands, propping up the 

failing leadership in the Muslim countries and their deteriorating economies, and pursuing vanishing 

dreams of future prosperity and freedom. These issues tap into the emotions of vulnerable individuals, 

and they are inclined to these sensitive matters that extremists often appear to be defending.

The extremists, who constitute a negligible minority that consists of those who exceed the proper bounds 

of the religion through incorrect implementation of its laws, mainly characterised by unfounded strictness. 

Do not think that such radicals emerged solely because of abuses of political authority and economic 

resources in societies where average citizens increasingly feel alienated and powerless. Rather it is their 

dogma, based on an ill belief system, which makes them endeavour to dictate their hegemony, whether 

over prosperous societies or disadvantaged and abused ones. They indiscriminately practice takfir; that is, 

they deem all as blasphemers but themselves. This dogma of extremism goes back to the Kharijites more 

than 1400 years ago and to Ibn Taymiyah more than 700 years ago. History testifies that the many debates 

and forums that the scholars of the moderate Muslims held against them over the centuries, although these 

saved many people and protected others against the extremist menace, were not enough to eliminate 

the corrupt dogma from the hearts of those few who are true hardliners. These few are the ones who 

slay people and destroy their properties, be their victims Muslim Heads of State, Muslim or non-Muslim 

subjects of that state, children, elderly persons, males or females. Many groups that one hears of today are 

founded upon teachings that belong to this category, even though not all such groups are peopled solely 

by extremists, rather, there are religiously vulnerable individuals who have been recruited by such radicals. 

Examples of this most dangerous category of extremism include the Wahhabi movement, the followers 

of Sayyid Qutb and al-Mawdudi known as the Muslim Brotherhood movement, and many other splinter 
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factions. Dealing with these groups by submitting to them will eventually destroy the Muslims and non-

Muslims alike, spread menace and mischief in society, and disrupt the rights of humanity. 

Thus, defeating and eliminating this dogma of extremism that leads to dreadful crimes and terror or to 

quieter forms of misguidance is a must. This entails exposing them on religious grounds, a natural role 

of the moderate knowledgeable Muslims, which they have been performing throughout history. The 

authenticity of the Knowledge in Islam is protected and preserved by the methods of transmission and 

chains of narrators since the time of Prophet Muhammad ملسو هيلع هللا ىلص. The reputation and biographies of the 

narrators are chronicled by many historians and verified through many scholars of jurisprudence and 

Hadith. The moderate Muslims can without hesitation refute and discredit the dogma of the extremist 

factions through authentically presenting the irrefutable religious proofs. This goes without saying that 

the authentic knowledge adopted by moderate Muslims is that which parallels a moderate way of life.  

Sadly, however, the impact of the unmasking of extremism has been largely unfelt in the past 200 years, 

due mostly to, but not limited to, the lack of support by leaders in the Muslim world, lack of access to 

resources, and an eroding level of Islamic knowledge because of poorly informed foreign influence. 

Although little noticed, the collective effort of moderate Muslims in instilling the sound concepts of Islam 

has been a bulwark of world security before and after September 11. The vast majority of Muslims who live 

in Australia, as in other countries, are moderates.

Mercy in Islam:

Allah has named Himself Ar-Rahman and Ar-Rahim, so He is the Most Merciful. Let us not forget that every 

surah of the Qur’an starts with basmalah except for Surat at-Tawbah, yet the basmalah was mentioned 

twice in Surat an-Naml. Moreover, Allah urged that mercy should accompany us in every setting and in 

every situation. Customarily, a Muslim begins his action by saying ‘Bismillahir-Rahmanir-Rahim’ [in the 

name of Allah, the Most Merciful] so that Allah may bless him in his action. If the slaves of Allah show mercy 

towards one another, this would be a reason for the mercy to be sent down on them.

The Prophet peace be upon him said: <<The Most Merciful [Allah] shows mercy to those who have mercy 

on others. Show mercy to those on earth, and Allah will show mercy to you>> [Narrated by Imam Ahmad].

In Islam, it is urged to show mercy to one another and to be compassionate to others. Al-Bukhariyy, may 

Allah raise his rank, narrated that the Messenger of Allah sallallahu ^alayhi wa sallam said: <<He who has 

no mercy towards others, will receive no mercy from Allah>>. 

Verse 17 of Surat Al-Balad means: [Then he was among those who believed and advised one another to 

patience and advised one another to mercy].

Abu Hurayrah narrated that the Messenger of Allah, peace and blessings be upon him, was asked, “O 

Messenger of Allah, why don’t you supplicate God against the pagans!” The Prophet replied: <<Verily, I was 

not sent to invoke curses, but rather I was only sent as a mercy>> [Narrated by Muslim]. 

Abdullah Ibn Amr narrated that the Messenger of Allah, peace and blessings be upon him, said: <<Be 

merciful to others and you will receive mercy. Forgive others and Allah will forgive you>>. [Narrated by 

Ahmad]. 

Abu Hurayrah narrated that a man saw the Messenger of Allah, peace and blessings be upon him, kissing 
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his grandson Al-Hasan. The man said, “I have ten children and I have never kissed any of them.” The Prophet 

replied: <<Verily, whoever does not show mercy will not be shown mercy>> [Narrated by At-Tirmidhiyy]. 

A man said, “O Messenger of Allah, I slaughter a sheep and I am merciful to it.” The Messenger of Allah, 

peace and blessings be upon him, said: <<If you are merciful with a sheep, then Allah will be merciful to 

you>> [Narrated by Imam Ahmad].

Abu Musa Al-Ash^ariyy narrated that the Messenger of Allah, peace and blessings be upon him, said: 

<<By the One in Whose Control is my soul, you will not enter Paradise [i.e., with the first batch] until you 

are merciful>>. They said, “O Messenger of Allah, all of us are merciful.” The Prophet said: <<Verily, it is not 

the mercy between yourselves, but rather it is the mercy shown to the wide public, it is the mercy shown 

to the wide public>> [Narrated by Al-Hakim].

Another meaning of mercy is found in what the Messenger of Allah sallallahu ^alayhi wa sallam guided his 

nation to, when he said: <<The one who is not compassionate to our young and is not respectful to our 

elders, is not one who is attributed with our manners>>. 

Verily, the Mercy of Allah encompasses everything in this world including humankind, animals, birds and 

the surrounding habitats. Verse 156 of Surat Al-A^raf means: [And My Mercy encompasses everything]. 

Allah has attributed Mercy to Himself and bestowed it upon His Prophets and the righteous slaves. Allah 

has made his sending forth of Prophet Muhammad ملسو هيلع هللا ىلص  as a mercy to the worlds. Verse 107 of Surat Al-

Anbiya’ means: [And We have not sent you [O Muhammad] but as a mercy to the worlds]. 

The term “worlds” in this verse includes all humans of all nations found on earth. 

It is reported that Allah forgave a major sinner from the children of Israel who showed mercy to a dog that 

was dying from thirst. She filled her shoe with water and gave the dog the water to drink. Allah commended 

her act and forgave her sins.

The weaker and poorer a human being is, the more we are required to show mercy to them and be gentle 

with them. This is why our Lord forbade us from oppressing the orphan and inhumanely rejecting the 

beggar. Verses 9 and 10 of Surat Ad-Duha mean: [Treat not the orphan with oppression and do not 

mercilessly repel the beggar].

The Prophet would rub the head of the orphans and say: <<I and the guardian of an orphan will be like this 

in Paradise - and he gestured with his index and middle finger>>.

Mercy is not only expressed to others due to an innate nature of mankind, rather, Allah has placed it in 

animals as well. The Prophet peace be upon him said: <<Allah divided mercy into one hundred parts. Allah 

preserved ninety-nine parts to be endowed upon His slaves on the Day of Judgment and He sent down 

one single part of mercy to the Earth, which humans and animals share amongst themselves to an extent 

that a mare would lift up its hoof fearing that it might harm its foal>>. [Narrated by Ad-Darimiyy].

Muslims-Westerners Proportioned Relationship

Most Muslims and Westerners are convinced that relations between them are generally deteriorating. 

Studies and cross-examinations reveal a mutual negative attitude between Muslims and the West. While 
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many Westerners see Muslims as fanatical, violent or as lacking tolerance, Muslims in the Middle East and 

Asia may see Westerners as selfish, immoral, or even violent and fanatical.

Westerners and Muslims alike believe that Muslim nations should be more economically prosperous 

than they are today. Each side assesses the problem using a different scale. Many Muslims blame Western 

policies for their own lack of prosperity. In contrary, many Westerners relate the problems to governmental 

corruption, lack of education and radicalisation. 

Another gap between Muslims and Westerners is seen in verdicts about how each society treats women. 

While many Westerners do not think of Muslims as being respectful of women, many Muslims say the same 

thing about people in the West.

Muslims in Sydney experience discrimination at three times the rate of other Australians, but most believe 

relations between Muslims and non-Muslims are friendly, a study has found .

The results were consistent with other studies that showed high rates of Islamophobia in Australia. This is 

due to the rapid events erupting around the world and the various representations of Muslims. These are 

inevitable and consequently problematic. 

Some researchers see that most Muslims in Sydney had a high sense of religiosity, or strongly committed 

to their faith. That religiosity is positively associated with a sense of belonging to the country, and a sense 

that Islamic ways align with Australian norms.

“Those Muslims with stronger levels of religiosity have a stronger level of self-belonging in the country. 

Issues of concern for Sydney Muslims included education and employment. And these are the issues that 

most Australians worry about,” Professor Dunn said [see previous source].

The majority of Australian Muslims in the study not only identified themselves as Australian but also felt a 

sense of belonging to Australia. Two-thirds also indicated that they frequently mixed with non-Muslims in 

their social lives. This in turn nullified the allegations that Muslims are self-segregated. Discrimination could 

make young Muslims more vulnerable to radicalisation. One of the things that does wind up alienating 

some youth or even forcing a sense of ostracism in them is the extent to which anti-Muslim and anti-

Islamic diatribe, hate crimes, attacks on mosques make people feel alienated and marginalised from their 

societies.

Positively thinking, there are shared concerns between Westerners and Muslims over extremism. The 

greater majority stand side-by-side with those who are moderate. 

Moving forwards, we need to try to approach each other to explain our position to one another, whether 

it be in the Arab or Western world. We have not tried to have a coherent dialogue, rather this dialogue 

has been blurred by the media and its associated bias. If a person is surrounded by the negative images 

and portrayal of Muslims shown on television, these extreme examples become one’s view of Islam; these 

extreme examples are in no way Islamic, nor should they be labelled as Islamic. Islam is not the religion of 

terror. But people are afraid of terrorism and too often religion is mixed up in the debate. This is an issue 

that we both have to work on solving it. 

We need serious actions to build bridges between Islam and the West. This emphasises the importance of 
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having good relations based on mercy, compassion and loving for others that which we love for ourselves. 

Conclusion:

Spreading the correct knowledge of Islam among Muslims and non-Muslims alike, besides establishing 

human excellence, helps in two integral ways:  

1. First, it shields the weaker moderates from falling prey to extremist groups, which means that these 

individuals use basic Islamic knowledge to guide their actions in society. 

2. Secondly, spreading the knowledge will equip non-Muslim partners with enough clarity about Islam 

to enable them to effectively engage the moderate Muslims in constructive and meaningful dialogue. 

This means dialogue that can bring about the basis and vehicles of a fair and just coexistence. 

Indeed, Islam is part to the solution and not the problem. May God endow His blessings on all of us and 

equip us with the necessary vision, pure intentions, stark wisdom and ability to better serve humanity.
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1. Introduction 

It is my great pleasure in participating in this celebration of ‘Meelad Un Nabi’ the Birth Day Celebration 

of our Holy Prophet Muhammed   who has been sent to the world as the Mercy to the entire universe 

(Rahmathun Lil Alameen), according to the Holy Qur’an. Therefore, the topic of our intellectual discourse 

on “Mercy” is very relevant, timely and  an appropriate advice to the current world in which violence and 

cruelty are more at rampant everywhere than any other time.

We live in a World of Media supremacy, in which most   media- campaigns are committed to achieve 

misinterpreting Islam and the Muslims to the world from their real perspectives. Particularly we see that 

most of the knowledge of Islam today presented by this world media, particularly by most of the western 

media comes in a form of ulterior motives, such as reporting the acts of horror committed by  terrorists, 

and by the declarations of   extremist and fanatical elements to project Islam as outdated and that has 

no elements of peace, harmony and co-existence. Because of these long term built-up prejudices, most 

of the people particularly in the west tend to think that Islam  does not speak about mercy and love like 

Christianity and other religions, but promotes violence and retaliation.

The people in the West are frequently unaware about the real concept and the role of Mercy and Rejection 

of Violence in Islam’ and that compassion and love are the essence of Islam as expressed in the Qur’an and 

the tradition of the Prophet  . They know little about mercy of the almighty Allah, They also ask ’are there 

violent texts in the Qur’an? and the tradition of the prophet  

Therefore, I would like to try my best to explain about the real position of Mercy in Islam in brief.    

2. The understanding of Mercy

3. Literal Meaning 

The literal meaning of the word Mercy denotes compassionate treatment, especially of those under one’s 

power; a disposition to be kind and forgiving, something for which to be thankful; a blessing, alleviation 

of distress; relief.

4. The meaning of Mercy in Islamic usage

In Islam the title “Most Merciful” (al-Rahman) is one of the names of Allah and Compassionate (al-Rahim), 

is the most common name occurring in the holy Qur’an. Rahman and Rahim both derive from the root 

Rahmat, which refers to tenderness and benevolence. As a form of mercy, the giving of alms (zakat) is the 

fourth of the Five Pillars of Islam and one of the requirements for the faithful.

Mercy is something innate, which Allah has created in the hearts of His creatures, even the lions -- the most 

ferocious of beasts -- are merciful to their children. 

Important Role of Mercy in Islam 

In fact, Islam is a blessing and mercy. Islam is a religion of mercy, peace and blessing. The teachings of 

Islam emphasize kind heartedness, sympathy, forgiveness, sacrifice, love and care. The Qur’an, the Sariah, 

and the life of our beloved Prophet Muhammad ملسو هيلع هللا ىلص mirror these ideas, and each of these wisdoms should 

be reflected in our lives. Allah   blesses Muslims who are kind to others, and dislikes those who are hard-
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hearted, curt, and hypocritical.

It is obvious that mercy and love are a basis for formation and unity of any human society. There are 

ample examples in the origin, growth and development of an Islamic society at a grass-roots level or an 

international level throughout the Islamic history. Let us take a few examples from the life of the prophet, 

his beginning of Islamic propaganda at Makkah where there was no proof for any sort of violence or 

retaliation by the prophet   though he lived there more than 13 years after his prophet hood, propagating 

Islam with patience and tolerance whenever his animists harmed and tortured him, but still a lot of people 

embraced Islam, because of the prophet’s prominent quality of mercy and love towards humanity and 

other living beings. How Islam became a political power in Madeena, accepting the prophet   as their 

leader and most of the people embracing Islam. Is there any historical evidence on that the prophet   and 

his companions engaged in war to capture Madeena city?  Do we see any proof that the prophet   and 

his companions took revenges and retaliation, when Makkah was conquered? although there were live 

memories on Makkans’ oppressions, tortures, tyrannies against the new Muslim Ummah. The main reasons 

for all these tremendous changes and victories are the quality of mercy, love and amnesty demonstrated 

by the prophet  and his companions.

In the present world, we always hear about conversion of the people to Islam, particularly in large numbers 

from the Western world. Also Muslims constitute the second largest population in the world next to the 

Christianity,  Definitely, this is not because of converting the people to Islam by violence and force, but the 

people themselves have been converting to Islam day by day, because they are attracted by every aspect 

of Islam, importantly including the quality of mercy and love enshrined in Islam and its followers.

When we look at the special characteristics of Muslim communities living in the world, we tend to realize 

that Muslims are peacefully living, maybe as majority or minority almost in every different society or 

country of the world. It may be Asia, Europe, America, Australia, Africa or Lateen America, no matter they 

lead their life with peace, harmony and reconciliation with others.  This shows that the mercy and love 

prevail among the Muslim communities are main reason to foster co-existence and reconciliation with 

other communities of the world.

5. Statements about Mercy in the Holy Qur’an

5.1 The very first verse of the Quran reads: In the name of God, the Most Merciful. This verse, which is 

repeated in the Quran 114 times, clearly shows that God, Allah is attributed with Mercy, and the book of 

Islam is the book of mercy. The people of Islam must also possess the quality of mercy and compassion; 

otherwise they could not have all the characteristics of the righteous believers.

5.2 ‘Compassion’ is the most frequently occurring word in the Qur’an. Each of its 114 chapters, with the 

exception of the 9th, begins with the invocation ‘In the name of God, the Compassionate, the Merciful. Even 

a cursory glance at the Quran should lead a reader to wonder why, if God is so majestic, does practically 

every chapter begin with the formula of consecration: “In the name of God, the All-merciful, the Ever-

merciful.” In the text itself, divine names and attributes associated with mercy and kindness are far more 

common than those associated with magnificence and majesty.

5.3 Allah  emphasizes his attributes of mercy, compassion and forgiveness. Anyone who truly believes 

in Him must also display these attributes, and especially that of mercy. The Holy Qur’an accentuates this 

attribute at numerous occasions. For example, let us look at a few verses:

◊  “He is the most gracious and most merciful.” (22: Surah Al-hashr)
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◊  Allah  admired this attribute of mercy in the Prophet   as He points out “And We have sent you (O 

Muhammad) not but as a mercy for the “Alamin” (mankind, jinn) (107: Surah Al-Anbiya)

◊ The Qur’an has been described as divine mercy “People, a teaching from your Lord has come to you, a 

healing for what is in [your] heart, and guidance and mercy for the believers.” (57 of Surah Yunus)

◊ The Qur’an also mentions Paradise as a form of divine mercy “…but those with brightened faces will be 

in Allah’s mercy (paradise), therein they shall dwell forever.” (Ayah 107 of Surah ‘Al-e-Imran)

◊ Allah described Muslims thus: “Muhammad is the Messenger of Allah; those who follow him are 

compassionate [merciful] towards each other (In Ayah 29 of Surah Fat’ha)

◊ Every Muslim has been commanded to glorify Allah   attributes of mercy and compassion, before 

starting any work, by reciting Bismillah Ar-Rahman Ar-Rahim. Recitation of this attribute of Allah   is not 

only an indication but an assurance that a Muslim’s heart is a reservoir for mercy, kindness and compassion 

for all creation.

◊ The Qur’an clearly commands Muslims to treat their parents with kindness, particularly when they are 

old and weak “Your Lord has commanded that you should worship none but Him, and that be kind to your 

parents. If either or both of them reach old age with you, say no word that shows impatience with them, 

and do not be harsh with them, but speak to them respectfully, and lower your wing in humility towards 

them in kindness and say, ‘Lord, have mercy on them, just as they cared for me when I was little.’” (23-24: 

Bani Israel)

6. Reflection of Mercy from the tradition of the Holy prophet

 

6.1 Recall that historic moment, when the Prophet   entered Makkah as a conqueror. Standing before 

him were surrendered enemies, former oppressors, and the people who had deprived Muslims of their 

property, humiliated and intimidated him, attempted his murder, and tortured and killed his companions. 

But he displayed his usual magnanimity, generosity, and kind heartedness by forgiving all of them and 

declaring general amnesty. 

6.2 The Prophet   has said: “Whoever is unkind to others,   is not kind towards him” (Bukhari). In another 

tradition, the Prophet   has said: “Unfortunate is the person who is devoid of feelings of mercy and kindness.” 

And, in yet another narration, the Prophet   has said: “Without doubt, one, who is hard-hearted, is far away 

from Allah’s mercy” (Abu Dawood). 

6.3 The infant son of Zainab, the Prophet’s   daughter, was seriously sick, and breathed his last in the 

Prophet’s  arms. Tears came to his eyes, and Sa’ad bin Ibadah, surprised, asked him: “Ya Rasul-Allah, you 

too?” The Prophet  replied: “Ya Sa’ad, these tears are divine mercy; And Allah   bestows mercy upon the one 

who is merciful to others” (Bukhari & Muslim). 

6.4 Hazrat Sa’ad perhaps thought that the certainty of death and the accompanying passage to eternal 

life in the Hereafter should not have saddened the Prophet   He was, after all, a human being, had a family 

bond with the infant, and, above all, he was the very embodiment of love and compassion. He felt pain 

for others and was always generous in consoling and comforting others. Mercy, compassion and kindness 

should be directed towards all, especially the weak  , the helpless, women, orphans, widows, children, the 

handicapped and the physically or mentally challenged. Allah   says in Ayah 9-10 of Surah Ad’duha: “So do 

not be harsh with the orphan and do not chide the one who asks for help.” 
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6.5 Once the Prophet   joined his two fingers together and said: “The one who looks after an orphan, 

he and I will be like this in the Hereafter (Bukhari).” At another time he said: “The one who tries to help the 

widow and the poor is like a person making Jihad in the path of Allah” (Bukhari & Muslim). The Prophet also 

advised to pay the laborer’s wages “before his sweat dries.” 

6.6 Children also deserve love and kindness and they should be treated with utmost care and affection. 

Prophet   likened them to “flowers.” He was so kind to them that he used to finish his prayers quickly if he 

heard a child crying. Once when he kissed his grandson Sayyidina Hasan, qura Ibn Haabis Tamimi, who 

was present there, submitted: “Ya Rasul Allah, I have ten children, but I never kissed any one of them like 

you have kissed.” The Prophet  replied: “The one who is not merciful to others will not receive mercy from 

Allah.” On another occasion Prophet   said: “One who doesn’t love his younger and doesn’t respect his 

elders, is not from us” (Tirmidhi). Upbringing well behaved children, teaching them proper manners and 

etiquettes, raising them as good Muslims, and making them good community members and citizens, are 

also important forms of love and affection. 

6.7 Islam teaches us to treat even animals with love and kindness. Once the Prophet   narrated a story 

about a thirsty person, who, having quenched his thirst, saw a thirsty dog by the well. The man recalled his 

own condition, and taking pity on the dog, used his sock as a bucket to draw water for it. Allah   rewarded 

his act kindness by forgiving his sins (Muslim). In yet another story, a woman punished her cat that had 

licked her pot by tying it with a rope, and keeping it hungry and thirsty until it died. (Bukhari).

7. The role of mercy and its impact on the Unity of Society

 

Why Islam has given at most important to mercy? Why so much of verses revealed in the Holy Qur’an about 

mercy and why the life of the holy prophet contains full of example for mercy?

This is because mercy is the life-bond that bonds everyone to start, grow and attain one’s life.  Let us 

think about how important is the mercy and love of our parent for our lives. The mercy and the love 

which we mutually share with our relatives, friends, neighbors and others are the foundation for the unity 

and integrity of social life.  That is why we cannot expect a life with peace, harmony, co-existence and 

reconciliation devoid of mercy. The role of mercy in Islam gives major contribution in unity and integrity 

of the society. It reflects in all levels, such as individual, family, societal, national and international life. Take 

example of Concur of Makkah by the Prophet 

8. The role of mercy and its impact on the call to believe in Allah

Due to the fact that the vast extent of mercy embodied in Islam, and practiced by the Muslims, Islam has 

become in a short period as the religion of common people who believe in Allah, embracing it throughout 

the history. Is it not amazing? in a short period, if a religion of an individual has become the religion of the 

Nations, even of the world super powers. It has been a living reality in every era, when we take account of 

new convert of Islam, including in the current world, particularly in Western world, we realize that day by 

day people are coming into the fold of Islam. This is not because of violence, but due the attraction of the 

people to the best qualities of Islam, importantly mercy and love. 

9. The role and impact of mercy in fostering a harmonious Civilization, especially in western World.

We observe Muslims in the world living in many countries as majorities or minorities. It is very rare that 

the countries exclusively with any ethnic or religious population in the world. Therefore, it has become 
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imperative to every ethnic and religious group mutually share each other’s feelings and common values 

in order to foster peace, harmony and co-existence among them. In this regard, the concept of mercy in 

Islam is the best quality to foster a harmonious civilization, especially in western world. We understand 

that the co-existence of Muslims living in the West largely depend not on their strength and quantity, but 

in their Islamic qualities, including their qualities of mercy and love through which they interact with their 

neighbors.

Integration and Engagement

The mercy of Islam, demonstrated by the prophet  was not confined to one’s family, society or country. 

It was universal. Our Prophet of Islam did not have any boundary to show his mercy. He was merciful to 

everyone, his wife, children, companions, Muslim, non-Muslim, all human being and all living things. 

Unfortunately, we, Muslims have confined to show our mercy, love and affection among ourselves, 

although we are living closely with non-Muslims. This situation particularly creates segregation from other 

communities and suspicions against us. Also we see our Muslim communities living as minorities in the 

countries tend to fight for their civil rights, but at the same time they give less important to be patriotic 

and proactive to engage themselves in nation building activities. Hence, Muslims must integrate with our 

neighbor communities. Integration and Engagement are very important elements to create high level of 

coexistence among the communities.

10. Some examples from Sri Lankan Context

10.1 Out of 23 Million Sri Lankan Population only about 2.4Million is Muslim population, who are 

historically peacefully living all over the country.

10.2 The major religions of the country are Buddhism, Hinduism, Islam and Christianity

10.3 For the betterment of the people, prevalence of peace, harmony and co-existence are very essential 

elements and pre-request, which is very imperative in the country, since the country is consist of multi 

religious, ethnic and lingual societies.

10.4 The experience we have inherited throughout the past Sri Lankan history proves that the 

sustainable base for prevalence of peace, harmony and co-existence among the Sri Lankan communities 

can be only built up through nurturing   mercy, and mutual understanding among the communities, but 

not by violence or arm struggle (we lost 30 year-development of the country because of this arm conflict 

by certain ethnic group).

10.5 We have also realized that the integration and engagement are very powerful elements to create 

high level of peace and coexistence among the communities.

10.6 Although Muslims are not a party to the ethnic violence, they were also affected and presently 

there are 350,000 Internally displaced Sri Lankan Muslims still living at the Welfare Centers, even 8 years 

passed after completion of Civil and ethnic war in the Country

10.7 These IDP are in their dire needs for financial assistance in order to resettle in their places of origin.

10.8 Ultimately the Sri Lankan communities has realized that the best way for the power and resource 
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sharing are only through the democratic process, mutual understanding and reconciliation with reciprocal 

manners.

 11. Recommendation

11.1 For the betterment of the life of the people, prevalence of peace, harmony and co-existence among 

them are very essential elements, especially in a country where multi ethnic and cultural groups live 

together.

11.2 Confidence building with other co-existing ethnic groups through active engagement in Nation 

Building Activities of the country. Should not be segregated 

11.3 Education and language poverty

11.4 Confidence building of Such a peaceful environment can be built up through mutual sharing and 

understanding each other’s feelings and values.

11.5 As explained above, the concept of mercy in Islam which was demonstrated by the Holy prophet   

is the best Model to achieve these objectives anywhere in the world.

11.6 The Islamic behavioral qualities, including mercy, love and affection, righteousness, trustworthy, 

patience etc. should be openly demonstrated by the Muslims who are living as the citizens of the western 

communities, where Islam is highly misunderstood. 

11.7 Also, Muslims of the western world should be proactive and pioneers in the process of building 

up peace, harmony and reconciliation among the communities in order to be ‘Ummatan wasata’ “the 

Balanced/Middle path Society” as explained by the Holy Qur’an. 

12. Conclusion 

Let us be kind, compassionate, useful, and helpful to others; let us be Allah’s blessing to all humans. This is 

what Allah   commands us and this is what our beloved Prophet   has taught us. This is the best time for us 

to determine ourselves with firm conviction to be inbuilt with mercy and merciful to others.
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Preface

“Bismillah-ir-Rahman-ir-Rahim” I start with the name of Allah. Allah is the name of the One whom we 

worship, the One attributed with Godhood, Ar-Rahman is the One Who is Merciful to believers and non-

believers in this life and Merciful to only the believers in the Hereafter. Ar-Rahim is the One Who is extremely 

merciful to the believers in the Hereafter.

Praise and thanks are due to Allah, the Lord of the universe. May Allah raise the rank of our Master and 

Prophet Muhammad ^ and protect His nation from that which He fears for them. 

The fact that Islam teaches knowledge, kindness, compassion and mercy is beyond doubt. At the same 

time, Islam negates ignorance, cruelty, animosity, and malevolence. Many verses of the holy Qura’n and 

sayings (Ahadiths) of Prophet Muhammad ^ confirm this reality.

Mercy in Holy Qur’an and Ahadith

The Exalted Allah said in the holy Qura’n (Sural Al-Anbiya’):

رَْسلْنَاَك إِالَّ رمَْحًَة لِلَْعالَِمني ﴾ َ 
َ
﴿ َوَما أ

This Ayah means “We have sent you (O Muhammad) as a mercy to the worlds”

Allah said in Surat At-Tawba:

نُفِسُكْم َعِزيٌز َعلَيِْه َما َعِنتُّْم َحِريٌص َعلَيُْكْم بِالُْمْؤِمِننَي رَُءوٌف رَِحيٌم ﴾
َ
﴿ لََقْد َجاَءُكْم رَُسوٌل ِمْن أ

This Ayah means: “Indeed there has come to you a Messenger from amongst yourselves; Grievous to him 

what you suffer. He is concerned over you and to the believers; He is kind and merciful. 

Prophet Muhammad ^ is of great moral character as Allah said in the holy Qura’n (Surat Al-Qalam):

﴿ َوإِنََّك لََعىل ُخلٍُق َعِظيٍم ﴾
Lady ^A’ishah, the wife of the Prophet ^  was once asked about his character. She said “Have you not read 

the Qura’n? Verily, the character of the messenger of Allah was the Qura’n” which means that he had all the 

great moral characters mentioned in the Holy Qura’n.    

Prophet Muhammad ^ said: related By Bukhari
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)جعــل اهلل الرمحــة يف مائــة جــزء فأمســك عنــده تســعة وتســعني جــزءا، وأنــزل يف األرض جــزءا واحــدا فمــن ذلــك 
اجلزء يرتاحم اخللق حىت ترفع الفرس حافرها عن ودلها خشية ان تصيبه( 

This hadith means that Allah has subdivided mercy into one hundred parts. He kept for the Hereafter 

ninety- nine and sent down one part to the earth, so that the creations would exhibit mercy to each other 

to the extent that a horse raises its hoof over its child for fear of hurting it.

Islam teaches mercy, kindness, compassion, integrity and tolerance. The best example of mercy is our 

Prophet Muhammad ^ who is the most soft-hearted and compassionate human being, he is the most 

kind and merciful to the believers.

Prophet Muhammad ̂  was not only forgiving but seeking forgiveness to his nation too. Allah made mercy 

among the attributes of all his Prophets since it prompts people to contemplate the truth and encourages 

them to accept the call to the proper belief in Allah.

Allah has ascribed Mercy to himself by saying in the Holy Qura’n (Surat Al-Araf ):

يَن َيتَُّقوَن ﴾  ِ ْكتُبَُها لِلَّ
َ
ٍء فََسأ ﴿ َورمَْحَِت وَِسَعْت ُكَّ َشْ

This Ayah means “My mercy encompasses the believers and non-believers in this world. However, My 

mercy will be bestowed upon the believers only in the hereafter”. Verily, Islam is the only valid religion and 

it is the religion of all Prophets who were sent to all mankind and Jinn to have the proper belief in Allah, 

The One who does not have a partner in his Godhood, the One who does not resemble any of his creations 

and the One who is the Lord of all worlds. Islam emphasises kind heartedness, sympathy, forgiveness 

and compassion. The life, habits and ethics of our Prophet Muhammad ^ reflect these amazing perfect 

attributes.

Prophets’ Call is a Mercy for all believers

Allah said in the Holy Qura’n (Surat Al Isra’):

بِنَي َحىتَّ َنبَْعَث رَُسواًل ﴾
﴿ َوَما ُكنَّا ُمَعذِّ

This verse of the Holy Qura’n means that Allah will not punish in the Hereafter those who do not receive 

the basic message (the creed of Islam) of any Prophet since such people are not accountable.

Amongst Allah’s mercy towards humans and Jinn is sending the Prophets to call people to affirm the 

Oneness of Allah (No One is God Except Allah), to embrace the religion of Islam and to worship the One 

who does not have a partner, and the One who created everything, and to offer their wealth, time and 

selves for that purpose. This is only out of compassion and mercy towards people to keep them away from 

worshipping other than Allah and calling them to worship only the Lord of the whole world, so as to save 

them from the endless severe torture in Hellfire.

Kindness in Islam towards Parents 

Allah Said in the Holy Qura’n (Surat Luqman): 

ْنيَا َمْعُروفاً ﴾  ْن تُْشَِك ِب َما لَيَْس لََك بِِه ِعلٌْم فاَل تُِطْعُهَما وََصاِحبُْهَما يِف ادلُّ
َ
﴿ َوإِْن َجاَهَداَك َع أ

This Ayah means that however even if they (parents) were to try hard to keep their children away from 
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Islam and tell them to associate others with Allah and to disbelieve, then disobey them, and kindly behave 

with them in the world since the children must be patient and kind to their parents to encourage and 

inspire them to believe in Allah and consequently to be saved from the severe torture in the Hereafter by 

embracing Islam. This is an indication of the mercy. 

Allah said also in Surat Al Isra’:

فٍّ َوال 
ُ
ْو ِكالُهَما فَال َتُقْل لَُهَما أ

َ
َحُدُهَما أ

َ
ا َيبْلَُغنَّ ِعنَْدَك الِْكَبَ أ يِْن إِْحَساناً إِمَّ الَّ َتْعبُُدوا إِالَّ إِيَّاُه َوبِالَْوادِلَ

َ
﴿ َوقََض َربَُّك أ

َتنَْهْرُهَما َوقُْل لَُهَما قَْواًل َكِريماً ﴾  
This Ayah means that Allah ordered people to worship him only and to treat both parents kindly. Whether 

one or both of them reach old age (while) with you, say not to them (so much as), “uff” (expression of being  

bothered with and annoyed by), and do not repel them but speak to them a noble word.

Prophet’s Forgiveness and Kindness

One of the examples of the mercy of our Prophet Muhammad ^ that during his calling the disbelievers to 

embrace Islam and after his suffering rejection and physical maltreatment, the angel Jibril approached the 

Prophet ̂  and informed him that he will crush the town of the non-believers between the two mountains 

if he so wished. The response from the Prophet was “No”. He was hoping that one day those disbelievers 

may accept guidance. Another example took place on the occasion of the liberation of Makkah when our 

Prophet Muhammad ̂  entered Makkah victoriously, standing before him were surrendered enemies who 

had killed some of his companions and had attempted to murder him. Rather than taking revenge, he 

showed generosity and kind heartedness by declaring general amnesty and he astonished the people of 

Makkah by saying “Go, you are free”. 

The Prophet, peace and blessings be upon him, was merciful and no one would come to him in need 

except that he would promise to help him or he would give him something.

The Importance and Emphasis of Mercy

Allah said in the Holy Qura’n (Surat Al-Balad):

ْبِ َوتََواَصْوا بِالَْمرمَْحَِة ﴾
يَن آَمنُوا َوتََواَصْوا بِالصَّ ِ

﴿ ُثمَّ َكَن ِمْن الَّ
This Ayah means “Then he was among those who believed and advised one another to patience and 

advised one another to show mercy.”

The Prophet of mercy ^ said: 

َماء( رِْض يَرمَْحُْكْم َمْن يِف الَسّ
َ
امِحُوَن يَرمَْحُُهْم الرمَّْحَُن ارمَْحُوا َمْن يِف اأْل )الَرّ

This hadith means “Those who are merciful will be shown mercy by the Most Merciful. Be merciful to those 

on the earth and the inhabitants of the heavens (Angels) will supplicate to Allah for you.

The Messenger of Allah ^ said:

)َمْن لَْم يَرَْحْم َصِغرَينَا َوَيْعرِْف َحَقّ َكِبرِينَا فَلَيَْس ِمنَّا(
This hadith means “He who does not show mercy to our little ones or recognise the rights of our elders is 

not a perfect Muslim”.
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Prophet Muhammad ^ said:

)َمثَُل املؤمنني يف تََواِدّهم وترامُحهم وتعاُطفهم، كمثُل اجلسد الواحد، إِذا اشتىك منه عضٌو تََداَع هل سائُر اجلسد باحلُِمّ 
والّسهر(

This hadith is related to brotherhood and means that the believers are like one body in their love, mercy 

and compassion for each other. When any limb aches, the whole body reacts with sleeplessness and fever. 

Related by Al-Bukhari

Prophet Muhammad ^ said also:

ي َنْفِس بِيَِدهِ ال تَْدُخلُوا اجْلَنََّة َحىَتّ تََرامَحُوا( ِ
الَم بَيْنَُكْم َتَابُّوا َواَلّ فُْشواالَسّ

َ
)أ

This hadith means: “Spread peace between yourselves. I swear by the One who created my soul, you will 

not be among the first people entering Paradise until you are merciful.”

Kindness and Compassion to Neighbours 

Allah said in Surat Al-Nisa’:

يِْن إِْحَساناً َوبِِذي الُْقْرَب َواْلَتَاَم َوالَْمَساِكنِي َوالَْمَساِكنِي َواجْلَاِر ِذي الُْقْرَب  ُكوا بِِه َشيْئاً َوبِالَْوادِلَ ﴿ َواْعبُُدوا اهلَل َوال تُْشِ
ْيَمانُُكْم إِنَّ اهلَل ال ُيِبُّ َمْن َكَن ُمْتَااًل فَُخوراً ﴾

َ
ِبيِل َوَما َملََكْت أ اِحِب بِاجْلَنِْب َوابِْن السَّ َواجْلَاِر اجْلُنُِب َوالصَّ

This Ayah means that Allah ordered people to worship only Allah and associate nothing with Him, and to 

do good to parents, to relatives, orphans, the needy, and the near neighbor etc.

Therefore, kind treatment of neighbours is highly recommended by Prophet Muhammad ملسو هيلع هللا ىلص. It may be in 

the sense of being kind, abstaining from annoyance and supporting them. The angel of revelation Jibril, 

kept urging Muhammad ملسو هيلع هللا ىلص  to kindly treat neighbours until he thought that would make them heirs.

Kindness to Animals

Prophet Muhammed ̂  was merciful to animals too. One day, He entered a garden which belonged to one 

of Ansaris and when He approached a camel, it started to arouse pity and shed tears. The Prophet came 

closer to the camel and put his hand on its neck until it became silent and said to the owner of the camel 

to fear Allah in treating it. Then, Prophet Muhammad ̂  said to him that the camel complained to him that 

it had been starved and tired out.

Even while slaughtering an animal, Prophet Muhammed ^ told us to be kind by making the animal feel 

at ease, feeding it and providing water, and by sharpening the knife so as to cause as little pain to it as 

possible.

Prophet Muhammed ^ said what related in Bukhari:

)دخلت امرأة انلار يف هرة حبستها، فال يه أطعمتها، وال يه تركتها تأكل من خشاش األرض(
This hadith means that a woman was punished in Hellfire due to a cat that she had imprisoned until it 

passed away. She did not either feed it, nor did she let it free so that it could eat from whatever it can find 

from the earth. 

Also, in another hadith related by Al-Bukhari, Prophet Muhammad ملسو هيلع هللا ىلص said that there was a Muslim woman 

from Bani (People of ) Israel who was a believer but she was sinful since she practices prostitution for 

money. However, that woman was forgiven after she saw a thirsty dog and almost dead circling a well to 

drink. That woman took off her shoes, drew water with it and let the dog drink. Due to this kind action, 
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Allah forgave her.

Wisdom & Good Advice in Islam

The Exalted Allah said:

ْعلَُم بَِمْن َضلَّ َعْن َسِبيِلِه وَُهَو 
َ
ْحَسُن إِنَّ َربََّك ُهَو أ

َ
﴿ اْدُع إَِل َسِبيِل َربَِّك بِاحْلِْكَمِة َوالَْموِْعَظِة احْلََسنَِة وََجاِدلُْهْم بِالَِّت يِهَ أ
ْعلَُم بِالُْمْهتَِديَن ﴾ 

َ
أ

This Ayah means to call to the right way of your Lord with wisdom and best advice, and reason with them, 

if you have to, in the most courteous manner. Your Lord knows best who strays from His Way and He knows 

best who is rightly guided.

Wisdom in Islam encompasses in its brilliant words the true goals that all of us should strive for. Its bounty 

of mercy, forgiveness and guidance is stunning in its charity. Imagine using this wonderful guidance during 

your lifetime and to invite others to practise it.

Calling others to believe in Allah with the practice of wisdom and good advice was on several occasions 

the main reason of leading non-believers to embrace Islam and making the disobedient to repent to their 

Lord.

Islam encourages us to be kind and wise, and. motivate us to help suffering, poor Muslims when they 

experience a lot of injustices.

Islam has a strong emphasis on the relation between knowledge, kindness and patience and how they can 

be applied daily. A Muslim does not reach the high level of piety unless he acquires the personal obligatory 

knowledge and fulfils what Allah ordained upon him, good ethics, manners, kindness, humbleness, and 

patience. Moreover, a Muslim can achieve more and more if he loves and wishes for his brother the same 

of what he wishes for himself.

The Role of Our College;

Our role at Al Amanah College is to teach our children the true knowledge of Islam and emphasise on the 

high status of knowledge.

Allah said in Surat Al-Mujadalah Ayah 11:

وتُوا الِْعلَْم َدرََجاٍت ﴾ 
ُ
يَن أ ِ

يَن آَمنُوا ِمنُْكْم َوالَّ ِ
﴿ يَْرفَِع اهلُل الَّ

This Ayah means Allah raises the ranks of those amongst you who believed and acquired the knowledge.

Moreover, Allah revealed to his Messenger Muhammad ^ to praise the status of knowledge, its teachers 

and its students. Ibn Majah related that the Prophet said “O Abu Dhar, if you go and learn one verse of the 

Holy Qura’n it will be more rewardable for you than praying one hundred cycles (rak^ahs) of the optional 

prayers; and if you go and learn a chapter of knowledge, it is more rewardable than praying one thousand 

cycles (rak^ahs) of the optional prayers.

Prophet Muhammed ^ said:

) إن اهلل ومالئكتــه وأهــل الســماوات واألرض حــىت انلملــة يف جحرهــا وحــىت احلــوت لصلــون ع معلــي انلــاس 
اخلــري(     رواه الرتمــذي وقــال :  حديــث حســن      .
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This Hadith means that Allah, His angels, the dwellers in heaven and earth, and even the ant in its hole 

and the fish in water supplicate in favour of those who teach people knowledge and spread goodness 

amongst them.

In effort to comply with these precious principles of Islam, Al Amanah College is committed to adopting 

knowledge, pursuing academic excellence, providing a caring and personal education for young Australian 

Muslims. This is achieved through observing the school values of integrity, wisdom, positivity, compassion, 

work ethics and commitment to all students from diverse backgrounds. We hope that in doing this, we 

can foster a very positive school structure and atmosphere. Consequently, our children will be educated, 

responsible, confident, empathetic and compassionate members who can contribute to the well-being of 

our society.

Finally, I humbly ask Allah, ta^ala, to enlighten our hearts with the knowledge of the Holy Qura’n and all 

types of beneficial knowledge, to grant us the sincere intentions, endow His mercy on us, to assemble us 

under the banner of Prophet Muhammad ^, and make us among the winners on the day of Judgement.
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Abstract

The Western media has constructed an untrue and biased image of Islam and Muslims, framing them in 

images that have caused social disharmony. These adverse images particularly in the news media post the 

9/11 attacks, have exacerbated the ‘us’ and ‘them’ dichotomy and given rise to Islamophobia in Western 

countries. Given that one fifth of the worlds Muslims live in Western countries including America, England 

and Australia, the effects of Islamophobia is effecting a significant population of Muslims, resulting in 

social unrest to the wider western society and severing social cohesion. The ‘War on Terrorism’ propagated 

by the media since 9/11 has in fact manifest into a ‘war on Muslims’. The mainstream media conflates Islam/

Muslims and terrorism/radicals and adopts the tenants of War/Conflict Journalism to report on terrorist 

events by imposters claiming Islam. The media presents the minority extremist figures as representatives 

of the majority Muslim community and frames mainstream Islam and Muslims as a threat to Western 

civilization. This ‘othering’ has in fact contributed to radicalisation. Neglecting to address the rising tide 

of Islamophobic reporting is detrimental to society at large, not just the well-being of Muslims. Hence, 

exploring the issue of media representation of Muslims and Islam and revealing the role of the media 

in portraying the moderation of Islam is important to achieve social cohesion. This paper posits that the 

mainstream media in Australia has a role in reporting and conveying the moderation of Islam and Muslims 

and that the government and modern technology have facilitated alternative media channels through 

which the moderation of Islam can be amplified and represented.  
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The Role of the Media in Propagating the Moderation of Islam

This paper will begin by outlining the context in which the Australian mainstream media is held 

accountable to society, hence its role in propagating the moderation of Islam and Muslims. It will then 

provide an overview of the Muslim nation and the mainstream belief system, asserting that Islam is 

separate from abhorrent terrorist ideologies. The literature review will demonstrate that journalism codes 

are not reflected in most of the mainstream reporting of Islam and Muslims, particularly in Australia. This 

section will briefly discuss the strong correlation between Islamophobic news reporting in Australian 

newsprint media and the radicalization process resulting from conflating Islam and extremism. I will draw 

on the recommendations of two ground-breaking studies that discuss Peace Journalism as a best practice 

approach to combat war journalism, and some factors that restrict it from manifesting broadly. I will then 

point to the potential of alternative media as platforms to compensate in advocating the moderation and 

balance of Islam and Muslims, and mitigate Islamophobia and radicalization, to promote social cohesion.

The Media’s Role

Undoubtedly, the media is a powerful force. Realising the media’s scope and place in society, allows us 

to understand its function and consider alternatives for its lacking. From a social perspective, the media 

is identified as one of the four forms of power in society. The other three being economic, political and 

coercive. The power of the media is not manifested by wealth, rule or force but by the more subtle, yet 

arguably more persuasive medium referred to as symbolic representations. Symbolic power employs 

images, be it linguistic, pictorial and/or oral, to create and mobilise support for a cause. This is synonymous 

with the political view that the media, be it print, television, radio, digital or online, is the fourth estate. That 

is, ‘the media is a segment of society that wields an indirect but significant influence on society, even though 

it is not a formally recognized part of the political system’. For this reason, Watson (1998)1 argues that the 

media is integral to the operation of the other sets of power. Although journalism emerged as the voice of 

the people, when its power became prevalent, journalism became institutionalised, and journalists were 

viewed more as advocating the voice of the elite. The rise of democracy reserved for journalists a place in 

the social field, with a greater expectation on them to serve the people through adherence to set journalism 

standards. In Australia, the Media, Entertainment and Arts Alliance (MEAA) enshrines these standards in 

the code of ethics of being honest, fair, objective, and respectful to the rights of others2. This return to the 

social field has not completely freed journalists who are merely media practitioners functioning within an 

institution, albeit social. This being the case, the mainstream media is viewed as aspiring to maintain its 

independence from the other three institutional forces through its sociological framework. 

From a social viewpoint, the mainstream media in a democracy is held accountable to support the society 

it functions within. In that capacity, the mainstream media shapes the norms and values of a society in an 

effort to form hegemony. Indeed this is a form of control, though it is a special form of control resulting from 

successful persuasion or acculturalisation (Watson, 1998). The Western media is expected to persuade its 

audience that all citizens deserve equal rights. Additionally, in Australia, the media functions within frames 

including, the value of ‘a fair go’3, the policy of multiculturalism, and the commitment to social inclusion. 

According to the Australian Government, ‘the Australian Multicultural policy recognises that Australia’s 

multicultural character gives us a competitive edge in an increasingly globalised world’ and a ‘socially 

inclusive society is one in which all Australians feel valued and have the opportunity to participate fully in 

1  Watson, J., (1998) Media communication: an introduction to theory and process,  McMillian Press, London.

2  https://www.meaa.org/meaa-media/code-of-ethics/

3  http://www.tai.org.au/content/american-far-right-origins-pauline-hanson%E2%80%99s-views-islam
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the life of our society’1. Within these social frames, the mainstream media has a responsibility to diffuse the 

‘othering’ and promote cohesion by promoting the moderation of Islam and Muslims. 

The Muslim Majority 

That the Australian media is heavily influenced by other Western media is well documented. Literature 

analysing media representations of Islam and Muslims often refer to Australian media as being akin to 

the media of the United States, United Kingdom and others. For this reason, it is relevant to consider the 

presence of Muslims globally, not just in Australia. Indeed according to the 2016 Australian Census, the 

Muslim population is just 604,200, only 2.6% of the Australian population. This represents a 15% increase 

since the 2011 Census. Although still considered a minority group in Australia, the Pew Research Centre 

(2011)2 forecasts that the Australian Muslim population will increase 80% by 2030, to 700,000. This 

supersedes the growth rate expected for Muslims worldwide. 

Islam is the fastest growing religion in the world. A report by the Pew Research Centre forecasts that the 

number of Muslims around the world will grow over the next 20 years at twice the rate of non-Muslims. 

This demonstrates an increase of 35% from 1.6 billion in 2010 to 2.2 billion by 2030. It is expected that 13 

years from now, Muslims will comprise a quarter of the world’s population. 

More importantly, Islam as a religion will have a greater global presence. A study by the Pew Research 

Centre (2012)3, reveals that Muslims remain committed to its central beliefs and practices, even though 

it has been nearly 1500 years since the revelation was brought down to Prophet Muhammad ملسو هيلع هللا ىلص. In that 

study, 38000 Muslims were interviewed face-to-face in over 80 languages in 39 countries, a sample which 

represents two thirds of the world’s population. It was found that Islam is very important in the lives of the 

overwhelming majority of Muslims globally; and more so in the lives of Muslims in South East Asia, South 

Asia, Sub-Sahara, Africa, the Middle East and North Africa. The study also reveals that over 20% of the 

worlds Muslims reportedly live in non-Muslim countries. These finding highlight a global need for society 

to achieve social harmony and for the mainstream media as a social institute and a powerful influencer 

to help this cause by reflecting to its audiences the appeal of Islam and the moderation of mainstream 

Muslims. 

Islam Vs Extremism

Islam is not ‘extremism’, nor ‘radicalism’, and Muslims are not ‘Muslim extremists’, nor ‘Islamic jihadists’, 

nor ‘Muslim radicals’ or ‘Islamic extremists’ – terms that have infested headlines for decades, unjustly 

marginalising mainstream Muslims. Muslims are simply mainstream ‘Muslims’ separate to evil doers. Yet 

the media insist on portraying Muslims and terrorists as an amorphous lump, conflating them in its ‘war on 

terrorism’. Basic yet profound factors separate mainstream Muslims from extremists and terrorists. Indeed 

the uniting belief of Muslims is that, Allah is the only God deserving of worship and Muhammad ملسو هيلع هللا ىلص is the 

last Prophet of Allah who received the final and inclusive revelation on earth. All media, academia, research 

centres and governments alike know this overarching belief of Islam. However, what is not so apparent 

is that embedded in this overarching belief are beliefs in essential matters without which one is not a 

Muslim. Muslim resources offer a more comprehensive account of the core creed of mainstream Muslims 

– one that clearly separates Islam from the radical ideologies that feed terrorism. On its website, the peak 

mainstream Islamic organization in Australia4, Darulfatwa – The Islamic High Council of Australia, informs 

1  https://www.dss.gov.au/our-responsibilities/settlement-and-multicultural-affairs/publications/fact-sheet-australias-multicultural-policy 

2  http://www.pewforum.org/2011/01/27/the-future-of-the-global-muslim-population/

3  http://www.pewforum.org/2012/08/09/the-worlds-muslims-unity-and-diversity-infographic/

4  http://www.darulfatwa.org.au/en/the-darulfatwa-australia-pledge/
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on the fundamental belief of Muslims encapsulated in the Arabic term ‘Tawhid’ which is to differentiate 

between the Creator and the created. The resources on the Darulaftwa’s website refer to an abundance 

of Islamic resources and scholars that state knowing the ‘Tawhid’ of Allah required knowing His attributes. 

Muslim scholars have identified thirteen attributes mandatory for Muslims to know and believe: Life, 

Oneness, Existence, having No Beginning (Eternal), having No End (Everlasting), the All Hearing, the All 

Seeing, having Speech (Kalam), being Non-Needy of others, having No Resemblance to creation, perfect 

Power, absolute Will, the All Knowing1. These scholars also assert that not knowing these attributes, a 

Muslim will be at risk of worshipping other than Allah. Central to the ‘Tawhid’ of Allah which marks the 

belief of mainstream Muslims is the belief that Allah does not resemble His creations in any way or form. 

This is evidenced in numerous ayahs in the Qur’an, especially the explicit ayah 11 of Surat Ashura. This, 

along with believing without a doubt in the revelation and truthfulness of Prophet Muhammad ملسو هيلع هللا ىلص, is the 

belief system that defines ‘Muslims’ per se. Anyone who makes claims outside of this core belief system is 

simply outside the fold of Islam, irrespective of their strong claim to Islam and symbolic assimilation that 

include rhetoric, attire and prayer. 

In fact the Prophet has mentioned in an authentic hadith that the Muslim nation will divide into 73 factions, 

and that all will be deviant, except for one and they will be the Muslim majority. This Hadith clearly states 

that Muslims on the true path of moderation will be the majority. The Prophet further identified the Muslim 

nation as one of balance – neither radical nor negligent. In the Qur’an, ayah 143 of Surat Al-Baqarah 

is evidence to this. The ayah means: “Indeed, Allah has made the Muslim nation a middle just nation”. 

The ‘Muslim majority’ are commonly referred to as the people who adhere to methodology of Prophet 

Muhammad ملسو هيلع هللا ىلص (i.e., the Sunnah) and the population of credible scholars (al-jama^a), in Arabic known as 

Ahlussunah wal-Jama^ah. Such Muslims constitute 90% of the population in the Muslim world, hence the 

majority. Outside this fold are minority groups who have hijacked the name Ahlussunah wal-Jama^ah. 

They dangerously, assimilate with Muslims and pose as Muslims, claiming to be of the mainstream Muslims 

to give credibility to their deviant rants and divisive cause. Commonly, they are referred to as radicals and 

extremists. In ‘The Way Forward’2, a study on countering radicalisation, published by Al-Amanah College 

and funded by the Department of Immigration and Citizenship in 2008, extremism and radicalisation are 

explained from an Islamic viewpoint: “Extremism claiming the name of Islam…is the beliefs, utterances, and 

actions that do not conform to the Muslim scholarly position of established Islamic practice or standards” 

(p.17).  

There are many other identifiers differentiating ‘Muslims’ from radicals and extremists. In the Muslim world, 

any informed Muslim is able to identify extremists not just by their inherent ill creed but also by their 

misconstrued translations of the Qur’an and their  perverted judgements that oppose the edicts (fatwas) 

of the revered scholars of ‘Ahlussunah wal Jama^ah’. Typically, extremists ascribe non-befitting attributes 

of creation to Allah. They have a disregard to Prophet Muhammad ملسو هيلع هللا ىلص, prohibit the celebration of his birth 

and deny Muslims the right to visit Prophet Muhammad ملسو هيلع هللا ىلص  at his grave. They deem tawassul3 and tabarruk4 

prohibited. They judge a blasphemer any Muslim who lives under secular law and as such pass the death 

sentence upon them. In fact, they deem permissible the killing of innocent people including by way of 

suicide bombings. These are just some of the many obvious matters of conviction clearly separating the 

extremist groups from ‘Muslims’. Mainstream Muslims (Ahlussunah wal-Jama^ah) are neither destructive 

radicals nor negligent. They are middle line and balanced, known in Arabic as ‘al-wasatiyah’ and ‘al-i^tidal’. 

1  http://www.darulfatwa.org.au/en/the-attributes-of-Allah-2/

2   The Birr Initiative. The Way Forward: An Islamic mentoring guide to building identity and resisting radicalisation (2008). Al-Amanah College, Austra-

lia.  

3  Tawassul: asking Allah to grant a goodness or relieve a calamity by the virtue of the Prophet or a pious person

4 Tabarruk: Seeking the blessing of the traces of the Prophet/s 
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Being moderates, unlike extremists, Muslims are able to live productively amongst and interact with all 

Muslim and non-Muslim cultures and nations. 

Despite this appealing reality of Muslims, the non-Muslim world insists on conflating the rejected radicals 

and Muslims. The Central Intelligence Agency (CIA) refers to extremists such as Al-Qaeda, as “Sunni jihadist 

movement”1, positioning not only Al-Qaeda but its affiliates and alliances like the Brotherhood Movement, 

the Wahhabis; ISIL/ISIS (Da^esh); al-Nusrah Front, Boko Haram and the Taliban, within the field of Islam. 

The terms ‘Sunni’ and ‘jihad’ are misused and detrimental to Muslims, especially coming from an authority 

such as the CIA – perhaps one of the media’s main information source. This conflation of extremism with 

Islam and Muslims may also explain why journalists hastily project the voice of extremists, rather than the 

mainstream Muslims, and wrongly position them as the representatives of the Muslims community in their 

news reports. Rane, Ewart & Martinkus (2014)2 state that, “Western media is preoccupied with reporting 

about the extremes in the Muslims world. That is, terrorists who kill under the auspice of Islam.  They 

preclude any awareness of mainstream Muslim life”. The authors assert, “this lends legitimacy to extremist 

Muslims as the representatives of Islam”. Deliberately or not, the ramifications of implicating the almost 

two billion mainstream Muslims with the abhorrent acts of a few hundred extremists is dividing societies 

and pushing some to radicalization.

Media Misses Target

Media portrayals of Islam and Muslims have been polarizing, Islamophobic, and unfair historically, though 

more intensely since the 9/11 attacks. This view is shared by many researches such as Edward Saiid (1997)3 

who name this adverse representation as Orientalist. Tolan (2002)4 presents that ‘Islam in the medieval era 

had become attractive to the masses by virtue of the military success of Muslims, and the power, wealth 

and prestige they accumulated, along with their mastery of the arts and science’. Yet the media reports on 

the differences rather than the similarities between Islam and non-Muslims. Differences in cultures and 

approach exist between mainstream Muslims and the Western public, as do differences among Muslims of 

different ethnic backgrounds and differences among non-Muslims of diverse ethnic backgrounds around 

the world. Drawing on Inglehart and Norris (2009), Rane et al (2014), argue that, cultural differences do 

not necessarily lead to social tension or clashes. The assert that what is ‘more likely to lead to violence is 

the prevalent high levels of existential insecurity, xenophobia and intolerance’. Hence, in its role to assist 

social cohesion by promoting the moderation of Islam, the mainstream media is expected to report on 

differences in frames that present them as acceptable and productive factors of society. It is a given that 

the acceptable and productive differences do not disrupts social harmony.

The media’s ‘war on terrorism’ that emerged post 9/11, has arguably become a ‘war on mainstream Muslims 

and Islam’ and by that the mainstream media is viewed as having missed its target. Further research since 

9/11 has proven not only a massive increase in the coverage of Islam and Muslims in Western media, but 

more importantly an increase in the pejorative nature of these coverings. Rane et al (2014), list the names of 

12 studies published between 2002 and 2011 on the media’s representation of Islam and Muslims post 9/11. 

All found the frames used by the media when reporting on Islam and Muslims were based on Orientalist 

depictions of a religion and people that are different, strange, inferior – in short, a threatening ‘other’. They 

also found that “terrorism, violence, and the threat of Islam, tend to be the dominant media frames used in 

the coverage of Muslims…” and that “Western news media conflate Islam and terrorism through portrayals 

1  https://www.cia.gov/news-information/speeches-testimony/2005/Goss_testimony_02162005.html

2  Rane, H., Ewart, J., Martinkus, J.  (2014) Media framing of the Muslim world. PALGRAVE McMillan New York.

3  Saiid. E., (1997) Covering Islam (New York: Vintage)

4  Tolan, J., (2002) Saracens: Islam in Medieval European Imagination (Cambridge: Cambridge University Press)
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of Muslims as terrorists and Islam as a religion that condones terrorist acts” (p.34), with values inimical 

to those of Western societies. Hence, in applying a war/conflict approach to journalism, the mainstream 

media has framed Muslims as either evil or alien – also referred to as Islamophobic reporting. In abusing 

its role as the fourth estate, the mainstream media is viewed as a main contributor to Islamophobia and 

radicalisation - ramifications on society as a whole that can no longer be dismissed. 

Mitigation Attempts

In recent years, research in the media representation of Islam and Muslims has gone beyond the typical 

critical analysis and reflection, to seeking solutions. Two recent studies have gained ground in this area 

and will be used as case studies to illustrate how the mainstream media can counter Islamophobia and 

radicalisation and promote the moderation of Islam and Muslims. The study by Leticia Anderson in 20151 

examines media representations in terms of Islamophobia while the study by Mark Pearson2 in 2016 

examines it in terms of radicalisation. To better understand the value of the two studies in today’s media 

landscape and their contribution to promoting social inclusion, the importance of countering Islamophobia 

and radicalisation will first be contextualised. 

Islamophobia & Radicalisation Roam

A report by the University of South Australia3 describes the term Islamophobia as ‘an unfounded hostility 

towards Islam, of which the practical consequences of such hostility result in unfair discrimination of 

Muslims from mainstream political and social affairs’. The Centre of American Progress (CAP) defines it 

as, “an exaggerated fear, hatred, and hostility toward Islam and Muslims that is perpetrated by negative 

stereotypes resulting in bias, discrimination, and the marginalisation and exclusion of Muslims from 

America’s social, political and civic life”. In a 2015 article CAP makes a confronting revelation, ‘the definition 

of Islamophobia lends itself to a strategy intended by terrorist groups such as ISIS to radicalise Muslims’. 

Radicalisation is a result of Islamophobia – a process that stems from the rejected extremism and leads to 

violent action. In ‘The Way Forward’, radicalisation is defined from an Islamic viewpoint as: 

“The process of adopting, promoting or acting upon extremist beliefs. It is the process that 

indoctrinates a vulnerable individual and then activates them from a latent extremist mind-state 

to an overt extremist action-state. Radicalisation is subdivided into three distinct phases: (1) 

indoctrination, (2) activation, (3) terrorism (p.19).”

The media is viewed as playing a role in the radicalisation process in three ways.  First, it is constructing 

Islamophobic frames in its reporting on Islam and Muslims as the threatening ‘other’. Secondly, it is conflating 

Islam and abhorrent radicalism and extremism, framing them as one, and thirdly it is amplifying the voices 

of extremists instead of the voices of moderate Muslims, portraying extremists as the representatives 

of the Muslim community. Consequently, Muslims face discrimination, harassment and exclusion from 

mainstream society. According to the Pew Research Centre (2016) on average, anti-Muslim assaults on 

American Muslims from 2001 to 2015 increased 66% from figured in 20004. In 2000 only 12 cases were 

reported, compared to 93 anti-Muslims assault cases in 2015. In Australia, the Islamophobic Register5 

1  Anderson, L., (2015) Countering Islamophobic media representations: the potential role of Peace Journalism, Global Media and Communication. Vol. 11 

(3) 255 – 270 Global Media and Communication, Sage. 
2  Pearson, P., (2016) Lessons from Reporting Islam- A case study of an Australian newspaper’s Coverage of radicalization. Australian Journalism review 

3  University of South Australia (2015). Islamophobia, Social Distance and Fear of Terrorism in Australia. International Centre for Muslim and non-Muslim 
understanding.
4  http://www.pewresearch.org/fact-tank/2016/11/21/anti-muslim-assaults-reach-911-era-levels-fbi-data-show/

5  http://www.news.com.au/lifestyle/real-life/news-life/new-report-finds-75-per-cent-of-people-do-not-help-when-they-see-a-muslim-being-abused-in-
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reported 243 cases in 2015. The vulnerable Muslims, who are identified in ‘The Way Forward’ as those who 

lack correct religious knowledge and identity, are compelled to feel rejected and striped from a sense of 

belonging. In their search to belong, impressionable youth resort to the ranters who call for them on social 

media platforms using a rhetoric of ‘belonging’, ‘unity’ and a cause presumably in defence of Islam. These 

ranters are the minority terrorist groups like Al-Qaeda, ISIS and Da^esh whose online presence is accessible 

to all. In effect, by insisting on Islamophobic reporting, the media is acting as a pointer to extremism. It is 

generating the problem of the divide, pushing the vulnerable members of its society to the margins then 

pointing them to the hopeless path of radicalization. This is a direct breach of the western media’s role and 

duty as a social institution to foster a sense of belonging. As such, the media is blatantly denying the fact 

that mainstream Muslims are a part of its social landscape.  

Adding to the importance of countering Islamophobia and the media’s role in assisting this, is another 

confronting statement on CAP’s website (2015)1 exposing terrorist groups’ agenda:  

“The Islamic State of Iraq and al-Sham, or ISIS, is pursuing a strategy explicitly designed to provoke 

hostility toward innocent Muslims in Western society in order to radicalize these communities and 

recruit them to their cause. Listening to the American political debate in the wake of the tragic 

terrorist attacks in Paris, that strategy may be working. Islamophobic rants are both morally offensive 

and factually inaccurate and play right into the hands of our terrorist enemies. ISIS is not hiding its 

objectives. In its publications, it talks of forcing the world into two camps by ‘destroy[ing] the grey 

zone’ between itself and the forces aligned against it. For ISIS, the grey zone is inhabited by those 

who have yet to commit to one side in its clash of civilizations. In the February edition of its official 

magazine Dabiq, an ISIS writer outlined a plan to compel ‘the crusaders [the West] to actively destroy 

the grey zone themselves’ by generating anti-Muslim hysteria in the wake of terrorism”.

It is widely accepted that mitigating Islamophobia includes: (1) Higher education levels about Muslims and 

Islam, (2) Personal interactions with Muslims in day-to-day life, and (3) The degree to which one perceives 

the media to be credible. The studies conducted by Anderson (2015) and Pearson (2016) are crucial to the 

efforts to achieve social harmony through the mainstream media.

The study by Leticia Anderson in 2015, ‘Countering Islamophobic media representations: the potential role 

of Peace Journalism’, evaluates and compares levels of Islamophobia between two national Australian 

broadsheet newspapers published one month leading up to the Federal Elections of 2004 and 2007. 

Anderson implemented a content and discourse analysis of a total of 373 articles to examine the effect 

of political agendas on the representation of Muslims and Islam in the media. The study also examined 

changes in the representation of Muslims and how they manifested in a variety of articles including, soft 

news, letters to the editor, and traditional hard news stories. With the findings, Anderson developed a 

strategy of reversal of Islamophobic representations, thus giving hope to positive outcomes with the 

adoption of Peace Journalism as an alternative to war journalism and a tool countering Islamophobia.  

In ‘Give Peace a Chance’, Jake Lynch and Annable McGoldrick (2005)2 define Peace Journalism as, “when 

editors and reporters make choices – of what stories to report, and how to report them – that create 

opportunities for society at large to consider and value non-violent responses”.  Lynch and McGoldrick 

have taught Peace Journalism as a counter to War/Conflict Journalism to editors, journalists and students 

in countries including the US and the UK, drawing on their 30 years of experience in reporting for several 

public/news-story/5133bca6bb0be0221fd37521efd2c968
1  https://www.americanprogress.org/issues/religion/news/2015/11/19/125943/standing-up-against-islamophobia/

2  Lynch, J., McGoldrick, A., (2005) Peace Journalism. Hawthorn Press, England. 



30

media outlets in the UK, Australia and satellite. In this framework journalists would look upon themselves 

as educators and uphold the code of practice of journalism in a democracy which would compel balance, 

fairness, and truth, rather than war journalism which compels bias, conflict, and divide. 

In his study, Anderson (2015) measured Islamophobic reporting by applying eight indicators categorized 

as ‘closed’ or ‘open views of Islam to help identify how the media frame Muslims and Islam in their reporting 

patterns (see appendix 1). The study found that reporting patterns consonant with Peace Journalism 

approaches were marked by lower levels of Islamophobia while reporting patterns consonant with war/

violence journalism approaches were marked with higher levels of Islamophobia. In other words, articles 

that represented Islam as a ‘problem’ were clearly highly Islamophobic. The study also highlighted that 

when Peace Journalism approaches were identified in some articles, it was clear they played an important 

role in dispelling stereotypes and combating Islamophobia. 

Amplification is a powerful media tool of persuasion used alongside sources and frames, to satisfy media 

genres including fear, conflict and uncertainty. Examples of amplification are ample in Islamophobic 

reporting. In her study, Anderson (2015) reveals, “The proportionally high number of stories on ‘terrorist 

violence’ in 2004 did not necessarily reflect an extremely high number of individual terrorist attacks or 

incidences of violence. Instead, it reflected an overwhelming number of articles reporting on slightly different 

aspects or developments of a limited number of actual incidents”. The view that the media manipulate the 

use of sources is common among researchers. Anderson notes that, assisting the Islamophobic frame of 

articles discussing terrorist violence and related matter was a considerable absence of direct views from 

mainstream Muslims. She notes that more frequent were quotations from extremist clerics or militants, 

not ordinary Muslims. She describes this as a tactic to “bolster Islamophobic arguments rather than to give 

voice to Muslim perspectives” (p 264). 

Also advocating Peace Journalism as a more responsible approach to the reporting conflict, Mark Pearson 

(2016)1 analysed the news media’s contribution to radicalisation. His 2016 study: ‘Lessons from Reporting 

Islam- A case study of an Australian newspaper’s Coverage of Radicalization’, examines how an influential 

national weekend broadsheet newspaper reported on radicalisation in a package of stories entitled 

‘Journey to Jihad’. He explains the ‘Journey to Jihad’ package was published in August 2014 just within days 

of then ASIO’s push for new data retention laws and the Australian government’s announcement that it 

would increase the authority of counter-terror agencies and grant them $630 million to fight home grown 

terrorism. The author examined three major international studies and borrowed their recommendations to 

international best practice techniques to outline an analytical schema of twenty questions. Pearson (2016) 

applied these to the analysis of the ‘Journey to Jihad’ package of stories resulting in the following findings: 

1. The coverage centred on radicalisation. 

2. The articles included little contextual explanation of the causes of radicalisation. 

3. They contained little mention of initiatives to prevent radicalization. 

4. There was a concentration on the source’s religious and ethnic heritage being Islam and Lebanese

5. There was no mention of a distinction between Islam as a religion and the radical philosophies that 

inspire militants.

1  Pearson, P., (2016) Lessons from Reporting Islam- A case study of an Australian newspaper’s Coverage of radicalization. Australian Journalism review 
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6. The inflammatory headline: “We’ll fight Islam 100 years”, accentuated the blur between Islam and 

terrorism. 

7. Experts voices was limited to one academic source, who is a government, security and military 

personnel

8. Lack of transparency about the agenda of the expert voice. 

9. The rhetoric of the expert voice reinforced the “us and them” dichotomy

10. A lack of allowance for alternative world views, understandings and opinions

11. A lack of diversity of Muslim voices

12. Coverage was limited to the reporting of three position only: the state, radicalised Muslims, their 

friends – a framed young Muslim woman feeling marginalised by new security laws and a defeated 

father unable to prevent his two sons becoming radicalised. 

13. Nothing to indicate that “Muslim radicals” are not representative of the Muslim community.

14. Tone of language is emotive and alarmist, e.g. the ex-military chief proposes ‘we are entering a 100 

year war’ with Muslims. 

15. The misuse of the term jihad to strictly relate to extremism 

16.  Conflict arises as a key news value in the coverage

17. The value of consequence/impact is also a key feature

18. The notion of resolution of the conflict is not evident in the selected coverage

19. The notion of a long time war with Muslim was clear

20. None of the by-lines appear to have an Arabic name, nor was it clear if they included Muslim writers

A separate analysis of the five words in the headline, “We’ll fight Islam 100 years”, applying Peace Journalism 

criteria, revealed 11 problems. They include, being insensitive; inflammatory; sensational; portraying all 

Muslims as terrorists; portraying Muslims as a threat on national security and the way of life; stereo-typical; 

perpetuating the ‘us and them’ dichotomy, and conflating Islam with terrorism. The author asserts, “It’s 

sensationalised and distorted”.  Pearson (2016) informed that the online version was later changed to, 

“We’ll fight radical Islam 100 years”, and argues that the damage had already occurred, as the print headline 

remains archived. Furthermore, by keeping the word ‘Islam’ in the headline, it is clear that the conflating of 

Islam and radicalism remains consistent, even in attempts to correct a wrong. 

In response to the headline, the author cites the despair of Professor Mohammad Abdulla, who is Director 

of the Centre for Islamic Thought and Education at the University of South Australia1. “This caused so much 

angst, so much anger, so much fear in the Muslim community, and we felt that it had undone so much of the 

1  University of South Australia. Islamophobia, social distance and fear of terrorism in Australia. International Centre for Muslim and non-Muslim understand-
ing (2015)
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good work and the building of bridges of understanding that the community had tirelessly been working 

on for at least decade and a half”. Agreeing with other academics in the field, Pearson (2016) describes this 

“othering” from mainstream Western society as a pivotal factor contributing to the radicalisation process 

of Muslims (p.48). He also cites Prof. Abdulla’s observation as evidence. 

“The young people begin to feel a sense of despondency, not wanting to engage because the feel—

there is a perception in their minds whether real or not—that the Australian population sees them 

as a problem and therefore they don’t want to engage. Now, the more vulnerable among the young 

people will say to themselves what groups like ISIS have been telling us is correct, and that it is a fight 

against Islam, and therefore, the only people who are defending Islam are groups like ISIS, and I will 

join them” (p56).

Moreover, the high-level United Nations Alliance of Civilization1 makes the point that, “Every religiously 

related hostility – every attack, every hate crime, every insult, every humiliation – is amplified in the 

media and sends out a polarizing wave that is fuelling a rise in social hostility, that – in turn – can add 

to the seductions of violent religious extremism” (2014). Pearson (2016) explains, ‘it is thus imperative 

that educators, students, and journalists understand these factors of the ‘othering’ as potentially serious 

consequences of poor practice in the reporting of stories involving Muslim people or Islam as a religion’. 

Pearson’s study included focus groups with journalists and analysis of the literature and media content, 

from which he developed a “Top Ten” checklist that journalists can ask themselves when covering Islam 

and Muslim communities. These questions break-down barriers and allow for the representation of the 

moderation of Islam (see Appendix 2).  

Further to Peace Journalism, in their focus on social inclusion, Jupp, J.; Nieuwenhuysen, J.P.; Dawson, E. 

(2007)2 present a matrix that illustrates media theories and processes, and their application to the concepts 

of marginalization, stereotypes, mobilization and fragmentation. The matrix (see appendix 3) illustrates 

the media’s role in achieving social inclusion. Undoubtedly, the most effective and inclusive process is 

when the media operates within the public sphere. In practical terms, the media will amplify voices from 

the moderate majority of Muslims, rather than the voices of extremists. It will report on the diversity of 

the Muslim world, stressing a divide between Islam/Muslims and extremism/extremists. The reporting will 

break down stereotypes by providing context, history and informed insight of sensitive matters instead of 

sensational reporting and will not resort to the news value of fear and insecurity. Importantly, it will frame 

differences as an acceptable fact of society-not a threat, and will involve moderate Muslims in the process 

of producing the news.

Alternatives

The mainstream media’s shift to best practice journalism is not in the near future, given the economic 

and political restraints it functions within. This begs the inquiry for immediate alternatives in order to 

reverse the effects of derogative representations of Islam and Muslims and offer informed insights into the 

Islam of the mainstream Muslims. Community radio facilitated by the government and online social media 

facilitated by technology, present themselves as effective mediums, giving moderate Muslims and true 

Islam a voice. They both rely on citizens to act as journalists, beyond institutions. More importantly, the 

Codes of community radio in Australia reflect the essence of ‘a fair go’, ‘Multiculturalism’ and ‘social inclusion’ 

encapsulated in the standards of meeting community interests, ensuring diversity and independence 

1 The United Nations Alliance of Civilizations (2014, December 13) The Abu Dhabi Statement: rejecting violent religious extremism and advancing shared 

well-being. New York: United Nations Alliance of Civilizations. Retrieved October 25, 2017. 

2  Jupp, J.; Nieuwenhuysen, J.P.; Dawson, E. (2007) The Media and Social Cohesion; Cambridge University Press.



33

in programming and allowing their community access and participation to this media. In contrast, the 

de-regulated nature of online forums presents as a double-edged sword, though allowing the good to 

counter the evil without limitations. 

In 2000 the then Australian broadcasting Authority (ACMA) granting the Muslim Community Radio 2MFM 

a permanent radio license based on merit, to broadcast 24/7 to Australian Sydney Muslims. Today 2MFM is 

the number one radio station serving the needs of Muslims in Sydney with a global audience through the 

internet. It is a true reflection of Peace Journalism and social inclusion practice. Its programs inform, not 

incite and include, not divide. They represent the languages of its diverse listeners, their opinions, needs 

and concerns, most importantly amplifying the moderate voice of Islam and Muslims. The radio station 

located in Chester Hill NSW, broadcasts in over ten different languages, predominantly Arabic and English; 

catering for listeners aged from five years. Its inclusive approach is apparent in the growing number of 

volunteers that register in the hundreds. Its reporting on news and current affairs especially in times of 

conflict and crisis, like the Cronulla Riots of 2005 and the Palestine and Syrian wars, satisfies the criterion 

of Peace Journalism – providing context and history, to say the least. It facilitates identity and belonging, 

eliminating stereotypes and diffusing tensions. 2MFM reflects differences and similarities equally and 

relays them as an essential part of being a community. More importantly, 2MFM highlights the moderate 

Imams and sheikhs as the representatives of the Muslim community. It condones abhorrent extremism 

and radicalism, drawing a clear line between them through programming. As such, it points vulnerable 

community members away from radical paths, and gives them and others a voice. Radio 2MFM has won 

more than five awards since the year 20001. However, notably in 2015 it won the SBS People’s Choice 

Award for its radio campaign: ‘Together, Standing against Extremism and Racism’, under the Australian 

Multicultural Marketing Award Program of Multicultural NSW. Michael Ebeid, the Managing Director of SBS 

commended 2MFM’s efforts of social harmony, “Your network [2MFM] is building and strengthening the 

community to be united at a time when it could easily be divided”2.  

Increasingly, social media is proving to be a powerful platform to portray the true and moderate face of 

Islam and Muslims and to mitigate Islamophobia and radicalisation. Social media provides the user with the 

means to immediately implement the elements of Peace Journalism and social inclusion processes, which 

mainstream media lag in. Unlike mainstream journalism, journalism on social media platforms does not 

work within the constraints of time, space, or capital. Neither does it depend on central editorial policies 

or gatekeepers’ interference. This freedom gives journalists who feel strapped in institutional controls, the 

opportunity to adopt media reforms such as Peace Journalism and correct the divisive representations 

and negative perceptions, reversing the Islamophobic framing damaging social cohesion. Already an 

increasing number of journalists are reportedly using social media to portray their opinions. Noureddine 

(2016)3 in ‘Social Media and Social Change’ confirms that, “Scores of mainstream journalists resort to social 

media to voice their personal opinions…their viewpoints conveyed in such free spaces may well often go 

against the official editorial line of their newspapers”. An example of how ethical journalists are using social 

media to unearth truths is clearly demonstrated in Elvira Garcia de Torres and Alfred Herminda’s (2017) 

‘The Social Reporter in Action: an analysis of the practice and discourse of Andy Carvin’4. The authors analyse 

how Andy Carvin used social media to fact-check the framed images misrepresenting a community on 

mainstream media, unveiling hidden truths.    

1  http://www.2mfm.org/about-us/press-releases/32-community-participation-efforts-win-2mfm-two-national-sector-awards

2  Muslim Community Radio: http://www.2mfm.org/about-us/press-releases/129-together-standing-against-extremism-and-racismhttp://www.2mfm.org/

about-us/press-releases/129-together-standing-against-extremism-and-racism

3  Noureddine, M., (2016). ‘Social Media and Social Change’. Vol 25, Issue 1, Domes: Digest of Middle East Studies.

4  Garcia de Torres, E., and Herminda, A., (2017) ‘The Social Reporter in Action: an analysis of the practice and discourse of Andy Carvin’. Journalism Practice 

11:2-3, 177-194, Routledge.
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Social media lends itself to all citizens. It is a medium where informed mainstream Muslims, Sheikhs, leaders 

and figures can project moderation, dispel rumours and lies, interact with the public, with journalists and 

policy makers to affect change in attitudes and behaviour towards Islam and Muslims, with the hope of 

achieving improved representation in fields of power. This view is supported in many literature including 

the work of Torres et al (2017). Twitter, Facebook, Youtube, and instant messaging are all described as 

‘always-on, event-driven, ambient media spaces operating beyond the traditional media boundaries’. 

Amplification, source verification and framing can be more impacting on these platforms than they are in 

traditional media, due to the immediate, fast and far-reaching nature of social media platforms with the 

capacity to carry text, audio, images, videos and popularity votes to millions of people in little time. Likes, 

re-tweets, tagging, and similar features that aid amplification have the power to penetrate individuals 

indiscriminately. For example the ability for a tweet to go viral and be retweeted hundreds of thousands of 

times in a few days, is testimony to the impact and effectiveness of social media. When informed mainstream 

Muslims relay the true image of Islam and the moderation of Muslims, and when journalists apply aspects 

of Peace Journalism and social inclusion on social media platforms to report on Islam and Muslims, they 

may provide a catalyst for Western publics to question the misconstrued images of Islam and Muslims in 

mainstream media, lessening their influence. In effect, terrorists will be exposed and knowledge of true 

Islam and Muslims will prevail, promoting moderation and aiding social harmony. 

Conclusion

The media can significantly affect social cohesion by propagating the moderation of Islam and Muslims 

within its capacity as a social institution. Despite the clear divide between Islam and radicalism, and 

despite the similarities and novel differences between Muslims and Western cultures, the media persists on 

representing Islam and Muslims in derogative frames severing the ‘us’ and ‘them’ divide and contributing to 

Islamophobia, radicalism and inevitably wider social unrest. Increasing the wider community’s knowledge 

of true Islam, interaction with Muslims and questioning the media representations are viewed as essential 

in the mitigation process, as well as bringing mainstream Muslim representatives to the foreground. In 

recent years researches have tested areas of media reform and suggest that Peace Journalism could be 

the answer to address the War/Conflict Journalism approaches currently dividing some societies. Given 

that progress is slow in media institutions; alternative media such as community radio and social media 

platforms present themselves as effective channels for mitigating Islamophobia and radicalism, and 

propagating the moderation of Islam and Muslims. In this uninhibited, fast, immediate, far-reaching space, 

journalists, informed Muslim figures and citizens can equally contribute and help amplify the message of 

moderation and peace in order to maintain cohesion. 
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APPENDECES 

APPENDIX – 1 

Eight indicators categorized as ‘closed’ or ‘open. 

Frame descriptor/dimension Closed views of Islam Open views of Islam

1

Monolithic/diverse Islam seen as a single monolithic bloc, static 

and unresponsive to new realities

Islam seen as diverse and progressive, with internal differenc-

es, debates and development
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2

Separate/interacting Islam seen as separate and other – (a) not 

having any aims or values in common with 

other cultures, (b) not affected by them, and 

(c) not influencing them

Islam seen as interdependent with other faiths and cultures 

– (a) having certain shared values and aims, (b) affected by 

them, and (c) enriching them

3

Inferior/different Islam seen as inferior to the West – barbaric, 

irrational, primitive, and sexist.

Islam seen as distinctively different, but not deficient, and as 

equally worthy of respect.

4

Enemy/partner Islam seen as violent, aggressive, threaten-

ing, supportive of terrorism, engaged in ‘a 

clash of civilisations’.

Islam seen as an actual or potential partner in joint coopera-

tive enterprises and in the solution of shared problems.

5

Manipulative/sincere Islam seen as a political ideology, used for 

political or military advantage

Islam seen as a genuine religious faith, practised sincerely by 

its adherents

6
Criticism of West rejected/

considered

Criticisms made by Islam and Muslims of ‘the 

West’ rejected out of hand.

Criticisms of ‘the West’ and other cultures are considered and 

debated

7

Discrimination defended/

criticized

Hostility towards Islam used to justify 

discriminatory practices towards Muslims 

and exclusion of Muslims from mainstream 

society.

Debates and disagreements with Islam do not diminish 

efforts to combat discrimination and exclusion.

8

Islamophobia seen as natu-

ral/problematic

Anti-Muslim hostility accepted as natural 

and ‘normal’. 

Critical views of Islam are themselves subjected to critique, 

lest they be inaccurate and unfair. 

**Ten Questions to Ask Yourself When Covering Islam/Muslim Communities” (Ewart & Pearson, 2016, p. 25)

APPENDIX 2 

Top Ten checklist that journalists can ask themselves when covering Islam and Muslims.

1 Does my story distinguish between Islam as a religion and the radical philosophies that inspire extremists? Or does it conflate/confuse them?

2 Is the language carefully considered? Does it adopt an alienating tone that is emotive, immoderate, alarmist or abusive? Does it seek to avoid 

negative labels and stereotypes?

3 Does my story avoid an “us and them” dichotomy in its coverage?

4 Have I ensured my angle is evidence-based and checked I have not leapt to any assumptions based upon someone’s name, religion or physical 

appearance?

5 Does my proposed angle make the basic error of portraying Islam and Muslims as a threat to national identity and a particular way of life?

6 Have I taken time to reflect carefully and self-critically upon this story: my purpose with it, approaches to it and the lives it might affect?

7 Have I reflected upon and identified my own views, prejudices and positions on the topic?

8 Does my research acknowledge the diversity of opinions and practices within Islam as a religion and between Muslim communities and avoid 

portraying a single Muslim position?

9 Do I portray people as human beings or focus unreasonably on their membership of an ethnic or religious group?

10 Are the images and/or vision accompanying the story appropriate and in context?

** Pearson, P., (2016) Lessons from Reporting Islam- A case study of an Australian newspaper’s Coverage of radicalization. Australian Journalism review

APPENDIX – 3

Modes and Examples of Media Practice in the Context of Social Cohesion Theory

   Table 13.1 Modes and examples of media practice 

Theory / Process Marginalization Stereotyping Mobilization Fragmentation
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Media as instrument of 

control

Sustains dominant 

ethno-cultural groups; 

represents dominant 

worldview

Selectively simplifies and 

characterises threats to 

interests of dominant 

culture

Directs society against 

those seen as threat

Limits participation of marginalized 

groups; supports fragmentation of 

minority media

Media as public sphere Seeks to facilitate 

expression of diverse 

worldviews

Acts to undermine ste-

reotypes by contradictory 

and complex realities

Supports the expression 

of culture and opinion by 

multiple publics

Supports participation and group 

interaction

Media as populist hero Supports expression 

of populist ‘real values’ 

against perceived elites

Operates on crude stereo-

types that differentiate 

‘mainstream’ from others

Mobilises masses when 

perception that threat to 

core values not acted on 

by elites

Only allows mainstream views; seeks to 

fragment and exclude ‘others’. 

**Jupp, J.; Nieuwenhuysen, J.P.; Dawson, E. (2007) The Media and Social Cohesion; Cambridge University Press.
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بسم اهلل الرمحن الرحيم

احلمد هلل رب العاملني والصالة والسالم ع رسول اهلل ملسو هيلع هللا ىلص وع ءاهل وصحبه وبعد
All praise is due to Allah, Who is One without a partner, the One with all the Attributes of Perfection, and is 

clear of all attributes of imperfection, Exalted is Allah, who exists without a place, He created the Throne, 

as a symbol of His Absolute Power, and did not take it as a place for Himself, He is Eternal (Without a 

beginning) and Everlasting (without an end), Whatever Allah Willed to be shall be, and whatever Allah did 

not Will to be, shall not be. To Allah belongs the Dominion of the heavens and earth, and what is in them, 

and Allah Has Power over Everything. 

May Allah Raise the Rank, of our Master, our Beloved, the Best of the creation, Prophet Muhammad ملسو هيلع هللا ىلص, the 

most sublime in character, who is the son of Abdullah, the son of Abdul-Muttalib, who is the son of Hashim, 

from the tribe of Quraysh, who was sent as a mercy to all humans and Jinn. May Allah, the Exalted, raise the 

rank of his Al and Companions, and protect His Muslim Nation from that which he fears for it.

Introduction

Ayah 2, of Suratul Maidah:

﴿ َوَتَعاَونُوا َعَ الِْبِّ َواتلَّْقَوى َوال َتَعاَونُوا َعَ اإِلثِْم َوالُْعْدَواِن َواتَُّقوا اهلَل ﴾
Which Means: [Collaborate with one another in acts of virtue, and do not collaborate with one another in 

acts of sinning and aggression, and fear Allah].

In today’s Muslim Society, particularly Muslims living in Australia and other western countries, we 

see a period of intense reflection and mixed emotions for Muslims. In Australia, this recent period has 

seen new challenges and dangers emerge for the Muslim community, associated both with Western 

misunderstanding of Islam in respect to the current climate of criminality, unjust violence in the name of 

Islam, immense destruction of whole societies and much more, and the active misrepresentation of Islam 

by extremists endorsing abhorrent and violent-extremism.

In the last decade, with the advent of the social media, satellite TV channels and the adoption of electronic 

distribution methods, namely social media, extremist pamphleteers have been able to spread their fake 

worldview, they have cashed in on identity crisis and religious ignorance, their prime targets have been 

the Muslim youth, young Muslim people growing up in Australia and other western countries are affected 

by the tumultuous world situation in which nations are explicitly at war with these extremists and their 

affiliates, which in turn has produced a fertile ground for extremist propaganda through any means 

possible to them.

The religiosity that dominates the life of many Muslim youth, cannot be eliminated and nor should 

it be, instead it has to be steered through education and mentoring in the right direction, away from 

misinterpretations and extremism in the name of Islam. The moral and spiritual compass that develops 
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from learning and understanding of Islam will then aid them to be better engaged members of society, 

acting as a positive force, which in turn will help to ease the anxieties of the wider Australian community, 

towards Australian Muslims, contributing towards social coexistence, peace and security.

The Australian Muslim Youth (AMYL), is a Youth association founded by the Australian Muslim youth, for the 

Australian Muslim Youth are actively working to better the Australian Muslim youth, to help the youth and 

steer them away from abhorrent & violent extremism, onto the path of moderation by way of mentoring 

and direct intervention. 

Main Body:

The Muslim world has known extremist groups like Al-Qaeda, ISIS, the brotherhood and many more sects 

that claim to draw upon the resources of Islam to sanction their views and actions. On the other hand, 

Muslim scholars have positioned themselves on traditional and well established Islamic standards of 

morality, belief and practice. This is known in Islamic discourse as al-i`tidal (moderation). The moderate 

path is described in the Qur’an in Ayah 143 in Surat Al-Baqarah, 

ًة وََسطاً ﴾ مَّ
ُ
﴿ َوَكَذلَِك َجَعلْنَاُكْم أ

Which means: “Indeed, Allah has made the Muslim nation a middle (moderate) and just nation.” 

In order to understand the theological precepts to the radicalisation process, one would need to explore 

the terrain around the extremist movement and their associated networks. The first implication from this 

is a result of the infusion of extremist ideology with radicalisation and its manifestation of abhorrent and 

violent-extremism. Such an extremist religious imprint on radicalisation means that at the heart of any 

Counter-Radicalisation response, is a religious battle between established Islamic standards and extremism.

Challenging and refuting the theology and narratives of radicalisation is the key behind any radicalisation-

prevention strategy, ignorance in traditional Islamic teachings is a critical vulnerability factor leading 

to extremism amongst at-risk youth. This vulnerability factor is a primary cause for their inability to 

differentiate between literature that cites Islamic scholars and that which cites unauthentic writers tarred 

with profanation and historical controversies. 

It is a huge risk for youth to view extremist doctrines and theological precepts as authentic Islamic 

principles, as a protective measure, it is important to caution young people against authors identified by 

the theology of extremists and their affiliates, this is something the Australian Muslim Youth are actively 

conducting on a daily, weekly and monthly basis. 

Ibn taymiyah is the medieval author most influential on most extremist movements today, the edicts 

issued by this 13/14th century deviant author are the ones cited by far the most frequently in the 

numerous extremist texts, Ibn taymiyah has single-handedly drafted the modus operandi and the religious 

operational framework that extremist sects adopt. From a historical perspective, back in his time, Ibn 

taymiyah clashed with members of the jurisprudence from the Islamic union of the various Islamic schools 

of thought, who collectively issued an edict against him. They declared his theology and interpretative 

procedures as contradicting established Islamic standards. Ibn taymiyah was incarcerated by the courts for 

his theological heresies, which posed a further military threat in justifying unsanctioned violent clashes. 

He ultimately died in prison.

The Ibn taymiyah chapter of history gives evidence to the falseness of the theological foundations of many 
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extremist sects today and a strong assurance to the non-Muslim community, that the extremism that drives 

many extremist network of affiliates, is unsanctioned by Islamic scholarly standards, furthermore, modern 

authors most influential on the extremists are generally the followers of the eighteenth-century author 

Muhammad Ibn `Abd Al-Wahhab (d. 1206 AH, 1791 RC). 

In fact, Ibn `Abd Al-Wahhab institutionalised the edicts of Ibn taymiyah four centuries later. This creed 

came to be known as Wahhabism. From its inception, Wahhabism outrageously attacked many standard 

Islamic beliefs and values. In addition to the above two authors, the other popular modern author whom 

the global extremist movement cites is Sayyid Qutb/ Qutob (d. 1966 RC), the founder of the so called Al-

Jama`a Al-Islamiyya (JI) faction of the Egyptian extremist movement called Al-Ikhwan Al-Muslimin or in 

English named as the Muslim Brotherhood. 

In his political manifesto titled “Milestones Along the Road”, Sayyid Qutb declared all Arab governments 

and their people to be in a state of jahiliyyah (ignorance), which he described as a state of group blasphemy. 

By that, Qutb has declared blasphemers of all Muslims who did not subscribe to his doctrine. He declared 

them as apostates, rendering their blood, wealth and honour as legitimate targets, these two sects are a 

first point of contact for vulnerable youth. 

Shaykh `Abdullah Al-Harari is a highly esteemed Islamic scholar. He is an authority on Sunni Shafi`i 

jurisprudence and has the title of Muhaddith (an authority on Prophetic Hadith – sayings). Shaykh Abdullah 

has authored over 30 books on traditional Sunni theology and jurisprudence, including his commentary 

on the books of great historic scholars such as Imam Al-Ash`ari, Imam ash-Shafi`i, Imam at-Tahawi and 

many others.

The Shaykh is also famous for his work Al-Maqalat as-Sunniyyah (The Sunni Articles) in which he summarises 

the position of authorities from the traditional Sunni establishment in his refutational work of Ibn taymiyah’s 

theology. He does that by citing over 100 scholars. The book summarises in six lengthy articles how Ibn 

taymiyah has contradicted the basic precepts of Islam. Shaykh `Abdullah like other traditional Islamic 

scholars, strongly warns the Muslim populace and its youth from following the creed of Ibn taymiyah and 

other extremist sects.

The unity of Muslims is founded on the teachings of the Prophet ^. The creed of Ahlus-Sunnah is not 

a loose-ended creed, rather, it is well-preserved. The Muslim scholars established rules and set the 

methodologies to protect this creed. Hence, it is not open for anyone to say whatever he desires about 

the Religion. Those who speak in ignorance will be exposed because the Religion of Islam has clear and 

established rules. 

The Religion of Islam is the Religion of sound intellect, not a religion of delusions or personal whims. Those 

who want to unite the Muslims need to acquire the Obligatory Knowledge of Islam, teach it, implement it, 

order the lawful, forbid the unlawful, and stand as protectors of the creed of Ahlus-Sunnah, all in sincerity 

to Allah. Those are the people whom the Prophet ^ named the ghruraba’ (the strangers). He said that the 

ghruraba’ are those who correct what others have distorted of the teachings of the Prophet ^. They are 

the people who will bring about unity among Muslims. 

The endeavours of the Australian Muslim Youth League are centred around this concept of unity and 

Moderation. Endeavours to acquire the knowledge from its authentic sources, teach this knowledge, 
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implement this knowledge, order the lawful, forbid the unlawful, follow the sayings of the trustworthy 

scholars, and adhere to the scholarly consensus (Ijma^), all in sincerity to Allah and not fearing anyone in 

doing so.

We ask Allah to guide us to what is acceptable, enable us to remain steadfast to the Sunnah of the Prophet 

^, and to always protect and defend the creed that the Prophet ^ brought to the people. We ask Allah 

for all of us to be wise and active in propagating the true message of Islam to the people, and Allah knows 

Best.

Australian Muslim Youth League’s (AMYL) Goals and Objectives

AMYL is established upon noble objectives and an advanced learning system.

1. To provide awareness to Muslim Youth about Islamic social values and principles.

2. To advocate Islamic teachings based on four key points, Learning, Teaching, warning against deviant 

factions and Attracting new people to the AMYL group

3. To promote volunteer activities in community services based on the concept “care and support”.

4. To produce and implement issues of crisis management programs of antisocial and anti-harmonious 

behaviour and to preventing development of deviant thinking.

5. To spread the truth about the Islamic way of life.

6. To mentor youth leadership initiatives.

7. To empower youth against the effect of social degeneration by warning against AIDS, drugs and 

other problems.

8. To counsel them through their schooling years, helping them attain the right qualifications for 

employment and a career.

9. To provide network public relations, promoting social integration and collaboration of good-will.

10. To bridge cultural gaps, encouraging social interaction between youth of diverse cultures.
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Faten El Dana OAM 
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Being attributed with mercy and compassion are two character traits that every Muslim should strive to 

have and maintain when dealing with other members of society. Prophet Muhammed , our role model, was 

the most merciful human and we should take heed in following his example. This paper will explain the 

role and concept of mercy and how violence is not tolerated in Islam. It will also discuss the positive impact 

of mercy on society and its influence in fostering a harmonious civilization, especially in the western world.

Understanding Mercy and its Important Role in Islam

Praise be to Allah, The Lord of the humans and jinn, to Him belong the endowments and proper 

commendations. We sincerely thank Allah for making us among the nation of Prophet Muhammad ملسو هيلع هللا ىلص.

Mercy (Rahmah) is a fine quality that soft hearted people are attributed with; those who are compassionate 

and feel with others, those who overlook the mistakes of others, forgive them and treat them kindly. 

Linguistically, the word mercy means: compassionate treatment to those in distress, the power to forgive and 

to be kind.  Mercy is also a blessing that is an act of divine compassion: “May God have mercy on us.” According 

to  Collins  dictionary, the word mercy may mean; care, clemency, pity, forbearance and leniency.

 It has been said that mercy is a characteristic in humans that drives a person to be good and to 

do good; mercy is the opposite of cruelty and hardness.   

The Religion of Islam urges people to have mercy in general, and highly recommends they show compassion 

towards each other, and orders its followers to behave accordingly.  

The peaceful message of Islam came as a distinguished model of mercy.   Prophet Mohammad  was not 

only sent to his people, but also as a mercy to the whole world as revealed in the following ayah (verse of 

the Qur’an) in Surat Al Anbiya’, 107)

قال اهلل تعال : ﴿وما أرسلناك إال رمحة للعاملني﴾ )األنبياء : 107( .   
The word mercy and its derivatives were mentioned in the Qur’an over 300 times. As an indication of 

the distinguished importance of mercy in Islam, Allah ascribed mercy to Himself in the Qur’an and in the 

Kudsi Hadith. 

Every surah of the Qur’an except Surat At-Tawbah, starts with the following verse:

﴿ ِمْسِب اهلِل الرَّمْحَِن الرَِّحيِم ﴾ 
It is strongly recommended to begin every good deed with this ayah (verse) in order to get the blessing 

of Allah. This ayah means: I start with the name of Allah who is Ar-Rahman and Ar-Rahim.

This blessed ayah comprises two of the names of God declaring the Mercy of Allah. The first name is Ar-

Rahman: ْحــن  It is one of the ten exclusive names to Allah.  That is, it is forbidden to name any one else الرَّ

with this name other than Allah.
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Ar-Rahman means: The One Who has an abundance of Mercy for the believers and the blasphemers in this 

world, and has reserved His Mercy exclusively for the believers in the Hereafter. The second name is Ar-

Rahim ــم  .which means; the One Who has an abundance of Mercy for the believers only الّرحي

The meaning of the afore mentioned two names of Allah is also re-enforced in the following ayah of surat 

al A^raf:

يَن َيتَُّقوَن ﴾ )األعراف: 156( ِ
كتُبَُها لِلَّ

َ
قال اهلل تعال: ﴿ َورمََحِت وَِسَعت ُكَّ َشٍء فََسأ

This ayah means: “the Mercy of Allah encompasses in this life, both the believers and the non-believers, as 

they both may enjoy good health, wealth and the like. However, on the day of judgment, the Mercy of God 

is only for the believers who avoided blasphemy through admittance into Paradise. 

Ar-Rahim, is not among the exclusive names to Allah. In the following ayah of the Qu‘an, Allah named 

Prophet Muhammad ملسو هيلع هللا ىلص ‘Rahim’ .

قال اهلل تعال: ﴿ بالُمْؤِمننَي َرُؤوفاً رَِحيماً ﴾ )اتلوبة: 128( 
This ayah means: to the believers, the prophet   is the most kind and merciful. The first surah in the book 

of Al Qur’an is surat Al Fatiha, which like the rest of the surahs, starts with “bismillahir-Rahmanir-Rahim”, 

followed by the two names of Allah; Ar-Rahman and Ar-Rahim repeated in the same surah.

Surat Al Fatiha is recited in every prayer as it is the fourth integral of the prayer, making Muslims repeat the 

attributes of mercy four time in every rak^ah (cycle). This results in repeating the attribute of mercy every 

day sixty-eight times in seventeen rak^ahs which represents the total number of the obligatory prayer 

which should be performed daily.

Additionally, the attribute of mercy and its derivatives were repeated in the Qur’an three hundred and 

fifteen times more than any other attribute.

The following Kudsi hadith was narrated by Imam Al Bukhariyy in his book As-Sahih: 

 قال اهلل تعال: )رمْحَت َسبََقْت َغَضيب( رواه ابلخاري 
This means that there are more signs of mercy than signs of torture. The creation of the angels is one 

of the signs of Allah’s mercy, and they are the most numerous in number. Paradise, another incredible 

creation of Allah, is another sign of mercy.  Compared to hell fire, the size of paradise is much greater.

 The multiplication of rewards by Allah for the believers who perform good deeds is yet 

another sign of Allah’s Mercy .

Moreover, if we look at the various supplications reported in the Qur’an and in the Hadith, we find that 

many of them include asking Allah for Mercy. For example, ayah 109 and ayah 118 of surat Al Mu’minun 

both include supplications asking Allah for His forgiveness and Mercy;

امِحِني﴾ )املؤمنون: 109( نَْت َخرْيُ الرَّ
َ
 قال اهلل تعال: ﴿َربَّنَا آَمنَّا فَاْغِفْر نَلَا َوارمَْحْنَا َوأ

امِحني﴾ )املؤمنون: 118( وقال اهلل تعال: ﴿وقُْل رَبِّ اْغِفْر َوارَْحْم وأنَْت َخرْيُ الرَّ
It means: “Our Lord! We believe; forgive us and have mercy upon us, You are the Most Merciful”.

Furthermore, according to the following Hadith related by Abu Dawud, the prophet , advised us to recite 

the following du^a’ in order to be relieved from hardship.
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رُْجو فَال تَِكلِْن إَل َنْفِس َطْرفََة عنٍي(، رواه ابو داوود .
َ
 قال عليه الصالة والسالم : )اللَُّهمَّ رمَْحَتََك أ

This means: O Allah, I ask for your mercy. Do not let me depend on myself even for the blink of an eye.

It has also been confirmed that being inflicted with illness is  a mercy from God. The illness purifies the 

Muslim of his sins if he showed patience for what Allah has inflicted him with. This is reported in the 

following hadith related by Al Bukhariyy:  

ــوَكُة يُشــاُكها( رواه ابلــخ قــال رســول اهلل ملسو هيلع هللا ىلص: )مــا ِمــْن ُمصيبــٍة تُصيــُب املســلَم إال َكّفــَر اهلُل بِهــا عنْــُه حــىت الشَّ
اري.                                                                    

Finally, despairing of Allah’s mercy is one of the sins of the heart. In the following verse of the Qur’an, (Az-

Zumar, ayah 53) out of His mercy Allah calls upon us, the sinners, not to despair from Allah’s Mercy and to 

turn to Him in forgiveness.

ْنُفِسِهْم ال َتْقنَُطوا ِمْن رمَْحَِة اهلِل 
َ
فُوا َعَ أ ْسَ

َ
يَن أ ِ

قال تعال: ﴿قُْل يَا ِعبَاِدي الَّ

يعاً إِنَُّه ُهَو الَْغُفوُر الرَِّحيُم﴾ )الزمر: 53(.   نُوَب َجِ إِنَّ اهلَل َيْغِفُر الُّ
Which means: Say, O (My slaves) who have transgressed against themselves (by committing evil deeds and 

sins)! Despair not of the Mercy of Allah: verily, Allah forgives all sins. Truly, He is Most-Forgiving, Most Merciful”. 

The concept of mercy according to Islam and the rejection of violence. 

While we are celebrating the Prophet’s birth and in the light of what we are witnessing nowadays, especially 

in the growing phenomenon of extremism and abhorrent terrorism, it is worth mentioning that Islam is 

not the reason for the deterioration occurring in the nation and Islam is innocent of the evil of extremism 

that shows corruption and destruction.

It should be noted that the so-called ‘Islamic State’ of Abu Bakar al-Baghdadi (ISIS) along with other 

extremist groups, who have strongly deviates from Islam, cannot be called ‘Islamic’.

The rise of extremism in the name of Islam is consistent with what the enemies of our nation are planning. 

This is because their actions are leading to chaos, weakness, and sedition, and this is what the enemies of 

Islam want to achieve.

Moreover, due to the ignorance of some ill -informed people, in addition to the relentless efforts exerted 

by some opportunists and bigots, the attack on Islam and Muslims has unfortunately intensified and, as a 

result, it has instinctively lead to Islam being the most attacked religion in the world. 

Extremism is strange to Islam and to the great principles brought about to us by our noble Prophet. 

It is a dangerous phenomenon that destroys societies and countries. Our Prophet  warned: “Beware of 

extremism, for extremism destroyed nations before you.”

Our current time was described by our Master Muhammad ملسو هيلع هللا ىلص which was related by Imam Muslim:

فَْســَد 
َ
، فَطــوَب لِلُْغَربــاِء اّليــَن يُْصِلحــوَن مــا أ

ْ
ــَدأ ــا َكمــا بَ ــا وَســيَعوُد َغريبً  ادليــُن َغريبً

َ
 قــال رســول اهلل ملسو هيلع هللا ىلص: )بَــدأ

انلــاُس(  رواه مســلم.
This hadith means: “The Religion began in the Arabic peninsula strange (few followers) and will end up 

strange (few followers), extremely blessed are those strangers who rectify the misguidance propagated by 
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some deluded people.     

Islam advocates for peace and mercy and the majority of Muslims are indeed peaceful citizens and should 

always be compassionate towards other citizens. However, the actions of the minority extremists resulting 

from their deep ignorance about the Religion of Islam have contributed to putting Islam and Muslims under 

the spotlight. Muslims have become one of the world’s most vulnerable religious groups, having a higher 

rate of experiencing religiously vilified discrimination and prejudice due to the notion of ‘Islamophobia’. The 

emergence of ‘Islamophobia’ has intensified within the last decade due to recent events, including the 

9/11 attacks, Bali bombings, as well as the Afghanistan and Iraq war.

Due to this strenuous situation we are experiencing, the need to propagate the truth about the Religion 

of Islam should be a top priority in the current time. It is the responsibility of all learned Muslims to explain 

to everyone that the extremist practices, justified by some ill-informed, deluded people, contradict the 

teachings of the Qur’an and the sayings of the prophet  which sets guidelines on how to treat the Muslims 

and non-Muslims, and on how to respond to various kinds of assaults.

This rule has been clarified by our beloved Prophet Muhammad ملسو هيلع هللا ىلص when he said:

فِْق ما ال يُعطي ع الُعنِْف( رواه مسلم قاَل رسوُل اهلل: )إَن اهلَل يُعطي ع الرِّ
This hadith related by Imam Muslim means: Allah enables us to better achieve our goals when using a kind 

approach, rather than an aggressive one.

Looking at how the Prophet of God  dealt with the Makkeans1 who inflicted aggression on him and his 

companions gives a clear understanding of how enemies of the prophet embraced Islam in droves and 

Makkah was conquered without any resistance or bloodshed.

Our noble Prophet  stood on the outskirts of Makkah on the day of its conquest and addressed the people 

of Makkah who had previously fought him and his companions and who also tortured and displaced his 

companions. 

Al Bayhaqiyy narrated that the Prophet  said to them what means: “O Quraysh, God has taken away from 

you the habit of bragging about your fathers. All people came from Adam, who was created form soil.”  The 

Prophet  went on to recite verse 13 of surat al-Hujurat:

نَث وََجَعلْنَاُكْم ُشُعوباً َوَقبَائَِل تِلََعاَرفُوا 
ُ
َها انلَّاُس إِنَّا َخلَْقنَاُكْم ِمْن َذَكٍر َوأ يُّ

َ
قال اهلل تعال : ﴿يَا أ

ْتَقاُكْم إِنَّ اهلَل َعِليٌم َخِبرٌي ﴾. )احلجرات: 13(
َ
ْكَرَمُكْم ِعنَْد اهلِل أ

َ
إِنَّ أ

It means: “O people, (God) created you from a man and a woman (Adam & Eve), and (God) made you people 

and tribes so you get to know each other. The best among you to Allah is the one who is most pious. 

Certainly, Allah is All knowing.”

Our Prophet said what means: “(people of ) Quraysh, what do you think I am going to do to you? people 

of Makkah? They said, “We expect goodness from you. You are a good brother and a good cousin.” Our 

Prophet   said: “Go, you are free”. 

1  People of Makkah
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Stunned by the kindness and mercy of the Prophet , the Makkeans converted to Islam in droves. Even 

some of the major enemies of the Muslims had their hearts changed, and the Prophet  did not punish them 

for their past assaults. Consequently, Makkah was conquered without a fight.

Among the manifestations of the Prophet’s mercy, a man who was surprised to see the messenger of God, 

trembled from fear. The Prophet  said to him what means: “I am a son of a woman from the tribe of Quraysh 

who used to eat al-Qadid” (which is the meat that has dried out under the sun). Narrated by al-Hakim in his 

book al-Mustadrak, 4411.

It is with these great morals that the great victories spread. One of the orientalists said: “History did not 

know a conqueror greater than Muslims.” Muslims opened the hearts before the fortresses and castles 

opened their gates to them.

Indonesia which is the largest Islamic country on Earth in our present time, was not opened by Muslims 

with a huge army, but with their purity, sincerity and faithfulness. Some Arab traders from the area 

called Hadramout who departed from their homeland and arrived into the Far East of Asia, went to 

Indonesia, Malaysia and other countries. Their people embraced Islam because Muslims treated them with 

transparency and did not cheat them when dealing with trade and other matters.

The role of mercy and its impact on the unity of society

Mercy is one of the important character traits of a Muslim.  Showing mercy to others benefits not

 only the individual but the whole society in this world and the hereafter.

Mercy is one of the greatest attributes that Allah bestowed upon the Prophets, peace and blessings be 

upon them. They propagated and preached mercy and justice to the people. The Almighty Allah praised 

our Master Muhammad ملسو هيلع هللا ىلص :

رَْسلْنَاَك إِالَّ رمَْحًَة ِلّلَْعالَِمنَي ﴾  سورة األنبياء: 107 
َ
قال اهلل تعال : ﴿ َوَما أ

It means: “(God) has not sent you but a mercy to the worlds”. (Surat Al Anbiya’, 107).

Muhammad ملسو هيلع هللا ىلص is the most compassionate and merciful human.  He was the most merciful person to all 

the believers.  He was so merciful and forgiving that he did not even avenge his enemies.

The Prophet , used to also socialise with his companions as a gesture of his love and care, and to ease their 

worries especially during times of hardships.   He would always speak the truth because all prophets are 

impeccable with their word, both before and after prophethood.  He used to join the slaves during meal 

times and never showed superiority over them.  He used to say: “I’m just a slave (of God); I eat as the slave 

(of God) eats, and I sit as the slave (of God) sits.”

The following verse reveals how benevolent the Prophet was with his companions: 

وا ِمْن َحْولَِك  ا َغِليَظ الَْقلِْب اَلْنَفضُّ قال اهلل تعال : ﴿ فَِبَما رمَْحٍَة ِمَن اهلِل نِلَْت لَُهْم َولَْو ُكنَْت َفظًّ

فَاْعُف َعنُْهْم َواْستَْغِفْر لَُهْم ﴾ ءال عمران: 159
This verse means: “It is a mercy from Allah that you are lenient towards them, if you were cold-hearted and 

harsh towards them they would break away from you. So, pardon them and ask for forgiveness for them.”
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Additionally, Prophet Muhammad ملسو هيلع هللا ىلص used to accompany the poor, the needy, and the widows whenever 

they came to him seeking his help.

نُفِسُكْم َعِزيٌز َعلَيِْه َما َعِنتُّْم َحِريٌص َعلَيُْكم بِالُْمْؤِمِننَي َرُؤوٌف رَِّحيٌم ﴾ 
َ
ْن أ قال اهلل تعال : ﴿ لََقْد َجاءُكْم رَُسوٌل مِّ

)اتلوبة: 28(
This verse means: “Indeed a messenger from among yourselves came to you, dear to him your sufferings, very 

keen for you to accept the true belief, verily to the believers he is the most kind and merciful.”

Initially, mercy is acquired at home through first hand experiences of family members towards each 

other.  A good example is the Prophet’s advice on how men should treat their wives.

ُكْم ألْهِلِه( رواه الرتمذي قال رسول اهلل ملسو هيلع هللا ىلص: )خرُيُكْم خرُيُكْم ألهِلِه وأنا َخرْيُ
This means: “The best of you is he who is best to his wife and I am the best of you to my wife.” Related by At-

Tirmithiyy.

Islam encourages parents to be merciful towards their young children by tenderly nurturing them and 

caring for them and raising them with Islamic values.  This Islamic upbringing will help to plant the 

seeds of mercy in children’s hearts, making them respect the elderly and the sick and appreciate the less 

fortunate.  As the Prophet  said:

قال رسول اهلل ملسو هيلع هللا ىلص: )ليس مّنا من لم يَُوقِّر كبرينا وَيرْحْم صغرَينا( رواه الرتمذي
The hadith related by At-Tirmithiyy means that Islam commands the younger siblings to respect and look 

up at their older ones. Conversely, Islam commands the older siblings to be compassionate towards the 

younger ones.  Islam also commands all children to respect their parents.

Showing mercy extends also to our relatives and extended family members by strengthening the ties of 

kinship with them (Silatur-Rahim).  Islam urges us to look out for our relatives by paying them visits and 

offer them a helping hand and financial assistance in times of need.

For those who may employ servants, they are to treat them with kindness, and to overlook their faults. It 

is not permissible to assign them to acts that are beyond their capacity.  They are to be treated with the 

utmost degree of mercy and righteousness.

The Prophet’s mercy was not restricted only to human beings, it extended to other creatures such as 

animals. Every time a cat approached him looking for food or drink, he would lower the pot making it easy 

for it to eat or drink.  Such display of the Prophet’s mercy towards animals teaches us that we should treat 

animals responsibly and not to torture them. 

It has been narrated in the book Sahih Al Bukhariy that a Muslim woman of Bani Israil, who are the 

descendants of Prophet Jacob, was committing major sins by working as  a prostitute. One day, she saw a 

dog who was extremely thirsty, so she filled her shoes up with water from the well and gave it to the dog 

to drink.  Despite the enormity of her sins, the Prophet  said that Allah forgave her sins for her benevolent 

action of being merciful to the animal. 

It has also been narrated by Al Bukhariyy that the Messenger of Allah  said:

ُكُل ِمــْن َخشــاِش األرض« 
ْ
ٍة َرَبَطتْهــا فلــْم ُتْطِعْمهــا ولــْم تََدْعهــا تـَـأ قــال رســول اهلل ملسو هيلع هللا ىلص : »َدَخلـَـْت امــرأٌة انلــاَر يف ِهــرَّ

صحيــح ابلخــاري 
In this hadith, the prophet  said that a woman went to hell fire because of her maltreatment of a cat that 
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she locked up and did not feed, nor did she allow it to go free to find food until it died of starvation. This 

woman was admitted to hell fire because of her inhumane act which showed no mercy towards the animal.

Not only did the Prophet himself treat people and other creatures with mercy, he also taught and urged 

Muslims to treat others with compassion, as indicated in the following hadith:  

ــماء(،  احلديــث الي رواُه الرتمــذيُّ وهــو: )الّرامِحــوَن يَرمَْحُُهــم الرَّمْحــُن ارمَْحــوا َمــْن يف األرِْض يَرمَْحُْكــْم َمــْن يف السَّ
مفــرَّ بالروايــة األخــرى هلــذا احلديــث )ارمَْحُــوا أْهــَل األرِْض يَرمَْحُْكــم أهــُل الّســماِء( رواه اإلمــام أمحــد وصححــه 

احلاكــم.
The meaning of this hadith, related by At Thirmithiyy, is:  Be merciful to those on earth by guiding them 

to goodness, by teaching them the obligatory knowledge of the religion, which will save them from hell 

fire, by feeding the hungry, by clothing the naked, and by performing other such good deeds. The angels 

in heaven will have mercy on those who are merciful to others; by asking forgiveness for the believers, by 

bringing down the rain for them, by providing them with goodness and blessing, and by protecting them 

by the will of Allah.

The Prophet also informed us about the angels of mercy who have a role to play after angel Azra’il takes 

the soul away from the dying person. If the soul taken is that of a Muslim, then it will be placed in the care 

of the Angels of Mercy and will be given the good tidings of having the reward, mercy and acceptance 

from Allah. 

Ibnu Battal, the scholar who interpreted Al-Bukhariyy’s book of Hadith, reported that Al-Muhallab said: 

This mercy is Allah’s Mercy, which He created in the slaves in this life to enable them to pardon and forgive 

each other, and there is also the mercy of Allah which the believers will enjoy on the Day of judgement by 

having some of their sins forgiven while other believers would have all their sins forgiven by the Will and 

Mercy of Allah.

 

In another Hadith, the Prophet  told us to beware of those who do not have mercy on others, as the 

Prophet  said:

قال عليه الصالة والسالم: )من ال يَرَْحْم ال يُرَْحْم(. متفق عليه1
This means: “he who does not treat others with mercy will not be treated with mercy.”

The Prophet taught with words and deeds how to be merciful to others. He urged the believers to be 

kind and warm with one another, and to be sympathetic towards those suffering calamities. The following 

hadith explains how mercy unites Muslims in times of joy and sadness.

ِهــم وتََراُحـــِمِهم َوَتَعاُطِفِهم، َمثَُل الـــَجَسِد، إَِذا اْشــتَىَك ِمنُْه ُعْضــٌو تََداَع  قــاَل رَُســوُل اهلِل: »َمثَــُل الـــُمْؤِمِننَي فِـــي تََوادِّ
«. رواه ابلخــاري ومســلم. ــَهِر َواحلـُـمَّ هَلُ َســائُِر اجلََســِد بِالسَّ

This Hadith means: “like the Muslims with their mutual love, mercy and sympathy to each other, like the body, 

if one of its organs aches, as a result, the rest of the body shares in the suffering from fevers and sleepless nights.” 

(Narrated by al-Bukhariyy and Muslim.)

Rejoicing to people’s joy and grieving for their grief is a great indication that the person is merciful. This 

benevolent quality plays an important role in bringing people closer together, even if they are from 

different backgrounds and walks of life. Coming together as such, will lead to a more united society 

whereby individuals are compassionate towards one another. 

1  This expression is used to indicate that the hadith was related by Imam Al Bukhariyy & Imam Muslim
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Feeling sad for the death of our loved ones, and weeping their loss is also a sign of mercy towards them. 

The Prophet was seen with tears running down his face after the death of his son. When asked, he said that 

it is a mercy which Allah placed in the heart of his slaves.

Uniting in showing compassion and mercy towards deceased people and collaborating in preparing them 

for the funeral and burial is another example of how mercy unites society.  

By following the Prophet’s teaching, and treating each other with mercy and compassion, not only will we 

be united as a successful society but we will also be winners on the day of judgement.

 The role of mercy and its impact on the call to believe in Allah. 

قال اهلل تعال: ﴿وما أرَْسلْناَك إِالَّ رمَْحًَة لِلْعالَمني ﴾ )االنبياء: 107( .   
This ayah means that Allah guides through Prophet Muhammad ملسو هيلع هللا ىلص, the jinn and mankind: that is, those 

whom Allah willed guidance for, will be guided to the true belief by Prophet Muhammad ملسو هيلع هللا ىلص .So many 

people were guided to the truth of which many of them had black skin, many others had white skin, or 

even red skin!  Allah guided to the truth, by Prophet Muhammad ملسو هيلع هللا ىلص, people from a variety of backgrounds.   

Even with the jinn, who are the descendants of Satan, Allah guided so many to the truth by our Master 

Muhammad ملسو هيلع هللا ىلص ; they believed and embraced Islam. 

The Prophet’s call to Islam was not limited to the Arabs over the Persians, nor was it limited to those who 

were in Mecca over those who lived elsewhere, nor to those who were in the Arabian Peninsula. Rather, 

his call for Islam was inclusive and comprehensive.  This is the meaning of the ayah:  َرْحَــًة لِْلَعاَلِــَن “mercy to 

the worlds.”  The words “mercy to the worlds” do not mean that in the hereafter Prophet Muhammad  ملسو هيلع هللا ىلص 

intercedes for the nonbelievers to save them from hellfire. This is an untrue statement. God the Almighty 

created hell and created its inhabitants who will dwell in it for ever (eternally). Allah created paradise and 

made its inhabitants dwell in it eternally and will never die.

Some people claim that since Muhammad ملسو هيلع هللا ىلص is a mercy to the worlds, then he intercedes for both believers 

and disbelievers.  This way he will benefit the disbelievers in the hereafter, as well as the believers. He who 

says so, is ignorant, misguided and leads himself to blasphemy. God bestowed His Mercy upon some of His 

slaves among the people and jinn by guiding their hearts to the true faith by Prophet Muhammad ملسو هيلع هللا ىلص. This 

is the meaning of: “and you were sent as a mercy to the worlds”.

In Islam, the issue of knowledge is held in high regard. This knowledge is not any knowledge per se, but 

rather, the knowledge of the religion of Islam. Moreover, showing mercy to people is by delivering the 

correct religious information to them using the best approach as ordered by Allah in the ayah 125 of surat 

An-Nahl:

ْحِسُن﴾ )سورة انلحل: 125(
َ
قال اهلل تعال: ﴿اْدُع ال سبيِل َربَِّك بِاحِلْكَمِة والَموِْعَظِة احلََسنَِة وَجاِدلُْهْم بالّت يِهَ أ

Which means: “call people to the religion of Allah with wisdom and good admonition, and argue with 

them in a way that is best.” Out of being merciful to people is to try and convince them to follow the truth 

which will save them from the eternal torture through using the most kindly manner because the aim is to 

bring them closer to the religion and not to repel them. 

Using this kind of approach is highly recommended, even when calling the tyrants and oppressors to the 

religion as revealed in the following ayah:

ْو َيَْش﴾ )سورة طه: 44(
َ
ُر أ قال اهلل تعال: ﴿ َفُقواَل هَلُ قَْواًل َلِّنًا لََعلَُّه َيتََذكَّ

God commended Prophet Moses (Musa) and his brother Aaron (Harun) to speak gently with the Pharaoh 
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despite being an oppressive and tyrant ruler at the time. (Surat Taha 44).

According to Al Qurtubiyy (1214-1273), this ayah provided the proof for the permissibility of bidding 

the lawful and forbidding the unlawful using a kind approach. The ayah reveals that Musa & Harun were 

advised to speak gently to the Pharaoh in the hope that he awakens and fears the torture in hell fire and 

consequently embraces Islam (Al Baghawiyy). 

Being merciful to others by using a kind approach is an Islamic rule which not only applies to people’s 

verbal communication and to the way they treat others, but also to the way we preach and call people to 

Islam.

The role and impact of mercy in fostering a harmonious civilization, especially in the western world.

God has sent all the Prophets and Messengers, peace and blessings be upon them, to guide people to the 

true path. They all follow one single religion which is Islam. The Prophets and those who followed them all 

believe in God (Allah), His angels, His books and His Messengers. They also believe in the last day i.e. the 

day of judgement and Destiny, and that everything, whether it be good or bad, is created and willed by 

Allah. God has endowed the Prophets with strong faith and good morals and made them the best of all 

the creations.

These prophets are the preachers of the great and superior principles that have illuminated the world.  

Based on the modern formulation of the concept of civilisation, the afore mentioned principles highlight 

how civilization is founded on meanings rather than words.

The two virtues of mercy and justice are among the most important manifestations of civilization, both 

in concept and in the modern linguistic use that the Prophets established. It is enough that they came to 

take people out of the misguidance to the guidance, teaching people how to save themselves from the 

suffering in this world and the Hereafter to the eternal rest that is endless.

Our Master Muhammad ملسو هيلع هللا ىلص , is a great example of the Prophets of God who has lifted the oppression and 

grievance of those who have been treated unjustly. He granted them victory even if their oppressors had 

money, power and enjoyed a high social status among people. In Islam, the virtues of mercy and justice 

are the golden standard, and the rank of individuals is not determined by their material wealth, but rather 

by their level of piety. 

As mentioned earlier, Prophet Muhammad ملسو هيلع هللا ىلص was called in the Qur’an: the mercy to the world. Likewise, 

Prophet Ibrahim (Abraham), alayhis-salam was described in the Qur’an (surat At-Tawbah, 114) as the one 

with a merciful heart. 

ّواٌه َحليم ﴾ )سورة اتلوبة: 11(
َ
قال اهلل تعال : ﴿ إنَّ إبْراهيَم أل

The word:  أواه (Awwah) means:  1رحيم القلب  Rahimul Qalb; Prophet Ibrahim’s heart is full of mercy.

The Islamic Motto (slogan), which the Messenger of Allah ,  the companions and the just rulers through the 

ages propagated, is derived from the following Ayah 13 in Sural al Hujurat: 

قال اهلل تعال : ﴿ إنَّ أْكَرَمُكْم ِعنَْد اهلِل أتْقاُكْم ﴾. )احلجرات: 13(

1  Book of Al Bahrul Muhit, (vol.5), P.108-109.
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Which means: “the most gracious among you is the most pious of you”. 

We are living in a diverse society and the values of Islam offer an approach which paves the way for a more 

harmonious and a cohesive society. These values include mercy, care, compassion, integrity, sacrifice and 

inclusion. 

Treating people using the following approach:  forgiving, forgetting and bearing with the faults of others 

will strengthen the bond of brotherhood and friendship with members of the community. Using the same 

approach with non – Muslims may bring them closer to Islam and hopefully make them more accepting 

of the religion. 

The books of Sirah (the glorious life of the Prophet) narrates numerous instances of the praised manners of 

the Prophet  with Muslims and non -Muslims. He never mistreated those who mistreated him; but rather, 

he used to pardon and forgive. He, may Allah raise his rank, was attributed with many good traits, including 

compassion and mercy, benevolence, and treating the poor; the orphans; the widows; and the weak ones 

kindly and with mercy. He was, may Allah raise his rank, the most compassionate, most merciful, and 

most humble human ever to exist; He used to love the needy and visit the sick. He regularly visited them, 

inquired about them, and attended their funerals.

The Prophet’s kind and caring approach encouraged many non-Muslims to embrace Islam.   It is also well 

known that Prophet Muhammad ملسو هيلع هللا ىلص used to visit his non-Muslim neighbor on a regular basis and this 

ultimately encouraged the young man to convert to Islam just before his death. 

Prophet Muhammad ملسو هيلع هللا ىلص was sent as a mercy to the world to establish the true meaning of brotherhood 

among humans despite their diverse ethnic and linguistic backgrounds and regardless of their skin color. 

The following hadith sets the guidelines for the people’s interactions with one another. 

ّ إاّل بِاتلَّْقوى( رواه أمحد    قال عليه الصالة والسالم : )ال فَْضَل ِلَعَرِبٍ ع أْعَجِيٍ
Which means: ‘There is no difference between an Arab and non-Arab except in piety.’ The glorious words 

of the Prophet ^ explicitly reveal that racism is rejected in Islam and consequently non-Muslims may 

be inclined towards Islam and might embrace the religion once they learn the true facts about Islam. 

Therefore, it is crucial that principles of Islam are well propagated so that a better understanding of Muslims 

and Islam is achieved, and myths dispelled.  

 In another hadith, the Messenger of God ̂  emphasised that for someone to reach piety it is essential that 

they love the goodness for others. 

َحُدُكْم َحىتَّ ُيِبَّ إِلَخيِه ما ُيِبُّ نِلَْفِسِه ِمَن اخْلرَْي( رواه ابلخاري ومسلم  
َ
قال رسول اهلل ^ : )اليُْؤِمُن أ

One would not reach piety unless he loves for his fellow brother that which he loves for himself of the 

goodness. This hadith and similar others stand as a witness that Prophet Muhammad ملسو هيلع هللا ىلص taught the 

meaning of mercy in all its forms and, which if applied properly, will help eliminate social disintegration 

and enhance harmony among all members of society.

Books of history have documented the long-term co-existence between Muslims and non-Muslims, not 

only in predominantly Islamic countries, but also in Europe and the wider western world.

In this time of difficulties & tribulations we are more urged to follow the traditions of our Prophet and show 
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mercy to everyone, for the more we can show kindness and care for each other, the better the society will 

be. 

Finally, we ask the Almighty Allah, the most merciful to grant us mercy in this life and in the hereafter and 

to enable us to show mercy to others and to grant our deceased loved ones an abundance of mercy, amin.
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Praise be to Allah, the Lord of the Worlds, and may Allah raise the rank of prophet Muhammad ملسو هيلع هللا ىلص. Allah has 

said in the Qur’an what means: “Let there be a nation among you who call for good and enjoin good and 

forbid evil.” (Al-^Imran, 104). 

The education of generations depends on the efforts of the family and the institutions of education. 

Traditionally, the family was often reliant upon the education in schools and universities, and neglected 

the performance of its primary duty in this regard. Hence, educational institutions bear the burden of the 

largest part of such duty. In addition, the success of educational institutions across their curriculum relates 

mainly to the selection of the best skills and programmes, the originality of the knowledge based on 

moderation, the focus on goals, and the preparation of appropriate school curricula for all the communities 

of the Islamic schools in any given country across the different stages of education.

An introduction on the background of the current Educational system

Today the educational institutions in the form of schools are asking what is correct curriculum for it relates 

to the effective means of raising the generation. Currently many curriculum in different years or classes 

of study include what affects children negatively in thought and practice, because of the dominance of 

imported western ideas and theories. This includes the promotion of secularism in a dominant time of 

globalization. This inhibits the basic duty to choose the best means of education and to carry out the 

programs that focus on the correct educational goals and objectives that rest on the fundamentals of the 

Muslim nation sourced from the Qur’an and the Sunnah, the history and the heritage of the Arab and the 

entire Islamic civilization. 

The majority of educational institutions today limit their role to filling the minds of the generations with 

information and theoretical knowledge and imported cultures, to obtain conventional degrees. Whilst 

arguably, some disciplines present great benefits it neglects the material of religious education and ethics, 

not observing the students Islamic values development and their practical application. 

The human mind is the scientific product of the impact of several institutions and most importantly their 

disciplines. If the outputs and results are not valid and do not reflect affiliation, the reason is inevitably 

caused in part by these institutions. The problem is compounded especially when the school may fail 

to achieve its educational goals. Students may further deviate due to other factors such as the school 

environment or the abuse of some teachers to students. Another factor is the loathing of the school 

and the excessive density of the number of students in the classrooms. This has been proven to result in 

many students escaping from school. The lack of synergy in performing uncoordinated activity, which is 

inconsistent with the needs of the majority of students, may lead to the search for other ways outside the 

school where students use their energies. 
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The plan for a sound educational system

Education is one of the most important paths to intellectual reform. The prevalence of science is pivotal for 

human resources development and composition. Hence, the educational institutions are essentially the 

primary responsible entities for the upbringing of generations on moderation, in theory and practice and 

in the hearts and minds of any nation. This requires two phases:

 

1. Phase 1: designing an Islamic balanced curriculum that represents the civilization of Islam, thought 

and behaviour in line with the teachings of our the Prophet peace be upon him which promote the 

values of kindness, justice, brotherhood, compassion, faith and the sense of responsibility towards 

self and others. 

2. Phase 2: the suppression of anti-radicalism thought intolerance and blind imitation and replacing 

that with diligence and dialogue, and the promotion of literature around difference and just dialogue.

In order to reach the objectives of these two stages in practice, we need to use a large area of   the educational 

process to rebuild the system of social values   and to reform these educational concepts by instilling the 

culture of authentic Islamic thought to correct the misconceptions and promote a real Islamic culture. 

Understanding the concepts of moderation in Islam as the core focus in the curricula of education in all 

stages of the primary and secondary schools will nurture the good citizens. This will in turn assist in the 

realization of intellectual, social and ideological development and promote the correct perception of Islam 

and its principles. This will draw the attention of the world to the facts and vanities of the opponents, 

especially those who distort the realities of Islam.

The success of the educational process in the role it plays in this area leads to the achievement of the 

following educational outcomes:

To maintain a cohesive society, its unity and balance in accordance with authentic scientific methodology 

that incorporate Islamic knowledge and values. This will provide students with correct religious teachings   

and concepts. With this, the curriculum will encourage thought exploration and will achieve the meaning 

of kindness, justice, harmony and peace. This will lead to the rejection of distorted and misleading ideas 

and the dissolve of figures that carry extremist ideas about educational work. 

To achieve this, the school must fulfil its administrative and educational duties, including:

Facilitating the conditions that are conducive for the work of the students, guiding them to overcome 

obstacles and solving the problems that may hinder their work whilst disengaging them from any work 

that does not serve the purpose intended. To follow up and observe the general behavioural phenomena 

of the students and cooperate with them to guide them in correcting any unacceptable phenomena. To 

monitor all forms of personal conflicts between students and all forms of violence or any tendencies 

towards abnormal ideas. To hold seminars and host speakers and officials that can enrich their knowledge 

challenge their intellectual faculties. To clarify the concepts of ambiguity and to encourage them to actively 

distance themselves from the citizens of controversy and disagreement autonomously guided by their 

proper experiences and new authentic knowledge of Islam. To promote the exercise of justice, informed 

decision-making and dialogue and to train them in the various stages of life. To model the etiquette of 

dialogue, the skill to listen and properly assess the opinion of the other. To train them in the exercise of 
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proper social transactions and to encourage them to participate in cultural committees.

The school, with its sound values, produces a sound generation armed with values   that rejects fascism 

and tyranny and promotes the concepts of common good and security, upholds the values   of justice, and 

advocates for human justice in accordance with the authentic teachings derived from Islamic laws, rights 

and duties. 

Proper education is the foundation upon which the life of every student will rest and is the pathway to the 

rejection of injustice. Indeed proper education is the nucleus of societal correctedness and as such sits in 

the heart of what forms a sound society. Education that promotes sound and informed opinions about 

society, educates the individual on the correct expression of views results in the building of community 

and homeland. The establishment of such educational systems will lead to the homogeneity of society in 

justice and fairness whilst preserving individuality. Through such an educational process we will see the 

transfer of standards and values   of society from generation to generation. 

Preventive role of the school in combating the behaviour of violence and extremism

Despite the loud voices on the failure of the current curriculum practices and systems to instil positive social 

norms and values, I believe that the current curriculum still had positive effects in the past represented in 

some form of social stability and cultural harmony that will forever affect our present time. In spite of all 

that is said about the failure of the current education and the need to review it, I believe that there are 

positive elements in the current curriculum that has served the maintenance of intellectual progress. The 

past is not all evil but the present is not necessarily the best.

One of the most important subjects that contribute to the role of security in the students is the Islamic 

education materials taught at all l evels of education from the primary stage to the highest levels of 

education. There is a need for tru e  Islamic education materials to consolidate the Islamic faith in the 

students in the early stages of education. Undoubtedly, the effect of such education on the behaviour of 

the student will make him a good citizen, which in turn will help the security of his homeland. The safety 

lies in reviewing the lessons of Is lamic education in the primary stage and ensuring that it stems from 

Quranic verses and prophetic teachings that raise the soul to the virtuous values   and warns against taboos 

and corruption in the land. When designing the intended curriculum, we will find that there is a place 

assigned for the important topics that talk about and promote the just relationship between Muslims and 

non-Muslims, and the topics that warn against the agents of corruption in the relationship of Muslims with 

society out of the prohibition justice.

Note that although the religious e d ucation materials in schools should become the cornerstone of 

awareness for the preservation of society from crime and delinquency, other subjects must support the 

religious materials to root this aspect. In short, the Islamic school in society that teaches an Islamic based 

curriculum plays a vital role in the dissemination of intellectual awareness among students, and constitute 

the most important building block of any community.

Despite the somewhat positive role  today’s schools play in activating the mechanisms of discipline in 

society, the social and cultural c h anges that the world and society are undergoing nowadays impose 

on the administrators of the educational process additional responsibilities going beyond the limits of 

education in its traditional form. The current emerging standards and values do not suggest any level of 

ability to maintain the security and stability of society. The educational body at present is suffering from 
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a lot of pressure because of its limitations in the performance of certain roles assigned to it. This evidently 

requires reconsideration with an open mentality that does not reject the whole old and does not accept 

any whole new without study and scrutiny. 

The need of three elements in the educational process to consolidate moderate thought

The proposed educational process cannot reach its target without improving these three main elements. 

It is my view that we cannot achieve the desired outcome from the Islamic School in the face of radical 

thought without developing these three elements. These three elements and their basic dimensions in the 

intended educational process are:

First: Teachers

The teacher represents the vessel through whom the information communication to the students takes 

place. If the teacher is not proficient in the scientific material he presents to his students, he will not be able 

to communicate it properly to the students and thus the educational process will fail. 

Teachers are in loco parentis for the greater part of the day, adults with authority over the students from 

outside the family. They clearly play important roles in the lives of young people. They help the young 

overcome their shortcomings and show them how to solve those problems that may hinder personal 

growth, promote negative tendencies, and impede the right development process for the individual in 

each of the students. 

Teachers are at the core of the educational process, they influence their pupils by example, by encouraging 

and reinforcing desired responses, and by weakening and extinguishing negative responses.

The character of the teacher in the classrooms contributes to the formation of pupils’ personalities. The 

characteristics of the teacher show in the way he deals with his students and the way he treats them. This 

in turn affects the students’ attitudes towards learning. 

Therefore, it is necessary to select teachers who teach with accuracy and caution. Teachers who possess 

acumen, intelligence and the ability to deliver the correct information to the student. In addition, teachers 

must possess the skill to explain with clarity and precision the cultural variables that the children face daily 

in the world they live in. teachers should design and deliver a curriculum that allow the provision of such 

experiences in an interesting manner. They must stimulate the students to discuss, to explore and to think 

scientifically through the proper perception of reality and to reflect on it.  

Teachers must prepare well before and during their service when carrying out the process of education 

so that they can truly represent a good role model for their students. The students will imitate them in 

their behaviour and adhere to their guidance. The teacher is the backbone of the educational process and 

therefore such teacher must possess certain qualities. 

He focuses on helping students learn and shows the students how to learn. He helps students learn 

through scientific research and investigation. The method of discussion and problem solving depends on 

basic methods of organizing their education. He focuses on cooperative work activities among students. 

He believes in openness and facilitates an atmosphere of freedom between him and the students and 

amongst the students themselves.
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Second: The school environment

The learner cannot well receive any education and benefit from it unless there is an environment that 

encourages creativity, motivates thinking and drives the individual to the extent his intellectual faculty. 

Education should steer away from useless curriculum that does promote creative thinking, inquiry 

based learning rather provides ready-made and canned moulds of teaching practices. Disallowing such 

curriculum to prevail in the school environment promotes knowledge, attitudes and values   in the school.

Non-discrimination between students based on physical superiority or socioeconomic status  brings 

students to equality, freedom and respect for each other. Non-fanaticism of the teacher to his particular 

opinion, direction, or belief, rather presenting constructive factual arguments and proofs will teach the 

students to resort to intellectual action and the understanding for the other opinion. That there is evidence 

in this environment of respect for the Islamic religion and adherence to it such as a prayer book that take 

into account the general ethics required of the students in terms of prayer and veil for girls, for example.

Third: The School Curriculum

The school curriculum is the mainstay of the educational process. It is a container providing the information 

to the student in order for him to absorb it and draw from it what can help him in his educational career. 

It has to be a curriculum capable of keeping pace with the times and able to protect students from the 

motives of deviators. It has to be able to keep abreast of the rapid developments in the different areas of 

life. It stems from a strategic plan so that keeps the curriculum guided by its objectives from the highest 

levels of the state all the way to educational policy in each of the schools.

This means that the educational goals should come from understanding the needs of our changing 

society remembering that each student current characteristics are the result of the educational process. 

The person in charge of the curriculum must be cognisant of the needs of the changing society. This means 

that the identification of intellectual and social threats that we face today must be addressed as priority of 

the curriculum. The student comes out of such an educational process with the ability to scrutinize, criticise 

and differentiate between the different situations that may arise in a way that serves the public good. 

Characteristics of contemporary school curricula

There should be consistency between addressing the outcomes of the curriculum and the number of 

classrooms scheduled for the student per week. The approach for the design of the new intended 

curriculum with an open mindset is key and the teacher needs to address all areas of study in accordance 

with our changing world and as far as possible from the ready-made moulds. The curriculum must be 

adaptable accounting for the requirements of the various ages and not rigid in such a way that it cannot be 

changed or compromised. The curriculum must correspond to the social reality surrounding the students 

and provide practical solutions to its problems. The aim of the study subjects in general is to deepen the 

concept of common good and justice for all members of society. A consistent national education of the core 

Islamic elements is one of the necessities in our time in order to create a general sense of commitment and 

loyalty to the state and society. I believe that national education must result in teaching positive behaviour 

through all subjects. The teacher, the school and all its employees are role models and need to show in 

practice the students how to cherish the concept of common good rather than just imparting theoretical 

subjects that educators teach away from reality. Therefore, we need to redesign the school curriculum in a 

way that it allows it to contribute to the education of intellectual moderation. 
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1. It must take into account the following and allow for:

2. A proper design of the correct form of Islam and not a distorted fabricated version. 

3. The dissemination of Islamic history to instil the spirit of proper pride and Islamic justice.

4. The provision of the literature about the art of disagreement and the skills of proper conflict 

resolution methods.

5. The need to confront any bad or wrong ideology with correct jurisprudence, constructive dialogue 

rather than adopting improper silent and violent   resistance. 

If the new intended curriculum of the nation underlines these needs it will survive all current complexities 

and draw sensible solutions to assist in solving the problem of extremism and possibly eradicate it. This is 

the reason that explains the need for the allocation of programs in schools that educate students about 

their religion in respect of the continuous develo p ments surrounding their reality. It should allow for 

commentary on current events through open discussion between students and teachers. Such curriculum 

will immunize children from intellectually falling victim to exaggeration and over-reliance on the nation 

and develop a false sense of safety and security in times of peril. This stems from the lack of science, the 

prevalence of ignorance, weak rooting, and the absence of reference. 

The new curriculum must give special attention to the stage of adolescence and recognize that it is a stage 

overcome by emotion and that emotion at this stage changes rapidly. This will have considerable impact 

on the development of the children hence they need  special consideration to avoid their exploitation 

of by deviators. In fact, we must use these human f aculties instead in such a way that they direct the 

youth towards the benefit and the interests of the  nation to and restore its glory. This will enable the 

education of students on the importance of dialogue as a way to express their opinion and to practice with 

pride and without fear of discrimination their way of life. This would prepare them for understanding and 

accepting the proper and just form of coexistence through a comprehensive methodology that adheres to 

the principles and rules of the correct Shari’a. It will allow for constructive dialogue between Muslims and 

others. It will allow the proper expression for proper Islamic views on the part of the Muslim students with 

the non-Muslims in a just and acceptable manner.   

Students in secondary schools need to acquire such a curriculum and become students of inquiry research 

and thought. Empowering the school curriculum with the skills of dealing with people from other religions, 

clarifying the correct concept of Jihad, discussing the importance of the types and issues of public relations 

will allow the students the immunity needed to escape extremism.

Building a system of values   for students to be a ble to distinguish what different media outlets falsely 

broadcast will ensure student s  are immune to the c oncepts of extremism.

The curriculum in its basic form must address the following legitimate concepts: 

◊ Enjoining good. 

◊ Forbidding vice, treachery and treason.

◊ Promoting just rights and responsibilities of the people.
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◊ Honouring the promises made to others and safeguarding their rights.

◊ Rejecting injustice and its violence.

◊ Stimulating piety, kindness, good-neighbourliness and just coexistence. 

◊ Encouraging a culture of dialogue and debate.

The curriculum must include a range of educational activities that can promote the principles of moderation 

embedded in the true form of our religion in the minds and the hearts of the students.

Fourth: Students

Education in the community largely takes the shape of spontaneous education. Students usually store the 

information until they need to retrieve it from time to time for the purpose of passing an exam and scoring 

a mark. Thus, the student becomes a receptacle that receives the information without playing a role in the 

understanding or scrutiny of such information. Individuals who experience this type of learning become 

binary applicators of such information and are more rigid in their convictions. Such individuals become 

prone to accepting information without thinking or discussion. Therefore, to activate the preventive role 

of the school in resisting extremist behaviour the curriculum needs to allow for the students’ creativity so 

that the student mind is capable of exploration in order to see the truth and from more than one angle. 

This will move the students away from becoming an easy prey to extremist ideas calling for violence and 

vandalism.

All educational institutions, particularly schools must have the systems and procedures that allows them 

to identify possible target groups or vulnerable groups that may be vulnerable to subversive ideas. These 

systems and procedures must also encompass countermeasures that beat any attempt to direct them 

towards violence. Failure to understand this and to provide such a system may inadvertently force the 

students’ to out-of-school engagements to meet their needs, which in turn, may lead them to practice 

criminal behaviour. 

A way to provide for a medium that can help in this regard is to encourage the students to undertake 

extracurricular activities that inspire teamwork, the expression of opinions, and the proper and peaceful 

constructive analysis of others’ opinion. Examples of such activities may include the formation of student 

councils in schools so that students can learn the art of communication and discussion. There, they can 

learn how to properly represent others and provide service to the total body students. This will provide 

them with the opportunity to learn to care and will allow them to exercise their creativity and develop 

good citizenship skills. The establishment of specialized clubs for each subject such as the Arabic language 

club, Science club, Social club, English language club and others will encourage the students to specialize 

in any of these fields later on, whilst still acting as an agent for discussion, communication and factual 

learning. The formation of extracurricular groups such as school media broadcasting helps to create 

public opinion among students on different issues, expand students’ knowledge and connect them to 

current events. This will allow for criticism acceptance and the personal proper management of its effect 

over time on the individual. We can achieve the same outcomes through the organization of lectures, 

forums, seminars and religious community events. We need to educate students about the principles of 

just intellectual tolerance among students through the provision of experiences where they can meet with 

teachers, intellectuals and political figures, and allowing them an opportunity for discussion and dialogue. 
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The means of activating the moderate thought of the students

There is no ambiguity amongst learned Muslims around the true meaning of “Moderation” that God wanted 

for this nation. Such moderation stems from the holy Qur’an and the Sunnah. It is our duty as educators 

to activate this moderation principle in our students by bring it to reality without fraud or coating to 

strengthen all thoughts about it. It is our duty to present it with purity as it was from the beginning and to 

explain its movement through time and explore the change of its circumstances across its history. All while 

ensuring authenticity of the information and that its origins are in the book of God and in the teachings of 

his messenger Muhammad ملسو هيلع هللا ىلص . It is important not to put abridged, incomplete, or distorted interpretations 

of any Islamic subject to suit factors of change of time, space and human! Hence, Islamic thought must 

remain original through the progress of time for it does not wear out. No circumstance must mar it to 

justify unjustly a social deficit in one day, somewhere around the globe, to provide solutions. 

A deepened correct understanding of Islamic ideas in the minds of a nation, and proper practical application 

will generate a sense that Islam is not just theoretical ideas on the table. Islam has the ability to record 

positions, make decisions, and determine the way to deal with events. This leads to an increase of Muslims’ 

confidence in proper Islamic ideas, solutions and visions. In addition it will improve their adherence to it 

and insistence on it, which translates in a higher level of resistance in Muslims to extremism. 

A word of advice 

It is necessary to support the competent teachers, who carries our true authentic religion. These are 

noble individuals and the status of nobility is worthy of them. They are the ones that foster with care 

while delivering their lessons the principles of righteousness in the students. They are the ones capable 

of achieving great success through the organization of lectures, seminars, intellectual meetings and open 

dialogues with their children students. Through the agents of freedom and knowledge, they can present 

their ideas and their arguments to groups or individual in a sound manner. Such educators can also appear 

on channels available from television and press, and others to deliver the sincere word sincere to each 

home, and to each student. 

If students do not find and feel such sincerity from the teacher who can show them the correct understanding 

of the religion, they will go here or there and acquire ideas and actions that will lead to catastrophic 

consequences. We must not fail to address the importance of containing our youth, using their energies, 

assisting them to realize their dreams and satisfying their tendencies in a safe educational environment. 
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The Debate about Sharia and the State: Moderation in Islamic Constitutionalism

Nadirsyah Hosen 

(Senior lecturer, Faculty of Law, Monash University)

After the events of 11 September 2001 world leaders wondered whether democracy could flourish in the 

lands where Islam prevails. The main question posed was: is Sharia compatible with democracy, the rule of 

law and constitutionalism? Different responses to this will be explored in this section including the views 

of opponents of Islamic constitutional law and the counter arguments. One group of scholars takes the 

view that Sharia is sufficient to meet all Muslim needs, so that a Western version of democracy, the rule 

of law, human rights and constitution is redundant. As the Sharia is God’s law, it is above these Western 

and foreign concepts. In other words, according to this authoritarian view, Sharia has already provided a 

unique system of government or politics. Another perspective is that Sharia should have no relationship 

with state affairs. According to the views of this secularist group, it is misleading to enforce the Sharia 

through a constitution, since one contradicts the other.  Although both perspectives (authoritarian and 

secularist) have different arguments, they share the same conclusion: that the nature and characteristics 

of the Sharia do not permit compatibility between Sharia and constitutionalism.

The arguments for both views will be summarized and a third view, that Sharia is compatible with 

democracy, constitutionalism and the rule of law, will be explained.

A. Authoritarian or traditionalist perspectives

The authoritarian or traditionalist perspective of Sharia argues that the immutability, divine nature 

and breadth of Sharia suits it for all situations, and that it is incompatible with the concepts of 

constitutionalism. 

First, authoritarians view that Islamic law is immutable because the authoritarian, divine and absolute 

concept of law in Islam does not allow for change in legal concepts and institutions. The Sharia is immutable, 

regardless of history, time, culture, and location. Sharia has also never developed an adequate methodology 

of legal change. Muslims may change, but Islam will not. This means that the rulings pronounced by the 

Sharia are static, final, eternal, absolute and unalterable. In other words, the idealistic and religious nature, 

rigidity and casuistic nature of Sharia lead to its immutability.1 This position is not compatible with the 

nature of a constitution that can be amended, modified, reformed or even replaced by a new one.

Second, the Sharia is based on the revelation of God. The source of Islamic law is from God, which is 

absolute and unchangeable. There has always been a close connection between Islamic law and theology. 

This means that the laws that do exist must operate with the boundaries set by the Sharia.2 This condition 

is in contradiction with the nature of constitutionalism, which is based on the will of people. Accordingly, 

in the Sharia, sovereignty belongs to God, not to the people.3 This means that the government must act 

according to the Sharia. It is argued by supporters of this view that the fact that a legislative measure has 

been supported by a majority does not necessarily imply that it is a ‘right’ measure. It is always possible 

that the majority, however large and even well intentioned, is on occasion mistaken, while the minority, 

1  See the discussion in Muhammad Khalid Masud, Shatibi’s Philosophy  of Islamic Law, (1995), 17.

2  Ahmad Syalabi, al-Hukuumah wa al-Dawlah fi al-Islam (1958), 23.

3  See M. Abd al-Qadir Abu Faris, al-Nizam al-Siyasi fi al-Islam (1984), 15-40.
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despite being a minority in quantity, is right. What is right and what is wrong should be based on the 

Sharia, not on the popular vote.1 Accordingly, democracy is not compatible with Islam.

Third, constitutionalism is not drawn originally from Islam. It is a Western product and part of its hegemony. 

The tension between church and state in the Western tradition is evident in all European constitutional 

traditions, and in the constitutions of colonial states such as the US and Australia.2 It is argued that adopting 

constitutionalism, which is outside of Islamic discourse, will lead Muslims to abandon their own religion 

by separating Islam from politics. Moreover, in Islam, democracy and the rule of law are alien concepts 

introduced by Western tradition. Unlike in a secular state, there is no distinction or separation between 

religion and state in the Sharia. Islam is a religion and a state (din wa dawlah).3 Politics of the state is a 

part of Islamic teachings, in that Islam is a religion as much as it is a legal system. Secularisation, or the 

separation of religion and politics, is seen as the product of Western conspiracy and colonialism, directed 

against Islam. During the colonial era, accordingly, the concept of secularization was introduced into 

Muslim society in order to maintain Western power. With the separation of religion and politics, the jihad 

would be meaningless. The term and the idea of ‘secularization’ become pejorative. Any Muslim scholar 

who supports this concept would allegedly be seen as a supporter of Western hegemony. Accordingly, 

constitutionalism is the product of this Western idea.4 

Fourth, it is argued that, based on the Quran (Súra Máida, 5:3),5 Sharia is perfect and covers a broad range 

of topics such as ritual, social interaction, criminal law, and political law. Every single problem can be 

answered by the Sharia because it was designed for all times and places and for universal application to 

all peoples. It is comprehensive and encompasses all aspects of law: personal, societal, governmental, 

constitutional, criminal, mercantile, war and peace and international treaties. Hence, Islam is an ideology 

addressing all life affairs, in contrast to constitutionalism which will not (and cannot) provide answers for 

all the problems of human kind. 

B. Secularist perspectives

In contrast to the views of the authoritarians and traditionalists, the secularists argue that the Sharia is 

not compatible with constitutionalism since the Sharia is a matter for individual compliance. States do 

not have the right to intervene nor to enforce Sharia law on the public. One may observe that Islamic law 

began with the activities of jurists guided by religious motives, and was not a creation of legislation. This 

results in the jurists’ conviction of the independence of Islamic law free from state control. States could 

encourage their citizens’ compliance with the Sharia, such as in paying zakat, fasting, and going on the 

pilgrimage to Mecca; but a state could not force its citizenry to comply. Unlike the authoritarians’ view, 

secularists believe the Sharia cannot (and should not) take the place of a constitution. They introduce the 

idea of de-politicizing Islam, and determine it to be solely a religious faith, a view articulated by the Islamic 

scholar ‘Ali ‘Abd al-Raziq.6 

 As well, secularists argue that due to the fact that the Sharia was laid down fifteen centuries ago, 

1  Muhammad Asad, The Principles of State and Government in Islam (1980).

2  See Said Amir Arjomand, ‘Religion and Constitutionalism in Western History and in Modern Iran and Pakistan’, in Arjomand (ed.), The Political Dimensions 

of Religion (1993), 69-99. 

3  See Muhammad Salim al-‘Awwa, Fi al-Nizam al-Siyasi li al-dawlah al-Islamiyyah (1983).

4  Ahmad Husain Ya’qub, al-Nizam al-Siyasi fi al-Islam (1312 AH), 250.

5  ‘…This day, have I perfected your religion for you, completed my favour upon you, and have chosen for you Islam as your religion…’ Quran, Súra Máida, 

5:3, Abdullah Yusuf Ali, The Qur’an: Text, Translation and Commentary (2005), 240. 

6  ‘Ali ‘Abd al-Raziq (1888-1966) was the most controversial Islamic political thinker in the twentieth century. His book al-Islam wa Usul al-Hukm, written in 

1925 invited wide criticism from Muslim world. He was then condemned and isolated from the ulama council of al-Azhar, and also dismissed from his position 

as judge and prohibited from assuming a position in the government. Raziq disagreed with many ulama who considered the establishment of the Caliphate 

as obligatory for Muslims and therefore it would sinful if it were not carried out. 
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it is fit only for the conditional, political and institutional conditions of that time. The Sharia could operate 

only in a traditional state (or city-state) based on the personal charisma of the leader rather than based 

on a constitutional system. Fifteen centuries ago, there was no parliament, no check-and-balance system, 

no judicial review, accountable governance, separation of powers, and so on. The implementation of 

the Sharia therefore is in contradiction with modern institutions and concepts. Moreover, constitutions 

cannot be viable documents in the absence of the ideological, cultural, and political prerequisites for 

constitutional life. How can constitutionalism emerge in societies in which liberalism and secularism are 

so far from hegemonic?

If constitutionalism is defined as a set of ideologies and institutions predicated on the idea of the limitation 

and regulation of government authority by law, the Sharia does not limit the power of governments. 

Accordingly, the Caliph could do anything he wanted without the fear of facing the opposition party or even 

impeachment procedures. In this way, the implementation of the Sharia would lead to an undemocratic 

state. The power of the Caliph was unlimited. In the words of Bassam Tibi, ‘none of them was a legal ruler in 

the modern constitutional sense’.1 One of the reasons for this is that there existed no institutional authority 

able to control the caliph’s compliance with the Sharia. The received image is that Islamic law allows the 

ruler (King, Prime Minister, or President) to govern as a dictator: whatever his decision, it is always right. This 

follows with other images that Sharia does not provide procedural regulations to control a government, 

does not have a clear rule on how to elect a government nor how to limit the powers of the government, 

and there is no judicial independence in the countries that adhere to the Sharia. The decision of the Caliph 

would be based heavily on his discretion, or his interpretation of the Sharia; not on the rule of law.

 

Some take Saudi Arabia as an example of the authoritarian view, where it suggests the Quran and the 

Sunnah as the country’s Constitution and the Sharia is its basic law, implemented by the Sharia courts with 

judges and legal advisors. The head of state is a king, elected by and from the extensive Saud’ family. The 

King, assisted by a council of ministers, supervises legislative and executive institutions, and the judiciary. 

Saudi Arabia has institutions such as a House of Representatives whose members are elected by the people, 

and has no political parties. The best model of a secular state in the Muslim world is Turkey. The Republic 

that Kemal Ataturk founded and subsequent leaders have shaped is radically different from the imperial 

society of the Islamic Ottoman Empire. Turkish law is codified, with civil and commercial law originally 

based on the Swiss system, administrative law based on the French system, and criminal law based on the 

Italian system. Turkey today is a secular state. Turkey has mosques, churches, and synagogues open to all, 

but politicians are forbidden to exploit religion for political purposes.

C. The third way 

 

Do we have the third option? Contrary to the (religious) authoritarians’ views, other Muslim scholars 

such as Abdullahi Ahmed An-Na’im and Muhammad Sa’id Al-Ashmawy  advocate for an emancipated 

understanding of the Sharia, stressing its original meaning as a ‘path’ or guide, rather than a detailed legal 

code. The Sharia must involve human interpretation. Islamic law is, in fact, the product of a very slow and 

gradual process of interpretation of the Quran and the collection, verification and interpretation of the 

Sunnah during the first three centuries of Islam (seventh to the ninth centuries AD). This process took place 

amongst scholars and jurists who developed their own methodology for the classification of sources, and 

the derivation of specific rules from general principles, as was discussed in chapter1.  

1  Bassam Tibi, The Challenge of Fundamentalism: Political Islam and the New World Disorder (1998), 160.
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This led scholars to distinguish between the Sharia and fiqh. While the Sharia can be seen as the totality 

of divine categorizations of human acts, fiqh might be described as the articulation of the divine 

categorizations by human scholars. These articulations represent or express the scholars’ understanding 

of the Sharia. This means that jurists or scholars in the Islamic tradition, however highly respected they may 

be, can present only their own personal views or understanding of what the Sharia is on any given matter. 

Moreover, the Quran and the Sunnah cannot be understood or have any influence on human behaviour 

except through the efforts of (fallible) human beings. 

 

Therefore, even though Sharia is based on the revelations of God, it cannot possibly be drawn up except 

through human understanding, which means both the inevitability of differences of opinion and the 

possibility of error, whether amongst scholars, or the community in general. Khaled Abou El Fadl explains 

further: ‘All laws articulated and applied in a state are thoroughly human, and should be treated as such. 

Consequently, any codification of Shari’a law produces a set of laws that are thoroughly and fundamentally 

human. These laws are a part of Shari’a law only to the extent that any set of human legal opinions is 

arguably a part of Shari’a. A code, even if inspired by Shari’a, is not Shari’a.’1

Since Sharia involves human understanding, the social norms of Sharia follow the nature of human 

beings because they are derived from specific historical circumstances. For instance, the caliphate was 

the product of history, an institution of human, rather than divine, origin, a temporary convenience, and 

therefore a purely political office. Just as the state should be secure from the misuse of religious authority, 

Sharia should be freed from the control of the state. State policies or legislation are based on civic reasons 

accessible to citizens of all religions. An-Na‘im maintains the very idea of an ‘Islamic state’ is one based on 

European ideas of state and law, and not Sharia or the Islamic tradition.2

Whilst the Quran contains a variety of elements, such as stories, moral injunctions, and general, as well 

as specific, legal principles, it should be noted that the Quran prescribes only those details which are 

essential. It thus leaves considerable room for development, and safeguards against restrictive rigidity. The 

universality of Islam lies not in its political structure, but in its faith and religious guidance. Abd al-Wahhab 

Khallaf goes further by stating that the Islamic government is a constitutional government, not a tyrannical 

one.  In other words, based on Khallaf’s understanding, a government in Islam is not based on the charisma 

of the person. He also takes the view that Islam guarantees individual rights (huquq al-afrad) and provides 

for the separation of powers. Khallaf’s views can be justified on the grounds that the Quran provided the 

basic principles for a constitutional democracy without providing the details of a specific system. Muslims 

were to interpret these basic principles in the light of their customs and the demands of their historical 

consciousness. Once again, this partly explains why Muslims still need a new reinterpretation or ijtihad. 

 

Nathan J. Brown points out that Sharia does provide a basis for constitutionalism and that Islamic political 

thought is increasingly inclined towards constitutionalist ideas. While it is true that attempts to put these 

ideas into practice have not so far been successful, the problem could be seen to lie in the lack of attention 

to the structures of political accountability, rather than in flaws in the concept of Islamic constitutionalism.3 

Azizah Y. al-Hibri explains some key concepts of Islamic law in order to support the view that Sharia is 

compatible with constitutionalism. A state must satisfy two basic conditions to meet Islamic standards: 

the political process must be based on ‘elections,’ (bay’ah); and the elective and governing process must be 

1  Khaled Abou El Fadl, ‘Constitutionalism and the Islamic Sunni Legacy’ (2002) 1 UCLA Journal of Islamic and Near Eastern Law 67.

2  Abdullahi Ahmed An-Na’im, Islam and the Secular State: negotiating the future of Shari’a (2008). See also Noah Feldman, The Fall and Rise of the Islamic 

State (2008).

3  See Nathan J. Brown, Constitutions in a Non-Constitutional World: Arab Basic Laws and the Prospects for Accountable Government (2002), 162.
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based on ‘broad deliberation,’ (shura). These two principles are part of the criteria employed to determine 

or to judge Islamic constitutional law. According to al-Hibri, these principles, together with other factors, 

including that the ruler in a Muslim state has no divine attributes and that there is no ecclesiastical structure 

in an Islamic setting, indicate that there is, in fact, little difference between an Islamic constitutional setting 

and a secular one.1

 

A relevant example of the third way is Indonesia. The Indonesian founding vision, the Pancasila, sets 

out the five pillars (of belief ) that underpin the state foundation and the Constitution: Belief in one God, 

Humanitarianism, National Unity, Representative Democracy, and Social Justice. These pillars are basically 

compromises between secularism, where no single religion predominates in the state, and religiosity, 

where religion (especially Islam) became one of the important pillars of the state. An Islam-inspired agenda 

is welcome, to the extent that it corresponds with, and does not contradict, the Pancasila. The very fact 

that Indonesia is the largest Muslim country in the world does not require to Indonesia to become an 

Islamic state, like Egypt, Iran or Saudi Arabia. In other words, it is a common belief that Indonesia is neither 

a secular nor an Islamic state but one that endorses belief in God. Under its 1945 Constitution, Indonesia 

was designed to stand in the middle position.2  

Conclusion

It should be noted that having a constitution – written or unwritten – does not necessarily mean that a state 

follows constitutionalism. In other words, constitutionalism does not reside only in the powers of the state. 

When scholars talk of constitutionalism, they normally mean not only that rules create legislative, executive, 

and judicial powers, but that these rules impose limits on those powers. As a concept, constitutionalism is 

wider and broader than the text of a constitution. For instance, a state can have a written constitution that 

is against the spirit of constitutionalism.

Shari`a and constitutionalism should not lead to a political chaos or to inflict harm (mafsadah) upon 

society. Instead, it protects maslahah al-`ammah (public interest) — as the main objective of Shari’a. 

“Islamic constitutionalism” should not stop at the point reached by the modernists – that the Shari’a 

can borrow from western constitutionalism. Rather, it goes further by asking: Can the Shari’a develop a 

new theory, type, idea, of form of constitutionalism? The main problem could be seen to lie in the lack 

of attention given to the structures of political accountability, rather than to any flaws in the concept of 

Islamic onstitutionalism. 

How does “Islamic constitutionalism” respond to a critical issue here: to provide checks and balances 

mechanism to the power of the government? Does it put some restrictions based on traditional 

interpretation of Shari’a? Or does it ignore them and just copy + paste from International and Western 

documents? Or does it give ‘inspiration’ to uphold and maintain the institutional mechanism of political 

and legal accountability? Is it possible to create a different or modified structure of power and governance 

(the traditional separation of powers of the legislative, judiciary, and executive powers)? Even in the 

Western world, new powers emerge in the form of regulatory institutions in the area of administrative law.

Finally, even in the Western world, there has been a long history of struggle to uphold constitutionalism.  

1  Azizah Y. al-Hibri, ‘Islamic Constitutionalism and the Concept of Democracy’ in Fred Dallmayr (ed.), Border Crossings: Toward a Comparative Political Theo-

ry (1999), 63-87.

2  Nadirsyah Hosen, ‘Indonesia: A Presidential System with Checks and Balances’ in Röder, T and Grote, R (eds.) Constitutionalism in Islamic Countries: Be-

tween Upheaval and Continuity (2011).
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There can be no shortcuts to meaningful democratic reform. Gradualism and long-term planning are 

critical to the agendas of a reformist government. Many of the problems identified in Tunis and Egypt, to 

name a few, are products of the overcrowded reform agenda, carried out in a very short time. 
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Love In Islam And Violence Despised. 

By: Dr.Hj.Siti Mujiatun, SE, MM *

I. Introduction

Love and compassion is a very fundamental  endowment from Allah and must be maintained  at its best. 

All humans, in fact from their mother’s womb, have gained a great sense of love and affection.  A mother, 

when declared  pregnant by the doctor, ,  feels immense happiness upon receiving this news. In turn, so 

does the husband,. The husband and wife will do everything possible to keep careful, so that the child will 

be born physically healthy. Any need to care for a child in the womb will be run at any expense, whether 

money or otherwise, for the sake of the child’s safety in the womb. Moreso, the prayers of both parents is 

presumably that they are granted a child who will be born,  obedient to Allah and both parents, and useful 

for this nation and religionThat is one of Allah’s great and very influential blessings in social life. The loss of 

love and affection in human beings will cause them to become a cruel and uncivilized human being.

The love and affection of man, woman and child, is an instinct Allah gives to every human being. This 

provision is described in the chapter of Aal-^imraan, verse 14 which means “ Beautified for people is the 

love of that which they desire - of women and sons, heaped-up sums of gold and silver, fine branded 

horses, and cattle and tilled land. That is the enjoyment of worldly life, but Allah has with Him the best 

return “. However, Islam does not justify the showing of love and affection being freely and uncontrolled. 

It must be done in a permissible manner, i.e. through marriage. Its result would be a harmonious family 

in all its aspects. This provision is  mentioned in the chapter of ar-Rum, verse 21 which means “ And of His 

signs is that He created for you from yourselves mates that you may find tranquillity in them; and He placed 

between you affection and mercy. Indeed in that are signs for a people who give thought. “In this paper, we 

will describe some aspects of compassion that is; Compassion in Islam and hated violence, Understanding 

of affection and the urgency of it according to Islam, Influence of affection in society, Influence of affection 

towards the da’wah, and Love in general between Muslims and western society. Hopefully this paper is 

useful for all readers.

II. Definition of love and its urgency in islam

According to Abdullah Nashih Ulwan, affection can mean the tenderness of the heart and the sensitivity 

of affection towards others.1  In the Qur’an, the Mercy of Allah is presented in the word Ar-Rahman. Being 

Merciful is the most revealed Attribute of Allah in the Qur’an. The word Rahman and Raheem is the most 

revealed attribute of Allah in the Qur’an, which is repeated 114 times.2

According to Jalaluddin, the mention of so many means that Allah grants to man His Mercy in this life. Also, 

Allah commands that man be merciful and compassionate, if they wish to obtain high acceptance from 

Allah. In addition, there are other words in the Qur’an that have the meaning of affection and acceptance, 

such as Mahabbah, Ar-rahmah and mawaddah. Mahabbah is a word form derived from the word hubb 

which means love or acceptance, in the context referring to Allah (the acceptance of Allah), as well as the 

context of humanity i.e. love. While Ar-rahmah and mawaddah, both have the same meaning in some 

cases, namely mercy, but Ar-rahmah tends to the mercy in the Hereafter. And mawaddah tends to be the 

Mercy given in this life. In the tafseer of Ibn Abbas, it is affirmed that mawaddah is the love and affection of 

1 Abdullah Nashih Ulwan,Pendidikan Anak Dalam Islam; Pendidikan Sosial Anak, (Bandung: Remaja Rosda Karya, 1996), Prints. 3, page. 11.

2 M. Quraish Shihab, Grounding Al-Quran, (Bandung: Mizan, 2000), Prints. 21, page. 25.
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the wife to her husband.1While ar-rahmah is the love and affection of the husband to his wife.

Thus, the love and affection between husband and wife has been created by Allah in man. Love and 

affection between men and women cannot be eliminated, because it is universally applicable and not 

familiar with certain situations and conditions. Love and affection, if maintained properly will produce 

good results. But if ignored will bring a destructive negative impact.2

In Asma-ul Husna, there are many names of Allah showing the attributes of His Mercy, such as Ar-

Rahman, Ar-Rahim, Al-Latif, Al-Hakim, and Al-Ghafur. All of them have different meanings specifically 

but generally have the same meaning, that is the mercy and forgivingness of Allah, the Exalted 

Furthermore, the basis of affection is one of the most noble traits that Allah endows to man, and it is by 

this nature that Allah will enable one to give a sincere repentance for his sins. Verse 12 in the chapter of 

al-An’aam:

وا  يَن َخِرُ ِ
رِْض قُْل هلِلِ َكتََب َعَ َنْفِسِه الرَّمْحََة َلَْجَمَعنَُّكْم إَِل يَْوِم الِْقيَاَمِة ال َريَْب ِفيِه الَّ

َ
َمَواِت َواأل ﴿ قُْل لَِمْن َما يِف السَّ

نُفَسُهْم َفُهْم ال يُْؤِمنُوَن ﴾
َ
أ

Meaning: Say, “To whom belongs whatever is in the heavens and earth?” Say, “To Allah .” He Has attributed 

Himself with Mercy. He will surely assemble you for the Day of Resurrection, about which there is no doubt. 

Those who will be losers [on that Day], are the non-believers.3

Hadith Muslim also explained that Rasulullah, peace be upon him,said: “The example of the Muslims in 

love and”compassion” is like one’s body, when one member suffers, the whole body will suffer.” Allah also 

explained that Muhammad ملسو هيلع هللا ىلص , is a loving person and had a sense of compassion for those who believe. 

Allah says in Surah at-Tawbah verse 128:

نُفِسُكْم َعِزيٌز َعلَيِْه َما َعِنتُّْم َحِريٌص َعلَيُْكْم بِالُْمْؤِمِننَي رَُءوٌف رَِحيٌم ﴾ 
َ
﴿ لََقْد َجاَءُكْم رَُسوٌل ِمْن أ

Meaning: There has certainly come to you a Messenger from among yourselves. Grievous to him is what 

you suffer; [he is] concerned over you and to the believers is kind and merciful.4

Explanation of the verses and the hadith above shows the very urgency of the nature of love and gentleness 

in Islam’s perspective. So Allah, the Exalted, ordered the Prophet Muhammad ملسو هيلع هللا ىلص, to convey the teachings 

of Islam and in doing so, to have the nature of tenderness and affection, not in a rough behavior. Allah’s 

order addressed to our Prophet Muhammad ملسو هيلع هللا ىلص, may be a valuable lesson to us as his people. This should 

be a common concern, especially in conveying the teachings of Islam in its various aspects.

III. The influence of compassion in society.

The term “community” is the term Arabic absorption of “Syaraka” which means to participate in participating. 

In English, the word is called “society”, which means the set of people who make up the system wherein 

lies communication. In summary, the understanding of society is a collection of people who interact in 

social relationships, interconnected with each other and then form a larger group and live in one region. 

Social Relationship interaction will be more beautiful when there is an affection and tenderness, love and 

compassion. So that peace will be realized in the community. The Qur’an teaches about society in several 

1 Jalaluddin, Educational Theology, (Jakarta: Raja Grafindo Persada, 2002), Prints. 2, page. 214

2 Ibn Abbas, Tafsir Ibn Abbas, in the program of Maktabah as-Syamilah.

3 Ministry of Religious Affairs of the Republic of Indonesia, Al-Qur’an dan Terjemahnya, Foundation Organizer Translator / Interpreter Al-Qur’an, 1971, page. 

188.

4 Ibid, page 303.
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terms, including using the terms ummah, qaum, qabilah, sha’b, qoryah, ta’ifah or jama’ah. The verses 

concerning the community are the words of Allah in the chapter of al-Hujurat verse 2:

ْن َتْبََط 
َ
ْصَواتَُكْم فَْوَق َصوِْت انلَّيِبِّ َوال َتَْهُروا هَلُ بِالَْقْوِل َكَجْهِر َبْعِضُكْم بِلَْعٍض أ

َ
يَن آَمنُوا ال تَْرَفُعوا أ ِ

َها الَّ يُّ
َ
﴿ يَا أ

ْنتُْم ال تَْشُعُروَن ﴾
َ
ْعَمالُُكْم َوأ

َ
أ

Meaning: O you who have believed, do not raise your voices above the voice of the Prophet or be loud 

to him in speech like the loudness of some of you to others, lest your deeds become worthless while you 

perceive not.1

This verse is closely related to courtesy to Allah and His Rasul through the way of glorifying him, honoring 

him. Allah commands the believers not to speak out loud to the Prophet Muhammad ملسو هيلع هللا ىلص . Raising one’s 

voice is one indicator a person has a rude, arrogant and arrogant nature. Although this verse is addressing 

etiquette towards the Prophet, but its implementation is for all existing communities, in accordance with 

the rules of fiqh / rule of Islamic Law. In regards to the prohibition, this is mentioned in the chapter of al-

Hujurat verse 11:

ْن يَُكونُوا َخرْياً ِمنُْهْم ﴾
َ
يَن آَمنُوا ال يَْسَخْر قَوٌم ِمْن قَْوٍم َعَس أ ِ

َها الَّ يُّ
َ
﴿ يَا أ

Meaning: O you who have believed, let not a people ridicule [another] people; perhaps they may be better 

than them; nor let women ridicule [other] women; perhaps they may be better than them.2

In the above verse, it also implies that people should give mercifulness, tenderness, not to return each 

other’s insults, which will generate hatred and hostility.

In a hadith, the Prophet, peace be upon him, explained:

ُخو الُْمْسِلِم اَل َيْظِلُمُه َواَل يُْسِلُمُه َوَمْن َكَن 
َ
نَّ رَُسوَل اهلل ملسو هيلع هللا ىلص قَاَل )الُْمْسِلُم أ

َ
ْخَبَُه أ

َ
نَّ َعبَْد اهلِل ْبَن ُعَمَر رَِضَ اهلُل َعنُْهَما أ

َ
أ

َج اهلُل َعنُْه ُكْرَبًة ِمْن ُكُرَباِت يَْوِم الِْقيَاَمِة َوَمْن َسرَتَ  َج َعْن ُمْسِلٍم ُكْرَبًة فَرَّ ِخيِه َكَن اهلُل يِف َحاَجِتِه َوَمْن فَرَّ
َ
يِف َحاَجِة أ

ُمْسِلًما َسرَتَُه اهلُل يَْوَم الِْقيَاَمِة( رواه ابلخاري
Meaning: That Abdullah Ibn Umar may Allah accept both their deeds , informed us that the Messenger 

of Allah said; A Muslim is another Muslim’s brother, so, do not be unjust to him, ignore him (not give help 

to him), Whoever fulfilled his brother’s needs, then Allah will grant him his needs. Anyone who relieves a 

Muslim of his hardship, Allah will relieve him of hardships on the Day of Judgment. Anyone who refrains 

from exposing a Muslim, Allah will grant him goodness on the Day of Judgment. Imam Bukhari’s Hadith.3

The description in the hadith, which was relayed by Abdullah ibn Umar, draws the conclusion that zhalim is 

a form of roughness that will produce something that is not good in social life and will cause hatred. While 

assisting other peoplein their needs , is a picture of the nature of one’s softness, which will give birth to 

tenderness and affection within society. Not exposing anything bad or disgraceful towards one’s Muslim 

brother, is a sign of deep affection for him. We can also see in the hadith narrated by At-Tirmizi:

َماِء(.  رِْض يَرمَْحُْكْم َمْن يِف السَّ
َ
امِحُوَن يَرمَْحُُهْم الرَّمْحَُن ارمَْحُوا َمْن يِف اأْل َعْن َعبِْد اهلِل بِْن َعْمٍرو قَاَل قَاَل رَُسوُل اهلل ملسو هيلع هللا ىلص )الرَّ

1 Ibid, page. 845

2 Ibid., Page. 847.

3 Imam Bukhari, Sahih Bukhari, juz 8, page 309. in Maktabah as-Syamilah.
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رواه الرتمذي .
Meaning; Abdullah bin Umar said;  that Rasulullah, peace be upon him, said ; Those who are merciful will 

be accepted by Allah the Most Merciful. Have mercy to the people on earth, undoubtedly the inhabitants 

in the heavens (i.e. Angels) will love you. Hadith of At-Tirmizi.1

The word َمــْن in the hadith of the Holy Prophet is isim mawsuul, which in  terms of usuul fiqh gives the 

utmost benefit.Therefore, the Holy Prophet not only ordered us to mercy to the pious, he also ordered 

us to mercy towards the whole of humanity. And, not just humans, animals included. Compassion will 

embody love in society, as well as an indicator of faith. Faith is as a bridge reaching the Promise of Allah, 

being Paradise, as we can see in the hadith narrated Abu Hurairah, may Allah accept his deeds:

ِب ُهَريَْرَة قَاَل قَاَل رَُسوُل اهلِل ملسو هيلع هللا ىلص : )َواهلِل اَل تَْدُخلُوا اجْلَنََّة َحىتَّ تُْؤِمنُوا َواَل تُْؤِمنُوا َحىتَّ َتَابُّوا قَاَل إِْن ِشئْتُْم َدلَلْتُُكْم 
َ
َعْن أ

اَلَم بَيْنَُكْم(. رواه أمحد فُْشوا السَّ
َ
َعَ َما إَِذا َفَعلْتُُموُه َتَابَبْتُْم أ

Meaning: Abu Hurayrah said; The Prophet said; by Allah, you will not go to Heaven until you have faith, and 

you do not have the characteristics of a pious believer until you love each other. Shall I not direct you to a 

means of success in this matter, spread the greetings among you. Ahmad’s Hadith2

Al-Munaawi rahimahullah said,

رْيُ ْصنَاِف اخلاََلئِِق َفرُيَْحُم الَبّ َوالَفاِجُر َوانلَّاِطُق والُْمبَْهُم َوالْوَْحُش َوالطَّ
َ
يَْع أ بِِصيَْغِة الُْعُمْوِم يَْشَمُل َجِ

Meaning: In this context, the general terms used by the Prophet, encompasses all kinds of 

creatures, including the good, the poor, the speaking person, the mute, the animal and the bird.3 

Compassion instructed by the Religion is as has been taught by the Prophet. He has taught that the optimal 

measure of compassion that should be given to the creatures of Allah, is like self-love, it is as revealed by 

the Prophet:

ِهْم، َوَتَعاُطِفِهْم َمثَُل اجْلََسِد إَِذا اْشتَىَك  ِهْم، َوتََرامُحِ َعِن انلُّْعَماِن بِْن بَِشرٍي، قَاَل: قَاَل رَُسوُل اهلِل ملسو هيلع هللا ىلص : ) َمثَُل الُْمْؤِمِننَي يِف تََوادِّ
( . رواه مسلم  َهِر َواحْلُمَّ ِمنُْه ُعْضٌو تََداَع هَلُ َسائُِر اجْلََسِد بِالسَّ

Meaning; “The example of the believers in their loving one another, and speaking politely to one 

another, is like one body, if one of its organs suffer from pain, then the whole body suffers ...”4

 

 A solid society must support one another as the Prophet has described, the utmost support that 

will cultivate it must be based on love, tenderness and affection towards each other.. In the hadith narrated 

by Abi Musa, may Allah accept his deeds:

ِب ُموَس قَاَل قَاَل رَُسوُل اهلِل ملسو هيلع هللا ىلص : )الُْمْؤِمُن لِلُْمْؤِمِن َكبْلُنْيَاِن يَُشدُّ َبْعُضُه َبْعًضا وشبك بني أصابعه(  رواه ابليهىق
َ
 َعْن أ

Meaning; Abu Musa said, Rasulullah said “A believer with another believer should be like  the re-inforcement 

of a building. “ and then he put his fingers together. Baihaqi hadith.5

Compassion teaches many things to human beings, compassion gives us all the sensitivity, to 

share and love each other. Affection can change many individuals and that change is generally 

1 Imam at- Tirmizi, Sunan Tirmizi, vol. 7, page.161 in Maktabah as-Syamilah.

2 Imam Ahmad, Sunan Ahmad, bil. 16, page .381, in maktabah as- Syamilah.

3 Faidhul Qadiir 1/473, Maktabah At-Tijariyah, Egypt, prints. I, 1346 H

4 Imam Muslim, Sahih Muslim, vol.12, page.468 in the maktabah as-Syamilah.

5 Al-Baihaqi, Sunan Baihaqi, vol. 6, Dar al-Kutub al-Ilmiyah, Beirut, First Issue, 1410 H, page.102
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towards the better. Whether it’s for ourselves, the people we love, and the people around us. 

Furthermore, the thing that becomes the press point is the correlation between faith and compassion or 

love. In a Hadith which reads:

ْجَِعنَي( 
َ
هِ َوانلَّاِس أ هِ َوَوادِلِ َحبَّ إَِلِْه ِمْن َودَلِ

َ
ُكوَن أ

َ
َحُدُكْم َحىتَّ أ

َ
نَِس بِْن َمالٍِك قَاَل قَال رَُسوُل اهلل ملسو هيلع هللا ىلص: )اَل يُْؤِمُن أ

َ
َعْن أ

رواه ابن ماجه
Meaning: Anas bin Malik he said; Rasulullah said: One will not be a perfect believer until 

I am more beloved by one than his children, parents, and all other human beings. “1 

A Muslim is also required to devote compassion to a wider group, not just limited to family, and friends. 

Can we imagine if affection in life and in society  is lost? Then it will emerge disenfranchised. The strong will 

oppress the weak, the rich will enslave the poor.

Caliph Umar bin Abdul Aziz explains, of the most accepted charity of Allah, the Exalted,  are three: “To 

apologize when invoking harm or revenge, to be fair when emotional, and to have mercy on fellow servants 

of Allah, the Exalted.” In our life, worthy of care are the poor, the orphans, the bad ones out of necessity, 

the unfortunate ones, and so on. They are creatures like us. The difference is that they have befallen some 

hardships. According to the word of Allah in the chapter of an-Nahl verse 128:

يَن ُهْم ُمِْسنُوَن ﴾  ِ
َقْوا َوالَّ يَن اتَّ ِ

﴿ إِنَّ اهلَل َمَع الَّ
Meaning: Indeed, Allah is with those (i.e. supports) who fear Him and those who are doers of good.2

From the results of research ever undertaken by educational experts, it is stated that the love and affection 

of both parents to their children will have a positive impact. A child who does not get the love, attention, 

and affection of both parents and people who are close to him, will experience brain growth disorders. The 

areas of the brain that are most affected by lack of love, attention, and affection are the prefrontal cortex 

and orbitofrontal cortex (OFC). Nutrition of love and affection stimulates the baby’s brain to produce 

beta-endorphin, a neuropeptide capable of providing a sense of tranquility in its heart, then it will spread 

throughout the baby’s brain and body. In the brain, this beta-endorphin reaches OFC, part of the PFC 

that lies above the eye, and helps the growth of brain cells. At the same time dopamine is released from 

the brain stem, it also reaches PFC, and helps the growth of brain cells. OFC mostly develops from birth 

and matures around the age of one year. Among the important functions of the OFC are, for example, 

social adjustment, mood control, action and responsibility, and are crucial in determining the individual’s 

personality. Adults or children who are impaired at OFC growth react to negative or challenging situations 

without thinking or being able to consciously control their response. Thus a sense of love and affection is 

very positive impact in the lives of children and adults.3

Based on the above arguments, speaking in a gentle voice, not in a loud voice, is one of the most beloved 

attitudes of Islamic teachings. This is certainly true in general. Nevertheless, there is a cultural nature of 

a society that speaks with a strong voice because it is influenced by certain circumstances. For example, 

people who live on the beach with strong waves or in the mountains. They speak to each other in a loud 

voice, because the sound of the waves on the shore is so strong. This happens in the community in Sibolga 

Sub district of North Sumatra, because the waves are very strong which causes people to speak in a loud 

1 Ibn Majah, Sunan Ibn Majah, vol.7.76, in Maktabah as-Syamilah.

2 Ministry of Religious Affairs of the Republic of Indonesia, Alquran Dan Terjemahnya, page.421.
3 http://www.adiwgunawan.com/articles/pengaruh-cinta-perhatian-dan-kasih-sayang-terhadap-perkembangan-otak-dan-perilaku-anak.
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voice. Another example is the people around Tapanuli Utara District, if they speak with a strong voice, it 

is because the place is surrounded by the mountains. Things like this, certainly can not be categorized 

that they are arrogant people, because the natural environment has influenced them to speak with a loud 

voice.1 

IV. The Effect of Compassion In Da’wah

The human heart will incline toward the person who is gentle toward him. Therefore, among the 

requirements of preachers is to choose words that are soft and not rough, in respect for da’wah. Do not let 

people flee from the Religion of Islam. However, that does not mean a preacher will always be gentle in all 

circumstances. Even in certain circumstances he is required to be assertive. Gentle and firm attitudes are 

placed accordingly, and that is the wisdom that needs to be understood and performed during preaching.

Many verses and hadiths indicate the importance of gentle attitude in da’wah. Here are:

Allah’s word in Surah an-Nahl  verse 125: 

ْحَسُن ﴾
َ
﴿ اْدُع إَِل َسِبيِل َربَِّك بِاحْلِْكَمِة َوالَْموِْعَظِة احْلََسنَِة وََجاِدلُْهْم بِالَِّت يِهَ أ

Meaning: Invite to the way of your Lord with wisdom and good instruction, and argue with them in a way 

that is best. Indeed, your Lord is most knowing of who has strayed from His way, and He is most knowing 

of who is [rightly] guided.2

Allah says in surah al-Ankabut verse 46:

ْحَسُن ﴾
َ
ْهَل الِْكتَاِب إِالَّ بِالَِّت يِهَ أ

َ
﴿ َوال ُتَاِدلُوا أ

Meaning: And do not argue with the People of the Book except in a way that is best,3

Imam Al-Alusi said: “but in the best way”, that is by the best of temperament, such as repaying rudeness 

with tenderness, anger with patience, riot with sincerity, and emotion with politeness “4

Allah says in surah Ali Imran verse 159:

وا ِمْن َحْولَِك ﴾ ﴿ فَِبَما رمَْحٍَة ِمْن اهلِل نِلَْت لَُهْم َولَْو ُكنَْت َفّظاً َغِليَظ الَْقلِْب الْنَفضُّ
Meaning: So by the mercy of Allah, [O Muhammad], you were lenient with them. And if you had been rude 

[in speech] and harsh in heart, they would have disbanded from you5

A preacher should really ponder about  this verse! Because if a hard attitude will cause man to stray away 

from the way of Prophet Muhammad ملسو هيلع هللا ىلص , then what about other people who are far below him, if he is 

hard and is rude ?6

the Messenger of Allah, said:

ٍء إِالَّ َشانَُه(.  ٍء إِالَّ َزانَُه َواَل ُيْنَُع ِمْن َشْ ْفَق اَل يَُكوُن يِف َشْ َعْن َعئَِشَة َزْوِج انلَّيِبِّ َعْن انلَّيِبِّ ملسو هيلع هللا ىلص قَاَل: )إِنَّ الرِّ

رواه مسلم 

1 Results of observation in the field when the author social interact in place in 2016.

2 Department of Religion RI, Alquran Dan Terjemahnya, page. 421.

3 Ibid., Page. 635.

4 Ruhul Ma’aniTafseer 21/2.

5 Ministry of Religious Affairs of the Republic of IndonesiaAlquran Dan Terjemahnya, page.103

6 Sech Dr. Fadhli Ilahi, Min Sifatid Da’iyah Al-Liin war Rifq, page: 14.
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Meaning;  Aisyah, the Prophet’s wife said,the Prophet, peace be upon him, said; Truly gentleness is not in anything 

except that it will make it beautiful, and when it is removed from anything except that it is bad. Hadith of Muslim1 

 

The scholars say: the word “shay’in” شــيء (something) in the above sentence is nakirah (unspecified word) 

which is in the series of totality, so it is about all things. The point is that gentleness is praised in all affairs, not 

only in preaching and communicating with others, but as well as in buying and selling amongst other things. 

In another hadith,  it is stated:

وا َواَل  ُ ُروا َويَرِّ وا َواَل ُتنَفِّ ُ ْمِرهِ قَاَل: ) بَشِّ
َ
ْصَحابِِه يِف َبْعِض أ

َ
َحًدا ِمْن أ

َ
ِب ُموَس قَاَل َكَن رَُسوُل اهلِل ملسو هيلع هللا ىلص إَِذا َبَعَث أ

َ
َعْن أ

وا( . رواه مسلم ُ ُتَعرِّ
Meaning; Abu Musa said; Rasulullah, when sending one of his companions for a need, he said: “Convey the 

good news and do not make people run away from religion, be easy and do not make it difficult!” Hadith 

of Muslim2

 In this hadith, the Prophet did not suffice with the command of “facilitating and delivering good 

tidings, alone. But he also forbade “making trouble and the like”.

V. Compassion In Life Between Muslims and Western Communities

Compassion is an attitude based on a noble conscience. We people who have religious norms are deserved 

to continue to cultivate a sense of copmpassion towards others without distinguishing relatives, tribes, 

race, class, color, social status, sex, and old or young. In life within society, the smallest government is the 

neighborhood which plays the role for people who live around the area and is an attempt to create a kind 

of regularity. Certainly, the intended will be accomplished if every component realizes the importance of 

a life of order, and strives to enforce the prevailing rules.

One of the most important values that is owned by every member of a community group, is the sense 

of belonging to each other and mutual attachment. This will make the conscious feel for each other and 

not be selfish. In addition, it makes the interaction of a Muslim with all human beings special. There is no 

difference between rich and poor, between officials and commoners, white skin with blacks, Arabs with 

non-Arabs except in their piety. Allah, the Exalted advises us to always have good character towards people, 

be affectionate and show kindness. These are the ethics and morals of a Muslim that is to  be realized in 

every behavior and speech. Both towards Muslims and non-Muslims. Both the Muslim community and the 

western society. Good morality is the primary means of indicting the people to spread this great Religion.

Allah created man and woman and made man as a nation and tribe to know one another, as we can find in 

Allah’s saying  in Chapter al-Hujurat verse 13:

نَث وََجَعلْنَاُكْم ُشُعوباً َوَقبَائَِل تِلََعاَرفُوا 
ُ
َها انلَّاُس إِنَّا َخلَْقنَاُكْم ِمْن َذَكٍر َوأ يُّ

َ
﴿ يَا أ

ْتَقاُكْم إِنَّ اهلَل َعِليٌم َخِبرٌي ﴾ 
َ
َِّ أ ْكَرَمُكْم ِعنَْد اهلل

َ
إِنَّ أ

Meaning: O mankind, indeed We have created you from male and female and made you peoples and tribes 

that you may know one another. Indeed, the most noble of you is the most righteous of you. Indeed, Allah 

is All-Knowledgeable.3

Prophet Muhammad ملسو هيلع هللا ىلص himself stated that of the best of man is the most beneficial human towards other 

1 Imam Muslim, Sahih Muslim, vol.12, page.487, in the Maktabah as-Syamilah.

2 Imam Muslim, Sahih Muslim, vol. 9, page.152, in Maktabah as-Syamilah.

3 Ministry of Religious Affairs, page.847
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human beings. Whatever the beliefs of a person there is one similarity, that is, as one of Allah’s creations. 

In general, Muslim societies and western societies have differences in their religious ideology, but still we 

have the same goal as the creatures of Allah, i.e. to live harmoniously.

To realize a harmonious society and a stable state, a balance between these two relationships needs to be 

emphasized. 

VI.Conclusions and Recommendations

Compassion is the human nature Allah gives. In family life, society and the state of affection must be a pillar 

or a milestone. Without any compassion, life would be arid and meaningless. The love that is Allah’s gift in 

every human being must be kept and maintained according to the command of religion. Implementation 

of compassion, should be a mutual agreement, regardless of age, ethnic and religious boundaries. 

However, compassion should not be used as an excuse to commit a religiously forbidden act, such as 

having sexual intercourse freely, on the grounds of loving one another. Giving a sign of affection to others 

is also prohibited by using something that is forbidden religiously, such as gifts of liquor, intoxicating drugs 

and anything that can ruin the mind. As a recommendation; Muslims throughout the world must reject the 

various forms of prostitution that hide behind such so called compassionate times, such as in the day of 

valentine or other practices. If Muslims had been struck by disasterin an area, other Muslims should rush 

to provide assistance in accordance with existing abilities and always pray for them to be patient and safe 

from all distress. For Islamic countries who already have economic and political power, are urged to assist 

the poor Islamic countries and have not gained the right to independence. 

Wallahu A’lam bissawab.
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“The honourable birth of Prophet Muhammad ملسو هيلع هللا ىلص”

Presented by Mr Muhammad Nazim (Fiji)

Abstract

This essay presents the history of the birth of the Prophet Muhammad ملسو هيلع هللا ىلص and the signs that preceded his 

birth. Muhammad ملسو هيلع هللا ىلص  was the last messenger of Allah and he had the message for the entire human kind 

and as such his impact on the world is also discussed. Additionally, his Mawlid is celebrated by lay Muslims 

and scholars all over the world. Therefore, the historical and contemporary commemoration of mawlid 

with evidence pertaining to this commemoration has also been highlighted. Finally, this research paper 

also presents the judgement of the commemoration of his birth according to the four famous schools of 

thought.
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The Birth and the Signs preceding his Birth 

Prophet Muhammad ملسو هيلع هللا ىلص is the final messenger of Allah and was sent to the entire mankind as a mercy. 

“And we have sent you (O Muhammad) not but as a mercy for the Alameen (mankind and jinn)” [al-

Anbiya’ 21:107].

The light of Prophet Muhammad ملسو هيلع هللا ىلص moved from Sayyidina Adam to Seth and it continued century after 

century through pure woman till Allah gave this light to Abdul Mutallib and his son Abdullah. In this way 

Allah kept pure the impeccable lineage of the Prophet Muhammad ملسو هيلع هللا ىلص from the fornication of the ignorant.

Saiyyidatina Aisha Siddique related from the Prophet ( peace and blessings of Allah be upon him ) that  

Gabriel said ,”I have searched the Earth, east to west, and I have never found a man better than Sayyidina 

Muhammad ملسو هيلع هللا ىلص ,and have never seen any father’s sons better the sons of Hashim ”The statement is further 

strengthened by Abu Huraira in Sahih Al Bukhari that the Prophet said “I have been sent from the best 

generations of the sons of Adam ,one after the other ,until I reached the one I am in”.

The light of the Prophet Muhammad ملسو هيلع هللا ىلص while travelling from century to century has always been 

safeguarded from the fornication of the ignorant, this clearly indicates that Allah has always protected the 

light of Prophet  ( peace and blessings of Allah be upon him ) even in the era of ignorance.

Furthermore, as we move to study the signs preceding his birth, several narrations have been mentioned 

below to justify the signs before the birth of Prophet Muhammad ملسو هيلع هللا ىلص.

The Arabs would take Abdul Mutalib (grandfather) of Prophet Muhammad ملسو هيلع هللا ىلص whenever calamities befall to 

Mount Sabeera and made dua through his mediation. The Almighty would bring happiness and prosperity 

due to the light of the prophet ( peace and blessings of Allah be upon him ) (Maarijun Nubuwwah). It has 

been further mentioned in Maarijun Nubuwwah that According to Abdul Mutalib whenever he sat on the 

ground, he would hear a voice informing him that he was the custodian of the light of the Prophet and 

salutations were on him. Abdullah (father of the Holy Prophet) also states that if he sits under a dried tree, 

the tree will turn green and will bear fruits and send salutation on him. Moreover, Abdullah also narrates 

that if in case he enters a temple, he could hear the idols scream. The Arabs were experiencing hunger, 

grief, calamities and even animals were weak and dying, as Amina got pregnant the countless mercy of 

Allah was bestowed upon Arab and all the problems were solved. The Arabs named the year Sanatul Fatah 

(the year of happiness).

Abraha the governor of Yemen became jealous of Arabs visiting the Ka’bah and wanted them to come to 

him. He made a church to attract people but could not do so. Out of rage he gathered up a strong army of 

habashis and Yeminis, with eight elephant to destroy the Ka’bah. When they were camping outside Makah, 

they had captured a large group of animals of which 200 belonged to Abdul Mutalib. 

When the army of Abraha approached to destroy the Holy Ka’bah the elephants kneeled down again and 

refused to get up despite the severe beating on the head. Then Allah sent against them flights of birds 

from the Ocean carrying three stones which were thrown at the soldiers killing them. 

The Miraculous Birth Of Prophet Muhammad ملسو هيلع هللا ىلص 

The birth of the Holy Prophet Muhammad ملسو هيلع هللا ىلص has been an extra – ordinary one and there have been many 
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narrations that affirms the events that unfolded at the birth of Sayyidina Muhammad ملسو هيلع هللا ىلص.The blessed birth 

of the prophet as agreed by many scholars took place on Monday the twelfth of Rabi – ul – Awwal in the 

city of Makkah, which is located in the Hijaz region on the western part of the Arabian Peninsula.

 

Prophet Muhammad’s father was ‘Abdullah Ibn ‘Abdul Mutallib, from Banu Hashim branch of the Quraysh, 

and his mother was Amina, the daughter of Wahb Ibn ‘Abdul Manaf, who was a member of the Banu Zuhra 

branch of the Quraysh tribe. The Prophet  was their only child. He became an orphan at a very early age 

and was looked after by his uncle Abu Talib.

The mother of the Holy Prophet Muhammad ملسو هيلع هللا ىلص mentioned that she carried the holy prophet in her womb 

without discomfort or hardship. It is very well known that pregnancy and delivery is a very hard time for 

women but it was different for the mother of the Holy Prophet .

As soon as Amina gave birth to the prophet, she saw a white cloud coming from heaven which covered 

him (peace and blessings be upon him) causing him to disappear from her sight, and heard a voice calling, 

“take him around to all corners of the Earth, East and West, and into the oceans, so all will know him by his 

name, his attributes, and his form .Then the cloud quickly disappeared. This incident clearly shows that the 

Almighty Allah created Holy Prophet Muhammad ملسو هيلع هللا ىلص for the entire world.

The geographical location of the different countries testify that the religion of Islam has gone to all corners 

of the Earth and similarly the name and attributes of the Prophet continue to be elevated in all corners. 

For instance Fiji, a very small Island Nation today has a Muslim population of nearly 62534 who praise the 

Prophet  around the year.

As we further our study about the birth of the holy Prophet Muhammad ملسو هيلع هللا ىلص (As reported by Ibn Sa’d, 

Muhammad’s mother had said that when he was born, there was a light that issued out of her pudendum 

(genital organs) which lit the palaces of Syria. Amongst the other incidences reported, He was born with 

his umbilical cord cut off and he was circumcised. His birth was made easy by the will of Allah The fourteen 

galleries of the Qisra’s palace cracked and rolled down, the Magians (also known as the Persians Sacred 

Fire) that had kept burning day and night for one thousand years died down. Additionally, it has also been 

mentioned that the Lake Sawah, as mentioned above was a vast lake where huge ships used to sail, also 

dried up when the prophet was born.

Moreover, Hassan Ibn Thabit narrated that he was present in Medina at the age of seven with the Jews 

in their suburb, and there was a rabbi amongst them who was sitting high on top of a house and he was 

calling “O Jewish people, today the star of Ahmad has emerged or appeared, and it does not appear except 

with his arrival.” It could be seen that not only the people of Makkah were aware of these signs, but the 

people in Medina were also aware of the arrival of the Holy Prophet .

“Amongst the signs is that Iblis, the forefather of the devils, was blocked from the news of the sky so he 

rang out a loud scream. Likewise, he rang out a loud scream when he was damned, when he was taken out 

of paradise and when the chapter of the surah Fatihah was revealed” (Hafidh al Iraqiyy). However, more 

famous sayings on this are that the devils were stricken by falling stars.

However, after the birth of the prophet, when Halima Asa’dya, accepts to ween him, she was in a poor state 

of health and poverty. She narrates that ‘Due to our state of poverty, I didn’t even have milk for my child.” 

Yet she was in search of a child, so that the wage would be paid later on. When she took Muhammad, the 
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blessings began. The first blessing was she came riding a weak female donkey but she went back with 

lightning speed. Her sheep would be full of milk and she was able to feed both the children to the fullest. 

Her sheep’s grew more in number and they were the healthiest. Halimah Asa’dya had a very old camel that 

had stopped giving milk. Upon the Prophet’s  arrival it started to give milk. Hence, these were some of the 

signs preceding, during and after his birth. 

The Impact of the birth of Muhammed on the world.

In the year 571 AD in history, the state of the religion, society, politics and the morality of humans were 

in a pathetic condition. It was indeed a great mercy and blessing that Allah had sent the last messenger 

of Islam. The religious teachings and morals set by the previous prophets had deteriorated and very few 

people clung to it. It can be said that by 571 AD the power of truth, justice, morality, decency and spirituality 

lost its battle against immorality, indecency, corruption, oppression and materialism. 

Prophet Muhammad ملسو هيلع هللا ىلص was charged with the role of prophet hood at the age of forty. First and foremost 

he tried to correct the people of Mecca from worshipping idols. He had informed them that once they 

had recited the Kalimah Tawheed, they have distanced themselves from shirk and encouraged them to 

believe in only one God i.e. Allah. In the Quran, Allah says, “I have created Jinns and men and ordered them 

to worship me” (Zariyat, 51/56). This shows the importance of worship in a person’s life in Islam. There are 

different acts of worship like salaat ,fasting, zakat and hajj in the life of every Muslim and his community. All 

these forms of worship secure unity and togetherness, cooperation and solidarity and altruism for others 

in the society.

Secondly, education and instruction was one of the most important impact made on the people till to date. 

Allah’s first command on the Holy Prophet  was to “Read”. This made the notion of education, knowledge 

and instruction as very important aspects of Islam. The early education was basically the teaching of Quran 

and the Sunnah. Prophet Muhammad ملسو هيلع هللا ىلص had mentioned that “The most blessed of you are those who learn 

and teach the Quran” (Bukhari, 21). He gave importance to both, the education of men and the women. 

Shifa bint Abdillah had been appointed to teach the women. At one occasion, he had ransomed Badr, a 

prisoner who knew how to read and write and this was to teach 10 Muslim children how to read and write. 

He stated that a person who has knowledge is blessed but they must not be conceited. 

Moreover, the Prophet  forbid the spilling of blood, stealing and adultery; that is he forbid involvement 

in all forms of behaviour that would threaten the security of property, life, honour or reputation. Again in 

this period, to be involved in behaviour that would damage family life or incur a bad reputation, to mock, 

to be careless when weighing goods, to oppress, to fail to prevent evil, to be conceited, to incite disorder 

and sedition, or to be an instrument of the shame, to disturb those around one with one’s attitude or 

behaviour, to be malicious or vengeful were behaviour considered to be part of ignorant traditions and 

customs and were forbidden by the Prophet.

Furthermore, cooperation and solidarity were important characteristics in the society of Prophet 

Muhammad ملسو هيلع هللا ىلص. During the Makkan and Medinan periods those who followed the Prophet helped one 

another both financially and spiritually. The Medinan Muslims met the needs of the emigrants as much 

as they could and for this reason they were called the Ansar (Helpers). The Prophet considered it a duty 

to help those who were destitute, poor, orphaned or abandoned and to relieve them of their difficulties. 

«Even if I were to have as much gold as Mount Uhud, I would not want to keep more beside me at night 

than what I owed or to have more than a dinar of that left” (Bukhari, Faith,7). Again, the Prophet said: “If one 

of you does not want for their brother in religion what they want for themselves, then they are not perfect 
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believer,”(indicating the importance of cooperation and meeting the needs of others.

In addition, the policies followed by Prophet Muhammad ملسو هيلع هللا ىلص in Mecca on the foundations of brotherhood 

and he had the power to solve potential problems. In his reign as a leader he was politically just and 

fair.  As a head of state in Medina, he treated both the Muslims and the non-Muslims according to the 

principles of rights, justice and equality that were involved in their constitution. Despite the peace that was 

prevalent in Medina, the Jewish and hypocrites opposed to the Muslims and spread seeds of disunion and 

instigation among the society. It was a fact that the prophet included people loop in discussions he was to 

make as a leader and he brought in istishare (consultations) to the forefront. When there was hardship he 

would be the first to step up, and when there was a reward he would put himself last, always placing the 

benefit of society to the fore. In fact, this behaviour of the Prophet, as a leader of a society, provided for the 

establishment of an atmosphere of peace and security in society.

Moreover, the administrators chosen in his time were humble, gentle and merciful. They devoted their 

entire time and energy for the benefit of the society, complied with the principles of the holy Quran and 

the Sunnah and were competent and capable. The administrators worked towards securing the unity 

and togetherness of society and peace of the state and they did not allow themselves to be used as 

instruments for instigation and sedition. As the prophet had said “You are all responsible in a way; you are 

all accountable for your responsibilities’

Finally, Prophet Muhammad ملسو هيلع هللا ىلص had a great impact on the economy of Medina. The economy of Medina 

was agriculturally based .Due to various wars; he saw that agriculture did not suffer. Therefore he ordered, 

“Whoever has land, let them plant it, if they cannot plant it themselves then their brother should plant it” 

and his companions acted according to this. He had also encouraged his companions to trade. It should 

be taken note of that there was no obstacle to women in trade. His companions were encouraged to halal 

earning and forbidden to purchase haram. The Prophet  had warned against empty promises when trading 

and ordered that purchases made on instalments should be organized according to written documents 

that were witnessed. The Prophet  stated that any purchase concluded should be on approval, and the 

responsibility for anyone who was wronged lay with the administration; he ordered that the property of 

others should not be abused, and strictly forbid earnings that were not honestly gained, but rather came 

through bribery and interest. He ordered that great care be shown to the property of orphans and ordered 

conformity with the law to protect the balance established between the inheritance rights of men and 

women. The Prophet appointed muhtesip (inspectors) to ensure honesty in trade; these officials knew 

the religion well, acted according to what they knew, were gentle, pleasant and honest and were also 

respected in society. The Prophet  announced the variety of needs of craftsmen to ensure the development 

of commercial life, and was pleased with those who carried out trades like brokers, tailors, blacksmiths, 

carpenters, plasterers, butchers, leatherworkers, barbers, midwives, nurses, doctors, bakers, etc... No trade 

that existed in the Age of Ignorance that was important for human life was forbidden, however people were 

warned against fraudulent practices in these trades. In the era of the Prophet  there was no obstruction to 

trade or other career practices for women in the market place.

The Historical and contemporary commemoration of the Mawlid by Muslims and Scholars, and 

scholarly evidence pertaining to commemorating his birth.

Mawlid simply means the Birth day of Prophet . The celebration of  Mawlid in the current day refers to 

the time where Muslims rejoice in commemorating the birth of the best of mankind, and talk about the 

mercies of Allah for sending Prophet Muhammad ملسو هيلع هللا ىلص .
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The celebration of Mawlid differs from place to place depending on the culture of the country. Certainly, 

some of the common activities that take place during this celebrations includes the recitation of Quran, 

praising Allah and the Prophet  teaching the life of the prophet , elaborating on the traditions of Prophet 

, empowering individuals to follow the of the prophet in becoming good and respected citizens of the 

country, reciting poetries, reading Fatihah, making dua, for the entire ummah and feeding the rich and the 

poor for the sake of Allah.

Mawlid is essentially an important celebration in the modern world as it gathers people and enriches them 

with the teaching of Prophet for a peaceful world.There is lots of evidence on the celebration of Mawlid 

which dates back to the Prophet Muhammad ملسو هيلع هللا ىلص but the concept of celebration differs from the past to the 

modern Day. The celebration of Mawlid is to honour and show the love for the Prophet Muhammad ملسو هيلع هللا ىلص.

Allah told the prophet  to remind his nation that it is essential for those who claim to love Allah to love 

his Prophet : “Say to them: If you love Allah, follow (and love and honour) me, and Allah will reward 

you”(3:31). The Celebration of the Holy Prophet’s birth is motivated by this obligation to love the Prophet 

, to obey him, to remember him, to follow his example, and to be proud of him, since Allah has said about 

him in His Holy Book what means, “Truly you are of a magnificent character” (al-Qalam 4).Love of the 

Prophet is what differentiates the believers in the perfection of their Iman. In an authentic hadith related 

in Bukhari and Muslim, the Prophet  said: “None of you would be perfect until he loves me more than he 

loves his children, his parents, and all people.” In another hadith in Bukhari he said: “None of you would 

be perfect until he loves me more than he loves himself” and Sayyidina `Umar said: “O Prophet, I love you 

more than myself.”

The Mawlid is specifically celebrated to elevate the Love of the Prophet  and the deliberations in these 

gatherings and all other activities ensure that people are able to change their lifestyles and become 

steadfast in the Deen. Prophet Muhammad ملسو هيلع هللا ىلص also celebrated the day he was born by fasting. It is narrated 

by Abu Qatada Al – Ansari in Sahih Muslim, Kitabas-siyam, that the Prophet was asked about the fast of 

Monday, he answered: “That is the day that I was born and that is the day I received the revelation” . This 

evidence shows that the celebration of the Birth of the Prophet was honoured by him by fasting on every 

Monday and this was how the Prophet  used to celebrate Mawlid during his life.

Al- Shaykh Umar al- Mulla (570/1174) was a Sufi Muslim, in charge of a zawiya (Sufi monastery) who had 

written many works on the biography of the Prophet (peace and blessing be upon Him) has been noted 

by historians to be the first to commemorate the Mawlid in a formal manner. He would invite the governor 

of Mosul, the rich and the poor, the dignitaries, along with the poets and the scholars. Poets will praise 

the Prophet through their recitations (poems) and would be rewarded by the governor. (Sana al Barq al 

– Shami, p.49 -52). Sultan Muzaffar (Abu Said Kukabri Ibn Zain al Din Ali Ibn Baktagin) of Irbil (630/1232) 

was one of the first to turn Mawlid into a formal event. He would spend 300,000 dinars annually and at 

the same time spend 200,000 dinars on releasing Muslim prisoners held by Europeans. Hafiz al – Khattab 

Ibn Dihyah was rewarded for his book Kitab al Tanwir Fi Mawlid al Bashir al Nazir  (Enlightenment on the 

Birthday of the Bearer of good news ,the Warner) during this era with 1000 dinars for his efforts by Sultan 

Muzaffar. It can be noted that a book regarding Mawlidwas written during Sultan Muzaffar’s regime.

Imam Jalaluddin Al Suyuti (Radi Allahu Anhu) in his book Al Hawi lil Fatawa states that the basic things in 

a mawlid is the gathering of people, reciting some verses of Quran, narrating the incidents and miracles 

that occurred at the birth of prophet (peace and blessing of Allah be upon Him), providing food to people, 
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these activities are classified as Bidah tul Hasna and it brings rewards and Baraka from Allah to those who 

are part of the programme. In another narration he mentions that the angels will gather in the places of 

the celebration of Mawlid either it is a Mosque, a house. There will be blessing of Allah in abundance . 

Some angles will be specifically making dua for the person who hosted the programme. 

Abu Shama (Sheikh of Imam Nawawi (Rahmatullahi Alaihi) states that the great innovation in our time is 

the blessed activities performed during the celebration of the birth of the Prophet  which includes Sadqa, 

doing good deeds, showing pleasure and happiness, showing mercy on poor and needy and thanking 

Allah for granting the greatest Nimah (Blessing) that is the Prophet  as he has been sent as a mercy for the 

entire world. 

Furthermore, the Mufti of Mecca Ahmed Ibn Zayni Dahlan in his book Al- Sira al- Nabawiyyawa al – Athar 

- al – muhammadiyya, page 51: “to celebrate the Mawlid and to remember the Prophet  is accepted by all 

Ulama of the Muslim”. Imam Subki said, “When we were celebrating the prophet’s birthday, a great uns 

(tranquility) comes to our heart, and we feel something special.” Imam Shawkani in his book Al Badr at –Tali, 

said, “It is permissible to celebrate the Prophet’s Birthday.” He also mentions that Mullah Ali Qari also holds 

the same opinion in his book entitled Al Mawridar Rawi Fi Al – Mawlid al – Nabawi. 

The celebration of Mawlid In Hijaz.

There is ample evidence that Mawlid has been marked by Muslims in Makkah and Madina from a very 

early period up to this very day. The sixth century: Makkah Ibn Jubayrs ( 540 – 614) writes in Rihal on the 

celebrations in Makkah: the Blessed house of the Holy Prophet Muhammad ملسو هيلع هللا ىلص was open to all men to 

enter and derived blessings from it on every day in the month of Rabbi ul Awwal. The seventh Century 

historians Abul Abbas al Azafi and his son Abul Qaim al Azafi wrote in their unpublished Book Kitab ad –

durr al munazzam that “There was no activities undertaken on the day of Mawlid except people were busy 

visiting the birth place of the Prophet. The Ka’bah was opened and visited”. The eighth century historian 

and traveller Ibn Batuta writes:” On every Friday and on the birthday of the Prophet  , the door of ka’bah 

is opened by the head of Banu Shayba ( the door keepers of the Ka’bah). On the day of Mawlid the head 

Judge of Makkah distributes food to the Shurafa (noble)and the people of Makkah. 

Similarly, the tenth century scholar Ibn Hajar Al Haythami reports that on Mawlid , 12th Rabi ul Awwal  , after 

the evening prayers , the four Qadis of Makkah (representing the four Sunni Schools) and large groups of 

people including scholars , Shaykhs ,Zawiya teachers and their students ,magistrates leave the  mosque 

and set out collectively for a visit to the birth place of Prophet Muhammad ملسو هيلع هللا ىلص, chanting dhikr and Tahlil 

( la ilaha illa Allah) .The houses on the route are illuminated with numerous lanterns and large candles . 

Special sermon for the occasion of the birthday of the Prophet (peace and blessing of Allah be upon him), 

mentioning the miracles that took place on that occasion. The eleventh century: Mulla Ali Qari (1014/1605) 

writes that in Al Madina Sharif, Muslims would regularly attend Mawlid gatherings with great enthusiasm 

and sincerity.

Moreover, the twelfth century, Madina Ja’far Ibn Hasan Al Barzanji (1177/1764) wrote many important 

works on Islam.His best work was Iqd Al – Jawharfi Mawlid Al Azhar, more famously known as Mawlid Al 

Barzanji. He later became the Imam and Khatib of the Prophet Mosque. The thirteenth century (Makkah) 

Shaykh Yusuf Ibn Ismail Al Nabhani (1932) writes in Jawahir Al Bihar that on the eve of Mawlid, dwellers of 

Makkah would go to the birth place of the prophet in enormous numbers.
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The scholars have given great respect for the celebrations of Mawlid. They mentioned in their books that 

Mawlid is a good deed which brings immense blessings from Allah, increases the love of the Prophet 

Muhammad ملسو هيلع هللا ىلص.The celebrations in Fiji have a very rich history of Mawlid which dates back to 1879 when 

the Indentured labours came from India under the Indenture System. The labourers brought Mawlid Kitab 

with them and ever since than the Mawlid is celebrated on every special occasion in many homes in Fiji. 

The entire Muslim population of Fiji celebrated this event till 1962 when the Wahhabis influence through 

a jamat from Zambia brought the Wahabi belief and some adapted to Wahhabism.

Mawlid as mentioned above has been well founded. 

The Milad Celebration has been supported by the Shafi and Hanafi Ulama’s of Fiji and the celebration 

has been celebrated on very large scale. The government of Fiji has declared a Public Holiday for the 

Prophet Muhammad’s Birthday celebrations on the 12th of Rabbiul Awwal each year. The Sunni Muslims 

of Fiji celebrate this event with great enthusiasm; the invitation is extended to all communities in order 

to foster good relationships and also to educate everyone to live in peace and harmony. The present Day 

celebration continues to become bigger and better .

The Four Schools Of Thought And Mawlid

Al – Imam an- Nawawi’s  Shaykh, head of the famous Syrian  school, Dar al Hadith al Ashrafiyah , the great 

Shafi jurist and traditionalist, Abdur-Rahman ibn Ismail, well known as Abu Shamah. He states in his Risalah,

“And among the best innovated actions in these times are those actions that take place every year 

coinciding with the birth of the prophet (sallahulaihi was sallam) such as charity, good deeds, personal 

beautification, joy and so forth, as they speak of love  and reverence for the beloved prophet.”

Moreover, the Shaykh of Hafiz Ibn Hajar Al Asqalani, Sirajud Din Umar Ibn Raslan Ash – Shafi mentions in 

Al- Mawazwallitibar that Shaykh Al – Bulqini ,his sons and the Judges of the four Madhahib of his time 

would attend the Mawlid of Prophet Muhammad ملسو هيلع هللا ىلص.

The Qaseeda Naumaniya of Imam –e- Azam Abu Hanifa is a concrete proof of the celebration of the Mawlid 

by the Hanafi school of thought. It is established that Imam Abu Hanifa has very respectfully presented 

qaseedaNaumaniya in the court of the Prophet Muhammad ملسو هيلع هللا ىلص .

Shaykh farazRabbani of Malaki school of thought states that Mawlid is approved across the four Islamic 

schools of law and by Main Stream Islamic scholars.

The Past and present Scholars from the four schools of thoughts (Hanafi, Shafi, Maliki and Hanbali) have 

considered the commemoration of the Prophet Sallallahu Alaihi Wa Sallam birth as being rewardable, as 

there is no evidence in the Shariah that prohibits such an event. In Fact there are many evidence and 

scholars that supports the commemoration of the noble birth.

Conclusion 

Finally, at the conclusion it can be said that the birth of the prophet had a significant impact on the mankind. 

As Allah states in the Quran: “Say in the bounty of Allah and his mercy, Let them rejoice” (Surah Yunus, 

verse 58). Indeed the research has shown that the impact of the Prophet  on the world was of mercy. Allah 

had been merciful to men by sending his most honoured Prophet (peace and blessing of Allah be upon 
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him) to eradicate the social ills of the society, to call people towards the oneness of Allah. The celebration 

of Mawlid is a way to rejoice the bounty and mercy showered by Allah. This Mawlid celebration is way 

to show and honour the Status of the Holy Prophet Muhammad ملسو هيلع هللا ىلص . In Addition to this, the number of 

greatly respected scholars, sheikhs, Mujtahids , and leaders , as quoted in the research agree that Mawlid 

is a praiseworthy means of Allah’s acceptance. The Mawlid of Prophet Muhammad ملسو هيلع هللا ىلص will continue to be 

celebrated with utmost love and affection.
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The Concept Of Washathiyah In Islam 

By: Dr. H. M. JAMIL, MA *

Introduction

Islam is a religion that brings grace to the whole of mankind. Therefore Muslims should spread salvation 

and grace for the environment and the universe. In practice some individuals who profess to be Muslims 

display features of intolerance, violence or extremism. This behaviour, has various causes. Among them 

is the poor understanding of Islamic religious teachings that are insufficient. Therefore, it is necessary to 

revisit the concept of how Islam actually teaches wasatiyyah i.e. moderation in all aspects of one’s day to 

day life.

Meaning of Wasatiyyah

The word wasatiyyah derives from the word wasat which means fair, good, middle and balanced1. The 

word wasat includes two meanings: (1) when the word الوســط, has a sukoon (diacritic used to mark the 

absence of a vowel) on the letter of seen then in Arabic this is called dharf which means (بــن) ‘between’. In 

Lisaan al-^Arab it was explained, “As for wasat with sukoon on the letter of seen then it is dharf (state) not 

including `ism. For example:  جلســت وســط قــوم أى بينهــم (I sat in the middle of the people meaning among 

them)2. (2) The word  الوســط with a fathah on the seen it can mean either: (a) ‘choice’, ‘most important’. (b) 

‘fair’ as Ibn Faris puts it in Lisaan al-^Arab:3 “ــه ـــه: أعدل ــيء وأوس ــط ال ”ووس

According to another source, it was explained that the meaning of wasatiyyah revolves around the meaning 

of fair, main, choice / best, and balanced between two opposite positions. Among the forms of the word is 

wusut which means al-mutawassit and al-mu^tadil, as in the saying of some Bedouin Arabs: “’allamani dinan 

wusutan la zahiban furutan wa la saqitan suqutan”. And the word wasit which means hasib and sharif, as the 

saying of Jawhari: “fulaan wasit fee qawmihi idza kaana awsatuhum nasaban wa arfa’uhum mahallan.” And 

the word al-wasah meaning al-mutawassit bayna al-mutakhasimayni (mediator between two disputants).4 

According to QS. 2: 143, Muslims are called ummatan-wasatan because they are the people who will be 

witnesses and witnessed by all mankind, so they must be just so that their testimony would be accepted 

or to be good and be in the middle because they will be witnessed by all mankind.

Ibn Faaris states that the word al-wasatiyyah comes from the word wasat which has meanings that revolve 

around fairness, goodness, moderation and balance.5 Thus Islamic religious teaching is always flexible 

(murunah) and never outdated.

The meaning of wasatiyyah linguistically according to its etymological consideration as aforementioned is 

a commendable characteristic that encourages moderation keeping individuals away from the tendency 

to be extreme or excessive.

Based on the description above it can be concluded that, wasatiyyah can be interpreted as, a method of 

thinking, interacting and behaving based on the attitude of tawazun (balanced). Thus when faced with a 

choice, one can weigh up, analyse and compare the choices, so that one can draw a conclusion that is not 

1  Ahmad bin Faris bin Zakariya, Mu’jam Maqayis fi al-Lugah, volume VI (t.t.:Dar al-Fikr, 1979), p. 108

2  Ibn Manzur, Lisan al-’Arab, Volume VI (Cairo: Dar al-Ma’arif, t.th), p. 4832.

3  Ibn Manzur, Lisan al-’Arab, Volume VI, p. 4833.

4  Look ‘Ali Muhammad Muhammad al-Salabi, al-Wasatiyyah fi al Qur’an (Cairo: Maktaba al Tabi’in, 1422/2001), 1st print, h. 13-15. (Quoted from the following 

dictionaries: Abu al-Husain Ahmad Ibn Faris, Mu’jam Maqayis al Lughah (tt: Dar al Fikr, 1399/1979), vol. VI, p.108, Ibn Manzur, Lisan al ‘Arab ( Beirut: Dar Sadir, 

t.th), 1st print, vol.VII, pp. 427-431.

5  Muhammad Fuad Abd al-Baqi, Al-Mu’jam al-Mufahras li Alfaz al-Qur’an al-Karim (Beirut: Dar al-Fikr, 1992), p.750
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contrary to the principles of religious teachings and traditions of society. Wasatiyyah is a commitment to 

consistency in the application of Islamic Shari’ah in every aspect of life based upon the principles of justice, 

virtue and moderate attitudes.

Wasatiyyah in the Qur`aan.

In accordance with its root,  وسط occurs five times in the Qur’aan. First the word وسطا in Soorah 2 verse 143.

ًة وََسطاً تِلَُكونُوا ُشَهَداَء َعَ انلَّاِس َوَيُكوَن الرَُّسوُل َعلَيُْكْم َشِهيداً ﴾ مَّ
ُ
﴿ َوَكَذلَِك َجَعلْنَاُكْم أ

This literally means: And thus ̀ Allaah has made you (the Muslims) a just community so that you be witnesses 

over people and that the Messenger (Muhammad) be a witness over your (deeds).

In the book of Jami ‘Bayaan fe Tafseer an Ta`weel al-Qur’an, At- Tabariyy interprets ًــًة وََســطا مَّ
ُ
 َوَكَذلـِـَك َجَعلْنَاُكــْم أ

as referring to being “just”.1

^Abdur-rahmaan al-Sa’d, in his tafseer explains that the meaning of   ًــطا ــًة وََس مَّ
ُ
ــْم أ ــَك َجَعلْنَاُك ِ ــارا عــدال is  َوَكَذل  خي

“fair and foremost”. `Allaah almighty made the Muslims an ummatan wasat (a moderate nation) in all 

aspects of the religion. Islam is a perfect religion, which commands the good and forbid the unlawful.

Al-Khaazin, in his tafseer Lubaab At-Ta`weel fee Ma^aani at-tanzeel, asserts that the meaning of al-wasat is 

the middle between two things.2 

Then, word الْوُْسَطى in the Qur`aan in Soorah 2, verse 238:

الِة الْوُْسَطى َوقُوُموا هلِلِ قَانِتِنَي ﴾ لََواِت َوالصَّ ﴿ َحافُِظوا َعَ الصَّ
This literally means: “Be guardians of (your) prayers, (including) the wustaa prayer, and stand up with 

devotion to `Allaah”.

At-Tabariyy interpreted wustaa in this verse as the ^Asr prayer”.3 His opinion that the meaning of wustaa 

in the verse is the ^Asr prayer is based upon the hadeeth of ^Aliyy ibn Abee Taalib that the Messenger of 

`Allaah, said on the day of the Battle of Khandaq:

) الِة الْوُْسَطى َصاَلِة الَْعْصِ )َشَغلُونَا َعِن الصَّ
This literally means: “They (the polytheists) have occupied us (with other matters) away from the wustaa 

prayer, i.e. the ^Asr prayer. (Narrated by Muslim).

The hadeeths of ^Abdullaah ibn Mas^ood also affirms that the Messenger of `Allaah said:

) )َصاَلُة الوُْسَطى َصاَلُة الَْعْصِ
This literally means the wustaa prayer is the prayer of ^Asr. (Narrated by At-Tirmidhiyy).

1  Ibn Jarir al-Tabari, Jami ‘al-Bayan’ an Ta’wil al-Qur’an, Tafsir al-Tabari, Volume I (Cairo: dar al-Salam, 2007), p. 745

2  Al-Khazin. Lubab al-Ta’wil fi Ma’ani al-Tanzil, (Dar al-Fikr, 1979), p. 118

3  Ibn Jarir al-Thabari, Jami ‘al-Bayan’ an Ta’wil al-Qur’an, Tafsir al-Tabari, Volume, II, p. 1389
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Furthermore, the word أوســط in the Qur’aan is found in 2 places. First in Soorah Al-Maa`idah (S5) verse 89 

and then in Soorah Al-Qalam (S68) verse 28.

In Soorah 5 verse 89 `Allaah revealed:

ِة َمَساِكنَي ِمْن  اَرتُُه إِْطَعاُم َعَشَ ْيَماَن فََكفَّ
َ
ْدُتْم األ ْيَمانُِكْم َولَِكْن يَُؤاِخُذُكْم بَِما َعقَّ

َ
﴿ ال يَُؤاِخُذُكْم اهلُل بِاللَّْغِو يِف أ

ْيَمانُِكْم إَِذا َحلَْفتُْم 
َ
اَرُة أ يَّاٍم َذلَِك َكفَّ

َ
ْد فَِصيَاُم ثاَلثَِة أ ْو َتِْريُر َرَقبٍَة َفَمْن لَْم َيِ

َ
ْو ِكْسَوُتُهْم أ

َ
ْهِليُكْم أ

َ
وَْسِط َما ُتْطِعُموَن أ

َ
أ

ُ اهلُل لَُكْم آيَاتِِه لََعلَُّكْم تَْشُكُروَن ﴾ ْيَمانَُكْم َكَذلَِك يُبنَيِّ
َ
َواْحَفُظوا أ

This literally means: `Allaah almighty does not condemn you because of your unbreakable oaths, but He 

condemns you for your deliberate oaths. The expiation for breaking the oath, is feeding ten poor people, 

that is from the food you normally give to your family, or give clothes to them or free a slave. Whoever is 

not able to do such, then the expiation is fasting for three days. That is the expiation for your oaths if you 

swear and then violate them. And keep your oath. Thus `Allaah gives you His commandments to give 

thanks (to Him).

At-Tabariyy explains the meaning of وَْسط
َ
:mentioned in the aforementioned verse as  أ

ْهِليُكْم ﴾
َ
وَْسِط َما ُتْطِعُموَن أ

َ
﴿ ِمْن أ

as “the moderate amount of food given to your family.1 Ibn ^Umar said that the وَْسط
َ
 in Soorah Al-Maa`idah أ

is the “food of bread, dates, butter or oil, and the best is bread and meat”.

The أوسط when found in then in Soorah Al-Qalam (S68) verse 28.

قُْل لَُكْم لَْوال تَُسبُِّحوَن ﴾
َ
لَْم أ

َ
وَْسُطُهْم أ

َ
﴿ قَاَل أ

This literally means: The awsat among them said: “Did I not tell you `Why not glorify (`Allaah)?’ “”

`Imaam At-Tabariyy, explains ــُطُهْم وَْس
َ
 in this verse as meaning, “The most just and the most understanding أ

among them.2 Likewise Imaam Qaasimiyy also interpreted it as the fairest and the best of his opinion 

among them.

Hence, in Soorah Al-Maa`idah, the scholars of interpretation had a difference in opinion with regards to the 

meaning of أوســط. Some interpreted it as the best food, its size, between the sparse and the ample and the 

simplest. As for what was mentioned in Soorah Al-Qalam, the scholars generally agreed that وَْســُطُهْم
َ
 in this أ

verse means the most important, the fairest and the wisest among them.

As for the word فَوََسْطَن  in Soorah 100, verse 5:

﴿ فَوََسْطَن بِِه َجْعاً ﴾
This literally means: “Then stormed into the midst of a gathering of enemies”.

The meaning of this verse is Tawawutut fil-makaan. Al-Tabari interpreted that the meaning of the verse is, 

“In the midst of the people by riding horses”3 Al-Qasimiyy in his Tafseer explained that the meaning of the 

verse as “by entering the midst of the enemies and dividing them, destroying their power”.

An overview of Wasatiyyah.

Wasatiyyah is the effort to maintain a balance between two opposite extremes such that the one extreme 

1  ibn Jarir al-Tabari, Jami ‘al-Bayan’ an Ta’wil al-Qur’an, Tafsir al-Thabari, Volume, IV, p. 2987

2  Ibn Jarir al-Tabari, Jami ‘al-Bayan’ an Ta’wil al-Qur’an, Tafsir al-Thabari, Volume, X, p. 8154.

3  Ibn Jarir al-Tabari, Jami ‘al-Bayan’ an Ta’wil al-Qur’an Tafsir al-Thabari, Volume X, p. 8743
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does not dominate or negate the other. (Consider for example spiritualism and materialism, individualism 

and socialism, realistic and idealistic ideas among other opposing notions). 

It should be understood that as a consequence of these elements, the teachings of Islam are comprehensive 

such that they are able to address the varying demands of people through all eras. In other words one of 

the characteristics of `Islaam that ensures it is suitable for all people and ages is its moderation and justice.

Conclusion   

Thus, based upon the aforementioned wasatiyyah characteristics, it can be concluded that moderation is 

in accordance with Qur’anic guidance and Prophetic teachings in a manner consistent with the guidance 

that God taught through His Prophet ملسو هيلع هللا ىلص and transmitted through the pious clerics. The more an individual 

is obedient and submissive to the teachings of `Allaah, then the more moderate should be his personality.
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INTRODUCTION

The development of teacher education is one of the most important aspects in the implementation of 

any educational system particularly in the multi religious and cultural society. Undoubtedly, the duty 

of education today is almost taken by formal institutions and developing teachers’ professionalism is 

unavoidable. In order to produce good teachers, they should be trained professionally and equipped with 

more skills and knowledge as well as be comprehensively nurtured particularly in the aspect ethical and 

inner development as well as the correct understanding about their society at large. As Islam recognizes and 

respects education as a continuous process and a specific education as an obligation for every individual 

and their teachers have played significant roles in educating them. 

THE NATIONAL PHILOSOPHY OF EDUCATION AND NATION BUILDING: MALAYSIAN EXPERIENCE

Malaysia is a  multi-racial developing country in the South-east Asian region  with the Malays, Chinese and 

Indians as the three main races.   Based official national statistics, the 2016 population of Malaysia was 

estimated  at around 31.7 million and this is an increase of 0.5 million persons as compared to 31.2 million 

persons in 2015. Among Malaysian citizens, ethnic Bumiputera recorded the highest percentage with 

68.6%, followed by Chinese 23.4% of Malaysian population. The Indian ethnic is 7.0% of the population 

and the others is 1%. Malaysia is aiming to be a fully developed nation by 2020 and the government 

has determined several  broad objectives, strategies and targets to guide the nation’s development.   As 

other nations, the government gives high priority to education since educational and training systems will 

continue to be geared towards moulding individuals to become better Malaysians, with the right attitude 

towards life and work, and to equip them with the knowledge  and skills necessary to make Malaysia 

a developed nation.   It seems clear that  education has become a stronger feature of  nation building 

in general, and Malaysian development in particular. Thus, education plays significant roles especially in 

addressing important issues such as diversity of culture.

Nation building, in general, is a difficult task and has varied implications which are influenced by certain 

conditions  such as the politics, the economy, the culture and religion of the country and also the outside 

factors.  Thus, the task of nation building has a considerable  influence on the education system of most 

new countries and the goal of nation building finds explicit statement in  official documents on education 

policies  and  Malaysia is no exception.   Malaysian nation building is not only a political task, but it presents 

also a very challenging  intellectual question in the reconciliation of a conceptual-ideological conflict, 

arising from the confrontation of nationalism and Islam. 
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The agenda of nation building should, therefore, involve the moderate development of individuals, who  

have self-confidence and strong minds which are nourished by theological values  - those values, in 

the context of Malaysia as a multi-faith country, are for example; universal moral values, self-assurance, 

commitment to honesty and justice, and tolerance.  This moderate community should strongly uphold 

moral and ethical values, if the nation is to have a balanced and comprehensive development, especially if 

seen from the Islamic perspective.  

Since it is clearly indicated in the National Philosophy of Education (NPE), education in Malaysia has a 

significant role in nation building, particularly for the building of the younger generation. The schools are 

expected to have a type of pupil who is knowledgeable and ethical, and who contributes to the progress, 

development and prosperity of the nation. Therefore, the reform of education should be implemented so 

that the building of the next generation will not be neglected. Moreover, according to Abu Bakar Nordin 

(1993), education should be concerned to produce the literate citizens of the future.  He said that this 

requires a basis of students with a desire for  self  improvement and the skills  needed  to  carry  it out  

and  it   certainly needs religion as its basis.   Nevertheless, it should be recognised that the many outside 

factors such as family institutions, social structures and political stability significantly contribute to nation 

building, although education is generally taken to be the main factor.

The NPE has stated that individuals  of  the Malaysian nation should have the following main characteristics, 

i.e. balance and harmony in the intellectual, emotional, and physical aspects; knowledge; competence; 

honour; responsibility; capability to achieve a high level of personal being and be prepared to  contribute  

to the harmony and betterment of the society and the nation at large. 

Therefore, the statement of NPE  helps people, especially the educators, to  understand  the concept of 

Malaysian nation building and it also gives a clear guidance for the design and implementation of educational 

programmes, especially in the formal educational institutions. The above discussion has attempted to 

show the equivalence in the NEP of individual values and the national values of the Malaysian nation.  

However, the crucial task is to establish the  NPE as the clear basis for all types and levels of education in 

Malaysia which requires that it should be put into practice by all concerns, especially, educators.

Islamic education plays a crucial role for the development of Muslim students.  In accordance with the 

aim of NPE  to produce moderate and balanced human beings, the philosophy of Islamic education has 

specifically interpreted the term ‘balanced’ in NPE with the statement of ‘to ensure the happiness in this 

world and the Hereafter’. In this matter, the existence of Islamic education elements in the NPE, should 

be understood as the elements of Islamic Education which appear if the righteous values and Islamic and 

Moral Education are seriously considered. 

Thus, for the Muslims, Islamic Education plays an important role  in the Malaysian educational system  

today although in the present reality,  the dualism of knowledge still exists.  However,  the implementation 

of the concept of integrated education today is  expected  to gradually remove the influences of dualism 

and secularism in the national education system, which  have been inherited from the past colonial period.   

From the general point of view, the characteristics of moderate edited Malaysian citizens which have been 

proclaimed in the NPE, such as knowledgeability, responsiblity, the possession of high moral standard, 

competence and contribution to the betterment of the community and country, have clearly been 

formulated from an Islamic perspective.  In the previous discussion  of the  Islamic concept of individual 

development we can clearly observe that Islam emphasises the importance of a balanced and integrated 
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development of human beings. Thus, the roles of teacher become more significant since the role school 

has gradually become more significant since, as formal educational institution, school is not only for 

transmission of knowledge and skills, but is also concerned with social and moral development, which in 

the traditional society it was the parent’s responsibility. , people usually perceive education as school and 

school has come to mean a place that provides the student with knowledge, culture and skills According 

to Sahadat (1997) school is the second level of environment after family in the educational  process of 

children. Generally.   Since school  has  a  relationship  with  students’ development, it is useful to look 

at  the role of teacher as the person who is directly responsible to implement the educational policy and 

every programme at the school level.  

THE ISLAMIC MODEL OF TEACHER IN MULTI CULTURE AND FAITH SOCIETY

Rosnani (1997) has described the role of teacher in Muslim with the ethical term of adab where in her view, 

a teacher is a mu’addib where she argues that teacher is not only concerned with transmission of skill and 

knowledge but also “ … the inculcation of adab which is the discipline of mind, body and soul…”.   Seyyed 

Hossein Nasr (1987) also explains that teacher in Islam has an ethical duty, i.e. as a murabbi (a trainer of 

souls and personalities) and not only as a transmitter of knowledge. As Islam is rooted in the concept of 

Tawhid and faith in God, Prophet and the Hereafter, the role of teachers in Islam has an ethical and religious 

involvement. For example, Basheer (1981: 43-45) has explained that:

He [teacher] is expected to do his utmost to impress upon the minds of his pupils the general ethos 

and the morality of Islam at both the social and the individual level.  … primarily, to be a moral 

tutor…. The teacher is endowed with a further responsibility- that of a moral mentor and guide in 

loco parentis to the pupils under his care.

In Islam, the Prophet Muhammad ملسو هيلع هللا ىلص is witnessed as the authentic role model of teacher that inspires the 

Muslim educators in developing the Islamic education system through his examples and desirable quality 

in every aspect of human beings. The roles of teacher in Islam have significant relationship with the term 

Islamic Education. There are several definitions of Islamic education from muslim scholars, for example 

Haque (1992) defined Islamic Education as:

… an educational system which seeks to fuse the spiritual and the material aspects of man’s growth 

and imparts a training which infuses faith into the whole personality, creating a spiritual or religious 

attachment to Islam.  This enables an individual to follow the Qur’an and the Sunnah and be governed 

by the Islamic system of values.

In another definition, Sarwar (1996) viewed Islamic Education as:

… the process through which human beings are trained and prepared in a concerted way to do their 

Creator’s bidding in this life (Dunya) to be rewarded in the life after death (Akhirah). 

Therefore, in Islam the process of education has a significant relation with Allah’s orders and  rejects  any  

kind of  separation, and this relationship must always be reflected in the Islamic education system. In 

fact,  the First World Conference on Muslim Education (1977) agreed to recommend the aim of education,  

which clearly emphasizes human development and the relation between God and man, as follows:

Education should aim at the balanced growth of the total personality of Man through the training 

of Man’s spirit, intellect, the rational self, feelings and bodily sense.  Education should therefore 
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cater for the growth of man in all its aspects: spiritual, intellectual, imaginative, physical, scientific, 

linguistic, both individually and collectively and motivate all these aspects towards goodness and the 

attainment of perfection.  The ultimate aim of Muslim education lies in the realisation of complete 

submission to Allah on the level of the individual, the community and humanity at large.

In same vein, Husain and Ashraf (1979) also clearly state that “... the true aim of education is to produce 

men that have faith as well as knowledge, the one sustaining the other”. Long before that, Khurshid Ahmad 

(1967) had observed that, in Islam, education chiefly aims to develop and nurture students to understand 

their responsibilities as devoted Muslims who recognise the Islamic ideals of individual and collective life.  

The concept of Islamic education has close relationship with the Islamic world-view. The Islamic world-

view, which is based on  the Islamic concept of Tawhid, will, therefore, determine the characteristic of 

Islamic education. In other words, the whole process of education, according to Islam, must be based on 

God’s Rules and the teaching of His Prophet. There is no such division or separation between religious and 

worldly values, and the forms of education must refer to the Qur’anic notion. That is why in Islam, teachers 

are highly regarded since they are not only transferring knowledge and information to their students in 

process of teaching and learning, but more important nurturing and developing the students’ faith and 

the inner development towards  the balanced growth of the total personality of human being. In other 

words, education in Islam is a reflection of the Islamic world-view of the role of the human being and also 

has significant relation to the Islamic concept of Tawhid. To achieve to aim of the NPE, it is hoped that all 

Muslim teachers particularly should have several characteristics such as:

1. have correct understanding and deep knowledge of Islamic teaching.

2. have strong belief and clear understanding on the Islamic concept of Tawhid

3. observe the akhlaq, other people, and universe. 

4. obtain and practice the professional knowledge and skills of teaching and learning

5. possess excellent and competent skill of dawah

6. have motivation and positive attitude and thinking towards inclusion 

7. have correct understanding towards diversity of cultures and  different faith

As mentioned earlier, it is important to look at the way the concept of Tawhid significantly influences the 

process of teaching and learning (Ab. Halim et. al 2012b). The following Figure 1 puts forward how teaching 

and learning process of  education in Islam should be carried out by teacher: 

Figure 1: Teaching and learning model of Islamic Education

A school today may be regarded as students’ second “house” and teachers as their second “parents, and due 

to the  increase of school activities and extra curricular programs, the students and teachers relationship 

becomes more significant compared to the fact of students and teachers relationship twenty years ago. A 

teacher is not merely a transmitter of knowledge but ideally he/she is also a mentor for his/her students. 

Therefore, in guarding the teacher’s professionalism and maintain the higher standard of quality, there are 
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four aspects of responsibilities that should be accomplished, i.e.

Responsibilities towards students

Responsibilities towards parents

Responsibilities towards society and nation

Responsibilities towards colleagues and teacher profession.

As a central part of any education system, teachers should be professionally trained through consistent 

pre-service and in-service training. They should be exposed to more knowledge, wider experience, and 

better training, to ensure effectiveness in their implementation of teaching and learning processes. A 

study conducted by Ab. Halim and his research team  has identified several domains of excellent teacher 

in Islam that may be regarded as a standard of  teacher in Islam (Kamarul Azmi and Ab. Halim, 2013). His 

study has identified  five domains of teacher teaching practices in Islam i.e.:

FIGURE 2: Domains of teacher teaching practices in Islamic education

The following table shows the criteria of five domains or standards of teacher teaching practices i.e. 

Mudarris, Muaddib, Mu`allim, Mursyid and Murabbi. (Ab. Halim, 2015)

TEACHER DOMAIN  TEACHING PRACTICES

MUDARRIS

Introduction of lesson
Starting the lesson with induction set

Attracting the students’ attention
Structuring the lesson

Linking the lesson with the existing students’ knowledge
Development of lesson*

                    Explaining the contents directly (easy for the students to understand)
                       Explaining the contents accurately

Explaining the facts clearly
Using the black/white board effectively

Adjusting  the learning strategies with time allocated
Adjusting the learning strategies with student’s interest
Adjusting the learning strategies with student capability

Adjusting the learning strategies with resources available
Effective classroom control (conducive learning environment)

 Using conventional teaching aids effectively (OHP, mahjong papers, cards, pictures
 etc.)

 Using latest  teaching aids effectively (ICT, computers etc. )
 Having sense of humor

Having interpersonal skills (body language and gesture)
Using various types of effective learning methods

Using various types of enquiring techniques
Answering the student’s questions wisely
Teaching according to the students’ ability

Arranging the learning process systematically
Giving  appreciation/ reinforcement  to students

Teaching enthusiastically/actively
Using  Jawi writing

End of lesson
Conducting formative evaluation on the students

 Exploring the  student’s learning problems
Concluding the lesson

Homework / reinforcement activities

MUADDIB

Wearing suitable and proper clothes (covering the aurat)
 Well-mannered personality/appearance

 Punctuality
Talking politely to the student
Having respectable charisma

Demonstrating with good examples
Concerned about the student’s welfare
Showing enjoyment /delighted manners

Watching/Observing the students’  ethical behavior (adab)
Maintaining the teacher’s self-respect
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MURABBI

Having effective communication
Motivating the students

Knowing the students
Friendly relation with the students
Loving and caring for the students

Respecting the students’ views
Respecting the student’s potentials
Do not talk rudely with the students

Do not threaten the students
Do not tease the students

Do not degrade the students’ capabilities
Do not physically abuse (caning and ect.)

Calling upon the students with a caring attitude
Apologizing to the students whenever appropriate

Patient with the students’ behavior
Giving constructive advices to the students

Always patient/calm when facing the  students’ problems
Showing parental relationship with the students

Smiling to the students

MURSYID

Giving fair treatment to all students
Practicing democratic principals in the classroom

Showing firm/consistent attitudes
Showing approachable leadership

 Showing good and effective examples
Motivating  the students

Handling the students’ issues instantly
Developing the students’ leadership talents
Leading the students sensibly / with wisdom

Managing/Controlling the class effectively

MU`ALLIM

Mastering the knowledge
Presenting the facts without mistake

Integrating the knowledge ( intra-subject )
Integrating the knowledge ( inter-subjects)
 Mastering the Islamic Education syllabus

Understanding the current issues
Encouraging the students’ knowledge development

Stimulating the student’s creative thinking
Knowing the context  of content knowledge
Referring to various sources of knowledge

Implementing the knowledge within the classroom context
Explaining certain ideas/concepts clearly

Mastering the skills of writing Arabic scripts

Basically, these matters are closely related to the development of teacher’s professionalism and these 

are parts of the critical issues in teacher education especially related with various backgrounds within 

the community. Among teachers, the concept of Tawhid and dawah should become the foundation of 

moderation in dealing with the multi culture and faith society. With correct understanding towards dawah, 

they will be able to promote harmony within the society and to live together peacefully among each other. 

Besides sufficient knowledge, all teachers should be exposed with experience, educated and trained as to 

ensure the effectiveness of teaching and learning process and also contribute to development of society.

CONCLUSION

From the above discussion, the aim and implementation of the education system and  the concept of 

nation building in Malaysia based on  God and religious values. Never before  have the Malaysians  had as 

clear a statement of a philosophy of education as they have today.  It gives  clear guide lines for educators  

to design or to execute any educational theories and practices.  In Islam, nation building is based on the 

concepts of ummah and tawhid; and that bring about the ‘universal concept of nation building’.  In the 

context of Malaysia,  nation building has been more considered by the government after the damaging 

events  of 13rd May 1967, which were later followed by the formulation on the National Ideology that  

guides the nation building.  Education has played an important role in achieving the national aim.  In  

general, the process of nation building  has encouraged and nourished the Malaysian consciousness, 

although there are still some racial discord problems.  

In the education system, moderate individuals should possess these characteristics i.e. knowledgeability, 
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competence, honorable behavior, responsibility, and contribute to the community, nation and country.  

Teachers are the individuals who are responsible and directly involved in the process of teaching and 

learning. Thus, Prophet Muhammad ملسو هيلع هللا ىلص  is regarded as the supreme model of teacher by Muslim teachers 

since all his practices were under divine guidance. His role has been described by Allah Himself, i.e.

And thou [Muhammad] have an exalted standard of character.(68:4)  

Therefore, for teachers, they must comprehensively examine and experience the Sunnah of Prophet 

Muhammad ملسو هيلع هللا ىلص as he is considered as the perfect exemplar given by Allah for all Muslims in implementing 

dawah. In fact, as an educator, he had practiced, demonstrated and exemplified by himself all aspects that 

he preached and asked his adherents to follow his example in educating the ummah.
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